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critical scholarship. From Jean Astruc’s divisions to contemporary interpretations of the
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source. In chapter 7, | consider passages like Genesis 14 and 15, the Song of Miriam,
and the Covenant Code. These passages have often defied attempts to assign them to
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evidence from sources in which scholars are more confident. In the conclusion, |
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ground for further research.

INDEX WORDS: Hebrew Bible, Documentary Hypothesis, Torah, Ancient Israel,

Divine Name, Yahweh, Divine Designations



“‘AND HE INVOKED THERE THE NAME: A SOURCE-CRITICAL ANALYSIS OF

DIVINE DESIGNATIONS IN THE TORAH

by

SARAH COOK
B.Hum., Carleton University, Canada, 2015

M.A., Carleton University, Canada, 2016

A Dissertation Submitted to the Graduate Faculty of The University of Georgia in Partial

Fulfillment of the Requirements for the Degree

DOCTOR OF PHILOSOPHY

ATHENS, GEORGIA

2025



© 2025
Sarah Cook

All Rights Reserved



“AND HE INVOKED THERE THE NAME”: A SOURCE-CRITICAL ANALYSIS OF

DIVINE DESIGNATIONS IN THE TORAH

by

SARAH COOK

Major Professor:  Baruch Halpern
Committee: Richard Elliott Friedman
Wayne Martin Coppins

Shawna Dolansky

Electronic Version Approved:

Ron Walcott
Vice Provost for Graduate Education and Dean of the Graduate School

The University of Georgia
August 2025



DEDICATION
This work is dedicated to Lane Harvey Smith (1992-2020), a true friend and a brilliant
scholar of Sufism.
'inna li-llahi wa-’'inna "ilayhi raji‘an

“‘we belong to god and we will return to him”



ACKNOWLEDGEMENTS

Everyone who | thank here must first and foremost be recognized for their
patience. | began my doctoral degree at the age of 23 and never anticipated that | might
be still trying to finish the process nine years later. Dr. Shawna Dolansky, | was an 18-
year-old undergraduate student wondering if | had chosen the right major when you
gave a lecture in which you translated for us directly from Hebrew. | became fully
enchanted by the Hebrew Bible and the spell has not broken since. Dr. Richard Elliott
Friedman, it was surreal meeting such an eminent scholar whose work was a core part
of my undergraduate education. It was even more surreal hearing your donkey
impression when reading the Balaam story with you. Thank you for all of your guidance,
kindness, and levity. Dr. Baruch Halpern, you made endless time to read with us and
added so much nuance to the texts we read. You brought the ancient Near East to life
for me. Dr. Amanda Walls, you gave me the treasured gift of Hebrew grammar. | never
thought | could love grammar until | took your class, and | am eternally grateful to you
for giving me the key to such a beautiful language. Dr. Wayne Coppins, | was so
reluctant to learn any Greek, but you were constantly encouraging and supportive.
Thank you so much for your patience and for your support in my study of the
Septuagint. Dr. Ingie Hovland, | never would have made it over the finish line without
your support. Thank you.

All of the colleagues who | met in Georgia made such a difference in my studies.

It would have been a lonely road if not for the conversation and support of Dr. Tyler



Vi

Edward Kelley, Lane Harvey Smith, Casey Ellis, Rachel Keane Tagoulla, Dr. Anderson
Moss-Weaver, Dr. Eric Mason, Dr. Arash Aboutorabi Hamedani, Dr. Samaria Divine,
and Benjamin Starr. Thanks to all of you for everything that you taught me.

| must also thank my students, both at the University of Georgia and at Carleton
University. Your fresh eyes and new perspectives have reinvigorated my passion for the
Hebrew Bible many times over and | surely would have given up without all of you.

A final thanks to Nick and Loomi for giving me a safe and happy home in which

to write this work. It brings me endless joy to come home to you both.



Vi

TABLE OF CONTENTS

Page

ACKNOWLEDGEMENTS ...ttt et e e e e e e e e st e e e e e amneeeaeeanneeeas v

LIST OF TABLES ...ttt et e e e st e e e e et e e e e s nne e e e e e annaeeeeeenees viii

LIST OF FIGURES ...ttt et e et e e e e et e e e e enneeeeeeenees Xii
CHAPTER

1 INTRODUGCTION.....ccitiiie ettt e e e e e e e et e e e e e nnneeeaeeaneeeeas 1

2 NAMES AND DESIGNATIONS .....cooiiiiiiiee et e e e e e eneeee e 4

3 DIVINE DESIGNATIONS IN THE J SOURCE MATERIAL.........cccovveeeineee. 24

4 DIVINE DESIGNATIONS IN THE E SOURCE MATERIAL ........cccvvveeeinee. 47

5 DIVINE DESIGNATIONS IN THE P SOURCE MATERIAL ........cccvvveeeinnen. 84

6 DIVINE DESIGNATIONS IN THE D SOURCE MATERIAL........ccccccevuneeen.. 124

7 ACCOUNTING FOR OQUTLIERS.......cciiie e 163

8 CONCLUSION ...ttt et e e et e e e s e e e e eneeeeas 173

REFERENGCES ...t e e 184



viii

LIST OF TABLES

Page
Table 1: Yahweh: Occurrences in J-Genesis ... 27
Table 2: Characters Who Speak the Name in J-Genesis............cccceeeeiiiiiiiiiiiei e, 30
Table 3: '&/6him: Occurrences iN J-GeNESIS..........coooiiiiiiiiiiiiie 32
Table 4: '&/6hé: Occurrences iN J-GeNESIS.........coooieiiiiiiiiieeee 32
Table 5: ha’él6him: Occurrences in J-GeNESIS.........coooeeiiiiiiiiiiiee, 33
Table 6: Yahweh: Occurrences in J-EXodus ..., 38
Table 7: '&/6hé: Occurrences in J-EXOdUS...........oooooiiiiii 40
Table 8: ’él: Occurrences in J-EXOAUS..........oooooriiii 41
Table 9: Yahweh: Occurrences in J-NUMDErs..........oooooiiiii, 44
Table 10: ‘&/6him: Occurrences in E-GeNesiS .........coooveeiiiiiiiiii, 49
Table 11: '&/6hé: Occurrences in E-GenesiS .........coooviiiiiiiiiiii 50
Table 12: ha’é/6him: Occurrences in E-GenesiS ... 51
Table 13: ’él: Occurrences in E-GenesiS ... 54
Table 14: ha’él: Occurrences in E-GenesiS ... 54
Table 15: Yahweh: Occurrences in E-Genesis. ..., 56
Table 16: Yahweh: Occurrences in E-Genesis. ... 59
Table 17: '&I6him: Occurrences in E-EXOAUS ..........ooooiiiiiiiiiii, 65
Table 18: '&/6hé: Occurrences in E-EXOAUS .........cooooiiiiiiiiii 66

Table 19: ha’élohim: Occurrences iN E-EXOAUS ......ouoeniei e 68



Table 20:

Table 21:

Table 22:

Table 23:

Table 24:

Table 25:

Table 26:

Table 27:

Table 28:

Table 29:

Table 30:

Table 31:

Table 32:

Table 33:

Table 34:

Table 35:

Table 36:

Table 37:

Table 38:

Table 39:

Table 40:

Table 41:

Table 42:

Divine Designations in EXOdUS 18 ............uuuiiiiiiiiiiiiiiiiiiii 69
Yahweh: Occurrences in E-NUMDErS ... 72
'8I6him: Occurrences in E-Numbers............ooo 74
'816hé: Occurrences in E-Numbers............ooo 75
hé&’él6him: Occurrences in E-Numbers...........cccccoi 75
‘él: Occurrences in E-Numbers..........ooooo 76
‘elyén: Occurrences in E-NUmMDbers ... 76
Sadday: Occurrences in E-NUMDbDErS.........ccoooi i 76
Divine Designations in the Balaam Material (Num 22:2-24:25)...................... 77
Divine Designations in Num 22:2-24:25: Narration versus Speech............... 79
'8I6him: Occurrences in P-GeNEeSIS ........cooooiiiiiiiiiieeee 86
hé&’él6him: Occurrences in P-Genesis ..........ccoovvvviiiiiiiiiiiiiiiiiiiiiiiiieeeeeeeee 88
‘el Sadday: Occurrences in P-GeNesiS .........coovviiiiiiiiiiiiiiiiiee e 89
Yahweh: Occurrences in P-GENesSiS...........ccuuuivviiiiiiiiiiiiiiiiiiiiiieeeeeieeeeeeeeeeee 89
Yahweh: Occurrences in P-EXOAUS...........ccooeiiiiiiiiiiiiiiiiiiiiiiiiiiiiieeeeeeeeeeeee 91
'816him: Occurrences in P-EXOAUS .......ccooooiiiiiiii 96
'8I6hé: Occurrences in P-EXOAUS .......coooooiiiiiiiii 97
hé&’élohim: Occurrences in P-EXOAUS ... 98
‘el Sadday: Occurrences in P-EXOAUS...........ccooiiiiiiiiiiiiiccie e 98
Yahweh: Occurrences in P-LeVitiCuS............ccoovvviiiiiiiiiiiiiiiiiiiiiiiiiiiiiiieeeee 102
‘8l6him: Occurrences in P-LeVitiCuS ... 109
‘8l6hé: Occurrences in P-LeVitiCus ... 110

Yahweh: Occurrences in P-NUMDEIS ....c.oonieieeeee e 114



Table 43:

Table 44:

Table 45:

Table 46:

Table 47:

Table 48:

Table 49:

Table 50:

Table 51:

Table 52:

Table 53:

Table 54:

Table 55:

Table 56:

Table 57:

Table 58:

Table 59:

Table 60:

Table 61:

Table 62:

Table 63:

Table 64:

Table 65:

‘816him: Occurrences in P-Numbers.............ccooo 120
'816hé: Occurrences in P-Numbers............oooo 120
‘él: Occurrences in P-Numbers...........ooooo 121
Yahweh: Occurrences in Dtr'-Deuteronomy.............ccceevveiveiieeiieecne e 127
'616him: Occurrences in Dtr'-Deuteronomy .............ccceeeeeeeeiieeivieiie e, 135
ha’élohim: Occurrences in Dtr'-Deuteronomy ...........cccccceeveeiieiieeiieccveennen, 137
'616hé: Occurrences in Dtr'-Deuteronomy............ccccceveeeeeieieciieiie e, 139
‘él: Occurrences in Dir’-Deuteronomy .............cccceeecveeiiieeicrie e 143
ha’él: Occurrences in Dtr'-Deuteronomy ............ccccceevveevieeiieeciee s 145
Yahweh: Occurrences in Dtr?-Deuteronomy............ccccceeeveeviecicieeiivee s 146
'6/6him: Occurrences in Dtr2-Deuteronomy .............cceeecveeecveeeireecireeccvee e 148
'6I6hé: Occurrences in Dtr?-Deuteronomy ..........ccccccueevcveeicvieicie e 149
Yahweh: Occurrences in Dtn-Deuteronomy .............cceevvevvviiiiiiiiiiiiiiiiineeeen. 152
‘él6him: Occurrences in Dtn-Deuteronomy ..........ccccccvvviiiiiiiiiiiiiiiiiiiiieeeenn. 156
‘8l6hé: Occurrences in Dtn-Deuteronomy ..., 157
Divine Designations in GeNESIS 14 ..........uuuiiiiiiiiiiiiiiiiiiiiiii s 164
Divine Designations in GeNesiS 15..........uuuiiiiiiiiiiiiiiiiiiiiii e 165
Divine Designations in Genesis 49............uuuiiiiiiiiiiiiiiiiiiiiiiiees 166
Divine Designations in the Song of Miriam ... 167
Divine Designations in the Covenant Code ................uuuuiiiiiiiiiiiiiiiiiiiiiiinneens 168
Divine Designations in the Song of MOSES ...........uuuuiiiiiiiiiiiiiiiiis 170
Divine Designations in the Blessing of MOSES..............uuuuiiiiiiiiiiiiiiiiiiiiiinenes 171
Divine Designations in the J SOUrCe...............uuuiiiiiiiiiiiiiiiiis 174



Xi

Table 66: Divine Designations in the E Source ... 174
Table 67: Divine Designations in the P Source ... 176
Table 68: Divine Designations in Dir'..............ccooviiiiiiicce e, 177
Table 69: Divine Designations in Dr2..............cccoovuiiiiicieeeiiececee e 178

Table 70: Divine Designations in DIn ... 179



Figure 1:
Figure 2:
Figure 3:
Figure 4:
Figure 5:
Figure 6:
Figure 7:
Figure 8:
Figure 9:
Figure 10
Figure 11
Figure 12
Figure 13
Figure 14
Figure 15
Figure 16
Figure 17
Figure 18
Figure 19

Figure 20

Xii

LIST OF FIGURES

Page
J Source Divine Designations in Genesis (proportional) .............cccceeeevivvnnnnnn. 25
J Source Divine Designations in Genesis (numerical).............ccccuvviiiiiiinnnnnnes 26
J Source Divine Designations in Exodus (proportional) .........ccccceeevvveeiiiinnnnnn. 37
J Source Divine Designations in Exodus (numerical)..............cccccvvviiiiiiinnnnnnes 38
J Source Divine Designations in Numbers (proportional).............cccceeevvvnnnnnn. 43
J Source Divine Designations in Numbers (numerical) ............cccccviiiiiiinnnnnes 43
E Source Divine Designations in Genesis (proportional)............cccccvvveeeeeennn. 48
E Source Divine Designations in Genesis (numerical)............cccoeeeeieiiie. 48
E Source Divine Designations in Exodus (proportional)..........cccceevvvieiinneennn. 58
: E Source Divine Designations in Exodus (numerical) ..............ccccoeeeeii. 58
: E Source Divine Designations in Numbers (proportional) ..................ooee. 72
: E Source Divine Designations in Numbers (numerical)............ccccoeeeeinin. 72
: Divine Designations in Num 22:2-24:25 ..., 77
: Divine Designations in E-Exod 3:15 — E-Num 21:8.............cccc 80
: Divine Designations in the Balaam Narrative ..............ccccoooe, 81
: P Source Divine Designations in Genesis (proportional)............cccccoeeeeeeennn. 85
: P Source Divine Designations in Genesis (numerical) ...........ccccoeeeeeeeieeeen. 85
: P Source Divine Designations in Exodus (proportional)..............cccoeeeeeeeen. 91
: P Source Divine Designations in Exodus (numerical) .............ccccoeeeeeeeeee. 91
: P Source Divine Designations in Leviticus +HC (proportional) .................. 100



Figure 21
Figure 22
Figure 23
Figure 24

Figure 25

Figure 26:
Figure 27:
Figure 28:
Figure 29:
Figure 30:

Figure 31:

: P Source Divine Designations in Leviticus, +HC (numerical)..................... 101
: P Source Divine Designations in Leviticus -HC (proportional).................... 101
: P Source Divine Designations in Leviticus -HC (numerical)....................... 102
: P Source Divine Designations in Numbers (proportional) .......................... 113
: P Source Divine Designations in Numbers (numerical).................ccoooee. 114
Dtr' Divine Designations in Deuteronomy (proportional) ...............c...c........ 127
Dtr' Divine Designations in Deuteronomy (numerical)..............ccccceveevennenn 127
Dtr? Divine Designations in Deuteronomy (proportional) ..............c..cc.e...... 146
Dtr? Divine Designations in Deuteronomy (numerical)............cccccccvvevvenen. 146
Dtn Divine Designations in Deuteronomy (proportional) ..........cccccvvvveeeeeee. 151
Dtn Divine Designations in Deuteronomy (numerical)..........ccccccvvviveiieennnen. 152



CHAPTER 1

INTRODUCTION

The use of divine designations to delineate sources in the Torah is often
recognized as a foundational marker of the Documentary Hypothesis. Authors of more
recent source-critical studies of the Torah, however, point out that divine designations
by themselves are not sufficient to assign a passage to a particular source." Instead,
scholars should weigh the use of a designation against other pieces of evidence to
strengthen the attribution of a passage to a particular author/source. Multiple pieces of
evidence pointing towards a particular conclusion strengthen the likelihood of this
conclusion.?

In this work, | will investigate just one particular form of evidence in the
Documentary Hypothesis: divine designations. Though these have a long-standing and
rich history in the source-critical study of the Torah, insufficient attention has been paid
to certain aspects of these designations. Rather than simply remarking on their
presence in particular source documents, | will catalogue all of the occurrences of divine
designations in the Torah and group them by source with the goal of establishing what

kinds of patterns of use of designations motivate the authors of each source.

" Richard Elliott Friedman, The Bible with Sources Revealed (New York: HarperSanFrancisco, 2003), 10;
Joel Baden, The Composition of the Pentateuch (New Haven: Yale University Press, 2012), 111-112.

2 Friedman explains that “the strongest evidence establishing the Documentary Hypothesis is that several
different lines of evidence converge.” Friedman, The Bible with Sources Revealed, 27.



This investigation will engage with the data using both quantitative and qualitative
approaches. From a quantitative perspective, this investigation will generate useful
figures including how often authors use different designations in speech and narration,
whether authors demonstrate a preference for one designation over another, and where
authors may present a concentration of designations in their work. From a qualitative
perspective, collecting the data in this way will allow me to address the question of how
and when authors choose to use designations. For example, when does the J source
author use the divine designation '€/6him? When do authors use the term €/ or ‘él
Sadday? Is there a difference in how authors use the indefinite designation 'é/6him and
the definite ha’'élohim? What features might govern these choices in each source’s
work?

These approaches work together to establish patterns of usage of divine
designations in each source. The quantitative angle offers the numbers that justify
calling a usage a “pattern” while the qualitative angle allows me to marshal contextual
evidence to account for this pattern. This work does not seek to provide a definitive
division of sources based on this evidence alone. It does, however, represent an
attempt to refine one piece of evidence based on a better understanding of how divine
designations work in the Torah in general.

In chapter 2, | consider the history of the use of divine designations in source-
critical scholarship. From Jean Astruc’s divisions to contemporary interpretations of the
Documentary Hypothesis, these designations have always been an important piece of
the source-critical puzzle. In chapters 3 through 6, | break down the use of divine

designations by the authors of the J source, the E source, the P source, and the D



source. In chapter 7, | consider passages like Genesis 14 and 15, the Song of Miriam,
and the Covenant Code. These passages have often defied attempts to assign them to
a particular source, and so | consider them in their own right and compare them with
evidence from sources in which scholars are more confident. In the conclusion, |
present the findings of my analysis and make some suggestions regarding fruitful

ground for further research.



CHAPTER 2

NAMES AND DESIGNATIONS

“...the name is at the very heart of the interaction between men and gods, and aims to
‘describe’ the god in different ways.” — Corinne Bonnet?

It is first important to establish the difference between the terms “name” and
“designation” in this project. The Israelite god only has one name: Yahweh. No matter
how different authors might refer to this deity in different texts, all agree that his name is
Yahweh. Biblical authors use many different terms to refer to this deity though. These
include 'é/6him, '€l62h, and 'él. These can be accompanied by epithets as well such as
‘elyén,* Sadday,® *él ‘6lam, and 'é/6hé harthét. While all of these terms used to
describe Yahweh (including his name) qualify as divine designations,® the name
Yahweh alone holds the status of a proper name that refers to the Israelite god.

The Divine Name

38 Corinne Bonnet, “Introduction,” What'’s in a Divine Name? eds. Alaya Palamidis and Corinne Bonnet
(Berlin: De Gruyter, 2024), 15.

4 Hebrew |i"7y can serve as a designation in its own right. This is the case in Num 24:16; Deut 32:8;
Psalm 82:6.

5 There are two cases in which T¢ does not function as an epithet but instead refers to the Israelite god
on its own. See Num 24:4, 16 (E). These occurrences are in poetry. The book of Ruth is the only biblical
text in which a writer uses 1¢ as an independent designation in prose. See Ruth 1:20, 21.

6] encountered this term for the first time in the work of Joel Baden and use it in this project as a useful
phrase that can encompass the divine name and the various other divine titles that | list above. See
Baden, The Composition of the Pentateuch, 22.



In Exod 3:14 (E), Yahweh introduces himself to Moses and explains his name with
reference to the Hebrew root hyh meaning “to be.”” The vocalization of the name and its
meaning have proven to be rich questions. In his 1909 work, Paul Haupt was the first to
argue that the original text of Exod 3:14 more likely read ahwé/ahjé asar ihwélihjé.2 The
Hiphil form that he suggests changes the meaning of the first part of Yahweh'’s
statement in Exod 3:14 to a causative expression — “| cause to be.”

Frank Moore Cross further supported this with a review of the epigraphic evidence in
his 1973 work Canaanite Myth and Hebrew Epic. He found the Amorite personal names
in the texts from Mari to be particularly suggestive. These divine names follow yahwi-
N/yahwi-N/yahd-N/yahi-N patterns reminiscent of the biblical divine name and all fall
into the categories of causative, imperfect, or jussive forms with meanings like “the god
(N) brings (or brought) into being (a child).” For Cross, this evidence affirmed that the
divine name in the biblical material is a causative imperfect form that should be
vocalized as “Yahweh.” | will use this vocalization throughout my analysis.

The name Yahweh also occasionally appears in the shortened form yah. This form
of the name is especially popular in the Psalms'® and is attested in both biblical and

epigraphic names, likely dating to the 9t or 8™ centuries BCE as a popular theophoric

7 There is a second revelation of the divine name in Exod 6:2-8 (P), but this one does not provide an
etymology.

8 Paul Haupt, “Der Name Jahwe,” Orientalistische Literaturzeitung 5 (1909), pp. 211-214.

9 Frank Moore Cross, Canaanite Myth and Hebrew Epic (Cambridge: Harvard University Press, 1973),
62-65.

10 All of the occurrences of this form of the name are in poetry, barring one in narration in Exod 17:16 (E).
For the poetic occurrences, see Exod 15:2; Isaiah 12:2; 26:4; 38:11; Psalm 68:19; 77:12; 89:9; 94:7, 12;
102:19; 104:35; 105:45; 106:1, 48; 111:1; 112:1; 113:1, 9; 115:17, 18; 116:19; 117:2; 118:5, 14, 17, 18,
19; 122:4; 130:3; 135:1, 3, 4, 21; 146:1, 10; 147:1, 20; 148:1, 14; 149:1, 9; 150:1, 6.



suffix.’ Yah is likely a shortened form of the name Yahweh. This shortening is
unsurprising from a Semitic perspective. Further, the longer form is the earliest that we
have attested in the epigraphic data (the Mesha stele).'?
Divine Designations

i ‘élohim, ha’élohim, and 'élohé

After the divine name Yahweh, the next most common set of divine designations
in the Torah is '€/6him, ha 'élohim, and 'él6hé. Notably, these are all grammatically
plural nouns. They do function as such in certain biblical texts,'3 but they are also paired
with singular verbs and adjectives.'* This demonstrates that, despite these words’
grammatical status, biblical writers understood these terms to have the potential for
plural and singular meanings. | separate these here and in my analysis because of their
grammatical differences. 'é/6him is the absolute form while 'é/6hé is the construct form.
ha’élohim is distinguished from these by the addition of the definite article.

An important consideration in the use of ‘é/6him and ha élohim is where these

terms refer to Yahweh himself and where they refer to other deities. In the context of the

" For an excellent review of the evidence for this suffix in ancient Israelite names, see Ziony Zevit, “A
Chapter in the History of Israelite Personal Names,” Bulletin of the American Schools of Oriental
Research 250 (1983), pp.1-16.

2 Heath D. Dewrell, “Yahweh the Destroyer,” Biblical and Ancient Near Eastern Studies in Honor of P.
Kyle McCarter, eds. Christopher Rollston, Susanna Garfein, and Neal H. Walls (Atlanta: SBL Press,
2022), 7. Some scholars have suggested that 3" and 2" millennium BCE Egyptian texts including the
Biography of Khety (’-h-"), the Soleb-lists (y-h-w), and the lists of Amarah-West (y-h-w), and the Medinet
Habu-lists (y-h) contain traces of the tetragrammaton. The evidence, however, is unclear and
inconclusive. The -h-" attestation in the biography of Khety seems to be a toponym, not a reference to a
deity. It is unclear, from the Soleb and Amarah-west material, if y-h-w describes a tribe, an area, or a
settlement. Finally, the y-h in the Medinet Habu-lists also appears to be a toponym that could designate
any location in the Syrian-Palestinian area. Faried Adrom and Matthias Miiller, “The Tetragrammaton in
Egyptian Sources — Fact and Fiction,” The Origins of Yahwism, eds. Jurgen van Oorschot and Markus
Witte (Berlin: De Gruyter, 2017), pp. 93-113.

13 See, for example, Exod 18:11 (E) — n'n7xn~72n nint 7i1a “Yahweh is greater than all of the gods.”

4 Genesis 1 (P) is an excellent example of this. Hebrew n'n7x functions as the agent of masculine
singular verbs throughout this text.



P source narrative, for example, it is clear that the 'é/6him who creates the world is
Yahweh. This is evident because this 'é/6him introduces himself by name in Exod 6:2-3
and explains that he appeared to Abraham, Isaac, and Jacob under another name.
Other texts are less clear though. In Gen 20:11, when Abraham tells Abimelek that he
thought there was no yir'at 'é/6him in Gerar, it is plausible that Abraham does not mean
by ‘é/6him his own specific 'é/ — the one that he later invokes as Yahweh '€/ ‘6/am in
Gen 21:33."5 Rather, '6/6him in this context functions as a common noun that refers to
divinities in general. The implication is that only someone with no respect for the divine
would consider taking another man’s wife. Comparative evidence shows that this use of
the term for “god” has a general force in other ancient Semitic contexts.'®

The potential for singular and plural uses as well as the potential to refer to a
specific deity or divinity more generally makes these designations ripe for careful
analysis. Context plays a crucial role in understanding how biblical authors are using
them. | will pay close attention to context in my analysis.

ii. ‘éloch

This designation is certainly related to 'é/6him, but it is quite rare in the Torah,
appearing only in the Song of Moses in Deut 32:15 and 17."” The Song of Moses is

older poetry.'® Heinrich Ewald suggested that '6/62h is a “lost” singular form that was

5 See also Deut 25:18 for the phrase o7y nx7'. Here, the lack of any “fear of god” explains how the
Amalekites could be so shameless as to attack the Israelites from behind.

6 See David Toshio Tsumura, “I/l as the Collective Godhead,” Journal of the American Oriental Society
143.2 (2023), pp. 365-383 for a similar general force in the case of ’ili in late Bronze Age Ugaritic. See
chapter 3 below for more examples of this general force for n'i7x in the E source material.

7 Qutside of the Torah, this designation appears in Isaiah 44:8; Habakkuk 3:3; Psalm 18:32; 50:22;
114:7; 139:19; Job 3:4, 23; 4:9, 17; 5:17; 6:4, 8, 9; 9:13; 10:2; 11:5, 6, 7; 12:4, 6; 15:8; 16:20, 21; 19:6,
21, 26; 21:9, 19; 22:12, 26; 24:12; 27:3, 8, 10; 29:2, 4; 31:2, 6; 33:12, 26; 35:10; 36:2; 37:15, 22; 39:17;
40:2; Proverbs 30:5; Daniel 11:37, 38, 39; Nehemiah 9:17; 2 Chronicles 32:15.

8 See my discussion of this passage in the chapter in this work on outliers.



replaced by the plural form 'é/6him. Only writers like the author of Job, Habakkuk, and
the author of the Song of Moses would revive its use. In other texts, writers replaced it
with the designation 'él. Ewald sees no difference in meaning between 'é/62h and the
more common 'é/."® D. Pardee suggests that '&/62h is of late Aramaean origin in Biblical
Hebrew because of the evidence of the Canaanite shift from /&/ to /6/ in the second
syllable.?° This idea has not gained much traction in the field.

iii. ‘él and the Epithets

él appears in many passages in the Torah, often paired with epithets.?! For this
reason, | have grouped the designation '€/ and the epithets together here. Cross points
out that two different readings of 'é/ are possible in light of the evidence. It might
function as a proper name or as a general appellative meaning “god.”?? This is similar to
the case of 'é/6him, which can designate a particular deity or gods in general. Also like
‘él6him, the designation 'é/ can appear with the definite article (ha él). | treat these
indefinite and definite occurrences separately in my analysis in order to ascertain what
conditions determine their use.

It is important to consider the definition of “epithet.” What is an epithet and what
is simply an adjective that a narrator or a character uses to describe a deity? In her
study on divine epithets in Ugaritic, Aicha Rahmouni presents the following definition:

“[tIhe epithet consists of one or more words expressing a trait of a certain deity (or

9 Heinrich Ewald, Die Komposition der Genesis (Braunschweig: Ludwig Lucius, 1823), 13-14. Ewald
notes here that “wohl jene Worter ziemlich dhnlich gewesen sein und man sieht weder in der Bedeutung
noch in einer andern Sache einen Unterschied.”

20 D. Pardee, “Eloah,” Dictionary of Deities and Demon in the Bible, eds. Karel van der Toorn, Bob
Becking, and Peter W. van der Horst (Leiden: Brill, 1999), 287.

21 Gen 14:18, 19, 20, 22; 16:13 (J); 17:1 (P); 21:33 (E); 28:3 (P); 31:13, 29 (E); 33:20 (E); 35:1, 7 (E), 11
(P); 43:14 (E); 46:3 (E); Num 23:8, 19, 22, 23 (E); 24:4, 8, 16, 23 (E).

22 Cross, Canaanite Myth and Hebrew Epic, 47.



demon), describing his/her role in the world or his/her connection to another deity or
group of deities within the pantheon or with mankind.”?® Additionally, Rahmouni
presents a set of categories that qualify a term or phrase as an epithet. These include
the ability to substitute the word/phrase for the deity’s personal name, that the epithet
should refer to a single deity in a particular context, and that one should be able to
determine the deity to which the epithet refers in context.?* In light of Rahmouni’s
definition and categories, the following words and phrases qualify as epithets in the
context of this study: ‘elydon, Sadday, 'él ‘6lam, ‘€l rG’i, 'él0hé yisra él and 'élohé
harahot.?®

Cross notes that the 'é/ + epithet constructions are associated with particular
places of worship in the patriarchal narratives in Genesis. Abraham invokes the deity 'é/
‘6lam at Beersheba, '€l élo6hé yisra él is linked with Shechem, 'é/ r6'7 with Beer-lahay-
roi, and 'é/ bét 'él with Bethel. 'é/ Sadday is the exception, not associated with any one
location.?®

Sadday merits further comment because of its attestation in extra-biblical
sources. In the Deir ‘Alla text, a goddess is asked by a group of gods called the Sdyn to
cover the earth with darkness.?” The story in the Deir ‘Alla text is framed as a vision
experienced by Balaam son of Beor, the same prophet whom Balak son of Zippor

engages to curse the Israelites in Numbers 22-24. In the biblical account in Numbers,

23 Aicha Rahmouni, Divine Epithets in the Ugaritic Alphabetic Texts, trans. J. N. Ford (Leiden: Brill, 2007),
XiX.

24 Rahmouni, Divine Epithets in the Ugaritic Alphabetic Texts, Xix-xx.

25 nnin qualifies as an epithet according to Rahmouni’s definition because it expresses a trait of
Yahweh, specifically his authority over nin. See chapter 4 note 211 for my analysis of this. Additionally,
Moses and Aaron substitute it for Yahweh’s name in Num 16:22.

26 Cross, Canaanite Myth and Hebrew Epic, 47.

27 Jo Ann Hackett, “The Dialect of the Plaster Texts from Deir ‘Alla,” Orientalia 53.1 (1984), 57.
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Sadday appears twice in poetry, both times functioning as a designation in its own right
rather than an epithet. The connections between these texts in both their topic and their
divine designations presents a glimpse into the relationship between biblical texts and
other ancient Near Eastern literature.

Yahweh is not unique in his possession of various designations and epithets. In
her introduction to an anthology with analyses of divine names, Corinne Bonnet argues
that “...the variety of appellations plays a decisive role in multiplying the divine and
presenting each god as a kaleidoscopic entity.”?8 My analysis in this work will focus on
what conditions dictate the choices that the authors of the Torah make when they use
the divine name or other designations.

Divine Designations and Source-Critical Models of the Torah

Historically, the use of divine designations was at the core of the source-critical
study of the Hebrew Bible. Divine designations have functioned as important evidence
since the early work of Jean Astruc. Astruc’s analysis began with a major division
between two sources: one of which used the divine designation '‘€/6him and another
that used the divine name Yahweh. He identified the source?® in which god is referred to
as ’8l6him as “A” and the source using Yahweh he identified as “B.”%°

This division breaks down in Genesis 2-3, though, where the compound

designation Yahweh '€/6him appears. Thus, Astruc labelled this material as belonging

28 Bonnet, “Introduction,” 12.

29 Astruc calls these sources mémoires and understands them to be older documents that Moses used to
compile the book of Genesis and the first two chapters of Exodus.

30 Jean Astruc, Conjectures sur la Genese (Brussels: Fricx, 1753), 17. As is clear from Astruc’s title, his
source divisions only address material in Genesis through Exodus 2. This is because he maintained that
Moses wrote the remaining material in Exodus through Deuteronomy but used sources when he wrote
the book of Genesis. This view was common since the 1685 work of Richard Simon, Histoire critique du
vieux testament (Frankfurt: Minerva G.M.B.H., 1967).
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to source “C.”3! According to Astruc, this source also contributed material to the flood
narrative in Gen 7:20, 23, 24.32 Astruc’s source divisions next include the “D” source.
This material includes passages like Genesis 14;3 19;3* 22:20-24;3% 25:12-18;% 26:34-
35;37 28: 6-9;% 34;%° and 36:28-29%° which Astruc considered to have little to do with the
surrounding narrative. Finally, he breaks down the D source material into smaller source
units, employing the letters E through L to label them.#' In Astruc’s source divisions, the
primary drivers of division are the divine designations, which dictate the material
belonging to the sources A, B, and C. Narrative interruptions are a secondary category
that he employs to identify sources D through L.

This same concern for the use of divine designations would permeate the early
German source-critical scholarship as well. Like, Astruc, Johannes Gottfried Eichhorn
presented source divisions that divided the Genesis material along the lines of how the
sources referred to god.4? According to Eichhorn, some of the chapters in Genesis
appear to be independent documents compiled by authors who played no larger role in
the composition of the entire text. He separated, for example, Gen 2:4-3:24 from the

surrounding narrative because it does not have anything to do with the creation

31 Astruc, Conjectures, 18.

32 Astruc also attributes 7:24 to the A and B sources, demonstrating that he did not pursue exactitude in
his source divisions. Astruc, Conjectures, 52-53.

33 Astruc, Conjectures, 75.

34 Astruc, Conjectures, 100.

35 Astruc, Conjectures, 113.

36 Astruc, Conjectures, 130.

37 Astruc, Conjectures, 139.

38 Astruc, Conjectures, 148.

39 Astruc, Conjectures, 180-185.

40 Astruc, Conjectures, 190.

41 Astruc, Conjectures, 310-315.

42 Eichhorn’s divisions seem to be indirectly influenced by those of Astruc. He does not cite Astruc but
instead cites the earlier work of Richard Simon. See, for example, Johannes Goittfried Eichhorn,
Einleitung ins Alte Testament, vol. 2 (Leipzig: Beidmanns Erben und Reich, 1781), 495.
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narrative that precedes it and clearly bears a disjunctive heading that separates it from
the creation in Gen 1:1-2:3. Further, he detected a change in tone in Gen 2:4. The text,
in his opinion, takes on a childish tone from that point on.*3 Finally, the shift from &/6him
to Yahweh é/l6himis sufficient to warrant a separate source whose author refers to God
differently. The narrative continuity between Gen 2:4 and Genesis 3 further persuaded
Eichhorn that both of these portions of Genesis were the work of another author.4

Most telling is Eichhorn’s analysis of Genesis 14. He considered this passage to
be a stand-alone insertion for two reasons. Firstly, it has no connection to the tone or
events narrated in chapters 12-13 or 15. Secondly, the divine designation and epithet
formula 'él ‘elyén qonéh samayim wa’ares (14:19) occurs here and here alone and thus
merits the assumption of a separate author who composed this passage and referred to
God slightly differently.*> Eichhorn proceeded from his examination of divine
designations to a consideration of the repetitions in the book of Genesis. In his
examination of the flood narrative in Genesis 6-7, the prediction of the birth of Isaac
(Genesis 17 and 18), and the destruction of Sodom and Gomorrah (Genesis 19),
Eichhorn remarked on how the divine designation changed between Yahweh and
&l6him consistently.® Thus, apart from individually authored pieces like Genesis 14,
Eichhorn considered the rest of Genesis to be the result of two main sources.*’ Like

Astruc, Eichhorn considers factors other than divine designations, but his main source

43 The German word that | render here as “childish” is Kinderton. “Hingegen beim vierten Vers des
zweiten fallt die Erzahlung in den Kinderton voll edler Einfelt, aus welchem das Jugendalter der Welt
spricht.” Eichhorn, Einleitung, 298.

44 Eichhorn, Einleitung, vol.2, 298-299.

45 Eichhorn, Einleitung, vol.2, 300. He also perceives glosses in Gen 14:2, 3, 7, 8, and 17 which he
admits may have come from the compiler of Genesis or from a later reviser (Uberarbeiter).

46 Eichhorn, Einleitung, vol.2, 308--312.

47 Eichhorn, Einleitung, vol.2, 319. He refers to these sources as Urfunde. “Die Urfunde mit dem Namen
Jehova...und die mit Elohim.”
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divisions still go back to these designations. A distinct reference to god referring to him
as “the highest god, creator of heavens and earth” was sufficient for Eichhorn to
perceive another author at work.

Karl David ligen similarly began his source analysis with the evidence of divine
designations but turned to other clues in the text as he identified a third major source in
Genesis. Like Eichhorn, he first suggested the division of the Genesis material between
an “Elohist” and a “Jehovist.”® In scrutinizing the Elohist material, he suggested that this
material be divided between a “first Elohist” and a “second Elohist.*® For ligen, it is the
alternating use of “Jacob” and “Israel” to refer to this patriarch in the Joseph material
that prompted the division of the Elohist material into two separate units. The first
Elohist contributed the material in which the patriarch is called “Jacob,” while the second
Elohist contributed the material in which he is called “Israel.”°

llgen then demonstrated the difference between these authors in the word
choices that they made. While the first Elohist referred to the ruler of Egypt as
“Pharaoh” (Gen 40:2, 7, 11, 14, 17; 41:46%"), the second Elohist referred to him as
“king” of Egypt (Gen 39:20; 40:1, 5).52 Further, while the first Elohist describes the cows
in the Pharoh’s dream as yépdt mar’eh (Gen 41:2, 4), the second Elohist calls them
yépot to°ar (Gen 41:18).52 Though ligen expanded the parameters that he used to divide

sources in Genesis beyond the use of divine designations and narrative continuity, he

48 Karl David ligen, Die Urkunden des Jerusalemischen Tempelarchivs in ihrer Urgestalt (Halle:
Hemmerde und Schwerste, 1798), 387. ligen is the first to use these terms to describe the authors of the
sources that refer to god as n'n'7x and nin' respectively.

49 ligen, Die Urkunden, 394.

50 ligen, Die Urkunden, 393-394.

51 The Pharaoh is referred to in this verse as n"iyn-7'7n nv19, but ligen places this passage only under
the category of the first Elohist.

52 |igen, Die Urkunden, 394.

53 |igen, Die Urkunden, 396.
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still refers to these designations as his primary point of departure and names each of
the sources that he encounters for them.

Johann Severin Vater also combined the use of divine designations with other
evidence in his theory regarding the sources that underlie the Torah. He saw the
alternate uses of Yahweh and ‘é/6him as a useful point of departure in recognizing the
fragmentary nature of the text of Genesis.>* However, unlike ligen, Vater chose to rely
on narrative continuity rather than vocabulary to determine what material should be
grouped together and considered the work of one author or source.®® This led Vater to
identify several “fragments” in the books of Genesis through Deuteronomy. He divided
some of these fragments neatly along the lines of divine designations,®® but identified
others based on the repetitions or contradictions that he found in them.%” Ultimately,
Vater did not suggest a particular number of sources as ligen and Eichhorn did. Rather,
he concluded that both the differences in ways of referring to god and the different
assumptions evident in different passages were sufficient to suggest that the work of
multiple writers was preserved in the Torah.

Heinrich Ewald’s source-critical work returned to a two-source model in Genesis.
Like ligen, he called these sources the Elohist and the Jehovist.®® Ewald tested his
hypothesis by looking at the distribution of the designations Yahweh and ’€/6him in the

book of Judges. The abundance of occurrences of Yahweh led him to conclude that this

5 Johann Severin Vater, Commentar (iber den Pentateuch, vol.1 (Halle: Waisenhaus Buchhandlung,
1802), vi.

55 VVater, Commentar, vol.1, vi.

56 This is the case with Vater’s divisions of the flood story in Genesis. He suggests that Gen 6:13, 14, 17-
22 is the work of one writer and Gen 7:1-5 is the work of another. See Vater, Commentar, vol.3, 399-400.
57 One example of this is the account of Esau’s family in Genesis 26:34 and Genesis 36:2. These
passages attribute different names to Esau’s wives. For this reason, Vater concludes that these texts
cannot have been written by the same author. See Vater, Commentar, vol.3, 475.

58 Ewald, Die Komposition der Genesis, 38-39.
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book is mostly composed of the work of the Jehovist. The Elohist still contributed some
texts though, including chapter 9. Ewald points out that nothing in the narrative of
Judges 9 connects it strongly to the events of the surrounding chapters, thus
strengthening his hypothesis that there are two sources at work that have been
combined.5°

In addition to his source-critical work, Ewald investigated the many different
divine designations that biblical authors use to refer to god and offered some insights
into why an author might use one and not the other. He theorized that the Hebrew word
‘6l6him emerged as a more common term to refer to god. It does not hold the same
sacred status as the name Jehovah and can therefore be used by community outsiders.
This is why a character like Ehud would refer to the débar ‘€/6him rather than the débar
Yahweh when he speaks with Eglon the Moabite king in Judges 3:20.° The plural
‘6lohim became so popular that it overtook the singular form 'é/62h, which is now only
preserved in Job, Habakkuk, and the Song of Moses in Deuteronomy 32.6

He also investigated some of the less common designations. He suggested that
‘él is the term that authors prefer in their histories if they want to use an epithet. It can
also denote pagan gods as in Judges 9:46 with the example of 'é/ bérit.? Ewald
suggests that yah is a later name that comes into use as an abbreviation of the divine
name Yahweh. The name Jehovah belongs exclusively to the god of the Israelites and

marks him out in contrast with other foreign deities. He is the king of his people, and he

59 Ewald, Die Komposition, 39-40.
60 Ewald, Die Komposition, 27-28.
61 Ewald, Die Komposition, 13.
62 Ewald, Die Komposition, 14.
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appoints leaders over them when needed.®® He also acts as their lawgiver and the entity
who enforces the swearing of oaths.%4

The two-source model continued with the work of Wilhelm Martin Leberecht de
Wette. De Wette’s divisions drew heavily on the works of many of the critical biblical
scholars who came before him, including Astruc, Eichhorn, Vater, and Ewald.%® He
provided commentary on passages in the Torah and identified some passages as
belonging to the “Elohist” while others he described as “Jehovist fragments.”® Like
Vater and llgen, he considers other evidence including repetitions and distinct
vocabulary in his divisions. Divine designations do, however, continue to play a role. He
argues that Genesis 12 and Genesis 20 must be the work of different writers, for
example, because one uses the name Yahweh (Genesis 12) and the other uses the
name ‘6/6him.%” The divine designations, for de Wette, are not the marker of two
different writers, but rather a sign that the texts in Genesis belong to writers or a
“school” of writers working in two different time periods.®8

Hermann Hupfeld brought source-critical theory back to a three-source model.

He began his investigation of the sources in Genesis with the acknowledgement that

63 Ewald, Die Komposition, 18-19.

64 Ewald, Die Komposition, 21-25.

65 Notable here are his references to ligen’s work. De Wette acknowledges that ligen’s divisions of the
Urschrift (Elohim) source into two composite parts are compelling in places (especially in the Jacob and
Joseph stories), but is not wholly compelled by them, concluding that there are clearly two traditions
portrayed in the Urschrift. De Wette seems to view the Urschrift as the work of a single author, even if it
does contain two divergent branches of tradition. See Wilhelm Martin Leberecht de Wette, Beitrdge zur
Einleitung in das Alte Testament (Halle: Schimmelpfennig und Compagnie, 1807), 151-157.

66 De Wette introduces he term “Elohist” in his analysis when he attributes Genesis 35:9-15 to this author.
See de Wette, Beitrage, 136-138. Passages marked by the name “Jehovah” he considers to be later
additions to the Elohist narrative. He calls these “fragments,” suggesting that he does not see them as
part of a comprehensive work. Based on this, we might better view de Wette as promoting a one-source
model with supplements. See de Wette, Beitrage, 181.

67 De Wette, Beitrédge, 112.

68 De Wette, Beitrdage, 29-30.
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this book is composed of an Urschrift along with later additions that are characterized by
the use of the name Yahweh.®® One of the first passages that he examined was the
flood narrative. Not only does Hupfeld draw upon the divine names here, but he also
argues in this section based on word choices within each source and the narrative
assumptions of each one.”® This allows him to argue, for example, that Gen 7:9a should
be attributed to the Elohist rather than the Jehovist because of the phrase $énayim
Sénayim that it contains. The same phrase in 7:15 leads Hupfeld to theorize that there
must be traces of the Elohist source in this passage which is otherwise attributed to the
Jehovist.”!

Hupfeld’s attention to narrative details beyond the divine name led him to notice
that there are two accounts in Genesis 48 depicting Jacob’s blessing of Joseph’s sons.
He could not attribute one to the Jehovist source, though, because both of these
accounts employ the divine designation ‘é/6him. This observation propelled him towards
the conclusion that there was an older and a younger Elohist source. Both use the
divine designation '€/6him in Genesis, but they offer slightly different accounts of events
and different etymologies."?

All of these early source-critical scholars used many different types of evidence
in their source divisions, but all of them also singled out the use of divine designations
as providing an important clue that allows them to delineate the sources that make up

the book of Genesis and other parts of the Torah.

69 Hermann Hupfeld, Die Quellen der Genesis und die Art ihrer Zusammensetzung (Berlin: Wiegandt und
Grieben, 1853), 5.

70 Hupfeld, Die Quellen, 6. Especially relevant to Hupfeld’s reliance on divine designations in his analysis
is the way that he divides Genesis 6. He attributes Gen 6:1-10 to the Jehovist, barring verse 9 which he
attributes to the Urschrift/Elohist because of the use of Hebrew n'i7x in this verse.

71 Herman Hupfeld, Die Quellen, 6-7.

72 Hupfeld, Die Quellen, 35-36.
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The Emergence of the Graf-Wellhausen Hypothesis

The Graf-Wellhausen hypothesis represents the culmination of all of this source-
critical scholarship into a source model that would become incredibly popular all over
the world. This hypothesis would eventually be called the Documentary Hypothesis.”®

Karl Heinrich Graf focused primarily on the laws of the Torah in his source-critical
work.” He considered the laws of the Covenant Code in Exodus 20-23 to be the earliest
set of laws in the Torah,”® followed by the Deuteronomic law code,’® and finally the legal
material in Leviticus and Numbers.”” Once he had separated these laws, he maintained
that the remaining material in Genesis, Exodus, Numbers, and Joshua was the work of
the “Jehovist.” This work was primarily historical in character, drawing on older traditions
now lost to us. It only acquired law through the additions of later writers.”® The Jehovist
added their narrative to the Elohist narrative, the Deuteronomist added their work to the
Jehovist-Elohist narrative, and Ezra, finally, added the priestly legislation to complete
the Torah as we now have it.”® While Graf’s theory profits from the source-critical
models that preceded it, he does not discuss divine designations in the same way that

his predecessors did. Instead, he focuses entirely on genre and connections between

73 The term “documentary hypothesis” took hold in the English-language scholarship. The earliest work
that | have observed using it is that of Carpenter and Harford-Battersby. They use the term “documentary
hypothesis” in referring to Eichhorn’s work. J. Estlin Carpenter and G. Harford-Battersby, The Hexateuch,
vol.1 (London: Longmans, Green, and Co., 1900), 61.

74 Graf’s interest in dating the laws of the Tanakh relative to other texts was inspired by Eduard Reuss’s
1833 lectures in which he argued that the laws were later than the prophetic strata of the Tanakh.
Friedman, Who Wrote the Bible? (New York: Simon and Schuster, 2019), 143. Reuss eventually
published his views in his 1890 work Die Geschichte der heiligen Schriften des alten Testaments
(Braunschweig: Schwetschske, 1890).

75 Graf held that the Elohist incorporated the laws of the Covenant Code into their work. See Graf, Die
geschichtlichen Blicher des Alten Testaments (Leipzig: T.O. Weigel, 1866), 124.

6 Graf, Die geschichtlichen Biicher, 19-25.

77 Graf, Die geschichtlichen Blicher, 42-66.

8 Graf, Die geschichtlichen Biicher, 94-95.

9 Graf, Die geschichtlichen Blicher, 124.
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the material in the Torah and that in the books of Judges, Samuel, and Kings to
construct a theory of how these texts develop.8°

Julius Wellhausen built upon Graf’s chronology to offer a chronology not just of
the texts of the Torah, but of ancient Israelite religion itself. For Wellhausen, the bulk of
the Hexateuch is composed of the Priestercodex and the jehovistischen
Geschichtsbuch.8! The latter, in turn, is made up of what Wellhausen designated the J
and E sources or the first and second Jehovist sources.®? In his source divisions in
Genesis, Wellhausen relied upon the use of the divine name and the designation
‘6l6him to determine which parts of the text belonged to the J source and which to the E
source.® When faced with material from the Priestercodex, which also uses the
designation ‘é/6him, Wellhausen used other factors like vocabulary to separate the text
into component sources.®* Wellhausen attributes some of the choices in divine
designations to an editor. In Genesis 22, for example, he suggests that an editor
changed the divine designation in verses 11-13 from '€/6him to Yahweh because the
editor wanted the divine name there to coordinate with the etymology of “Moriah.”85

Wellhausen’s Die Composition des Hexateuchs und der Historischen Blicher des

Alten Testament is a valuable resource in understanding his source divisions, but his

80 Baruch Spinoza was the first source-critical scholar to use the books of Judges, Samuel, and Kings to
construct a theory of composition for the Torah in his Tractatus Theologico-Politicus, first published in
1670. Spinoza, Tractatus Theologico-Politicus, vol. 1, trans. R. H. M. Elwes (London: George Bell and
Sons, 1891), viii.

81 This included the material in the books of Genesis, Exodus, Leviticus, and Numbers. From the time of
de Wette onwards, many scholars considered the book of Deuteronomy to be a later Josianic work.

82 Julius Wellhausen, Prolegomena zur Geschichte Israels, vol.1 (Berlin: G. Reimer, 1905), 383.

83 Indeed, Wellhausen notes that the J and E material can be so difficult to separate that sometimes the
divine designations are the only reliable way to do so. For him, this is a sign that a separate editor
combined these sources. See Wellhausen, Die Composition des Hexateuchs und der Historischen
Blicher des Alten Testament (Berlin: Georg Reimer, 1899), 35.

84 Wellhausen, Die Composition, 16-17.

85 Wellhausen, Die Composition, 19.
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Prolegomena zur Geschichte Israels earned him international fame and brought his
model out of the German academy and into England and the rest of the world. In the
Prolegomena, Wellhausen presented a theory of the development of ancient Israelite
religion from the “prophetic” roots of the Yahwist and the Elohist through the beginnings
of law and centralization with Deuteronomy, and finally to a culmination in the
stagnation of “prophetic” religion with the rituals and laws of the Q source. His historical
proposal was not without precedent,® but the combination of source divisions and
historical analysis that Wellhausen produced in this work allowed his model to catch on
in most scholarly circles.?” It was perhaps the synthesis of the critical model with an
explanation of the history of ancient Israel that made Wellhausen’s work so appealing.
Subsequent source critical scholars would work with Wellhausen’s J, E, Q, and D
model.28 Even as they changed or critiqued parts of his work, Wellhausen’s sigla would
remain and later scholars would seek to divide the Torah between these four sources
from this point onwards.

Though much less famous than Wellhausen, Abraham Kuenen was also influential
in the English-language reception of the Graf-Wellhausen hypothesis.?® Kuenen applied
Graf’s strategy of stratifying the sources to the P source especially (formerly Q or the

Priestercodex). Kuenen approached the task of source divisions by first dividing the text

86 For an earlier work that incorporated source criticism and the history of Israelite religion, see Carl Peter
Willhelm Gramberg, Kritische Geschichte der Religionsideen des alten Testaments (Berlin: Duncker und
Humblot, 1829). Gramberg used the source critical model of his time to suggest an evolution in ancient
Israelite religious practices reflected in the changes in ritual between the Urschrift and the Yahwist
documents.

87 John Rogerson, Old Testament Criticism (Eugene: Wipf & Stock, 1984), 282.

88 Importantly, Wellhausen’s model leaves room for “supplements.” He refers to “a later hand” adding Gen
26:1-5 to the Jahwist’s text, suggesting that the work continued to grow even after the Jahwist authored it.
89 In his 1888 work on source-criticism of the Pentateuch, Benjamin Wisner Bacon cites Wellhausen and
Kuenen as followers of what he calls the “Grafian” theory. Bacon, “Pentateuchal Analysis,” Hebraica 4.4
(1888), 216.
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of the Torah between the four sources and then discussing the sequence of their
composition and editing. The Priestly text he isolated based on the tendency of these
texts to refer to God as 'é/6him and to focus on the Aaronid priesthood and ritual.®® He
further divided P into three sub-strata: P!, P2, and P3.

He recognized the book of Deuteronomy as a unity apart from the historical
preamble and a few passages at the end.®’ He contended that the preamble was written
by a later author (D?) in the style of the author of Deuteronomy®? and added at the
beginning of the law code.®® What remained after Kuenen’s identification of the P and D
material were the J and E sources or the “prophetic elements” of the Hexateuch.
Kuenen admits that there is no satisfactory division of these two sources, but that two
narratives are perceptible in the remaining text of the Hexateuch. Genesis 37, in
particular, suggested to Kuenen that the J and E sources contained independent
narratives relating to the sale of Joseph with different understandings of which brother
sold him and what happened to him when he arrived there.%* At the same time, the fact
that both sources contain a Joseph narrative suggests to Kuenen that the sources were
not written independently of one another.

As the Graf-Wellhausen hypothesis (hereafter referred to as the Documentary
Hypothesis) gained traction among source-critical scholars, the reliance on divine

designations was superseded by other forms of evidence. Many of these, including

% Abraham Kuenen, An Historico-Critical Inquiry into the Origin and Composition of the Hexateuch, trans.
Philp H. Wicksteed (London: MacMillan and Co., 1886), 71-72.

91 Kuenen assigned some of the passages at the end of Deuteronomy to the P2 stratum (Deut 32:48-52;
34:6, 44). Others, like the Song of Moses and the Blessing of Moses he left unassigned. Kuenen, A
Historico-Critical Inquiry, 123-124.

92 Kuenen, An Historico-Critical Inquiry, 117-118.

93 Kuenen viewed the law code in Deuteronomy 12-26 as a unified composition. Kuenen, An Historico-
Critical Inquiry, 107.

94 Kuenen, An Historico-Critical Inquiry, 146.
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narrative continuity and vocabulary, were employed by earlier scholars including
Eichhorn, ligen, Vater, and de Wette. As source-critical scholars engaged with the
Documentary Hypothesis and began to produce their own source divisions, they used
all available evidence to support their theories.®® Scholars continued to invoke divine
designations in Genesis especially, but sought new forms of evidence to support their
divisions, especially in the books of Exodus, Leviticus, Numbers, and Deuteronomy.
The Documentary Hypothesis in this Analysis

Contemporary scholars who engage with the Documentary Hypothesis continue to
rally multiple forms of evidence when they suggest their source divisions.% This desire
to amass evidence apart from divine designations has led many to move away from
scrutinizing how the different authors of the Torah used divine designations in their
work. In this analysis, | plan to use the Documentary Hypothesis framework to divide the
texts of the Torah and then consider how each author uses different divine designations
in their work.

| will treat each source individually, beginning with the J source and ending with the
D source(s).%” For each source, | will consider the use of divine designations in each
book of the Torah separately. This division of the data will enable me to account for
changes in the use of divine designations in the E source and P source material, each
of which provides a revelation of the divine name in Exodus 3 and 6 respectively. Within

each book, | will provide charts tracking the occurrences of each designation followed

9 For some of these early English-language works that engage with the Documentary Hypothesis, see
Bacon, Pentateuchal Analysis; Carpenter and Harford-Battersby, The Hexateuch; and S. R. Driver, An
Introduction to the Literature of the Old Testament (New York: Meridian Books,1906).

9% Note 1 in the introduction to this work.

97 | will discuss the source-critical theory of Deuteronomy in chapter 5.
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by my comments on what factors seem to condition authors to choose to use different
divine designations in different contexts.

| will keep in mind some core questions throughout my analysis. These include:
When do authors use the divine name Yahweh? When do authors use ‘é/6him
independently (without the name) to refer to god? What kind of difference do the
authors perceive between ‘€é/6him and ha élohim? |s the use of epithets related to more

than just geographic context?%®

98 As suggested by Cross, above.
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CHAPTER 3

DIVINE DESIGNATIONS IN THE J SOURCE

“You know my name; no need to know yours...” — Willie Nelson, “Smoke Hour,”
Beyoncé, recorded 2019-2024, track 6 on Cowboy Carter.®®
The author of the J source document is notoriously recognized as the source that
uses the divine name Yahweh to refer to god from the start of this author’s narrative in
Gen 2:4b. The data, however, show that this author does not only refer to the deity
using the divine name. The charts below show that this author uses the name Yahweh
in addition to a variety of different forms of the title ‘€/6him and the divine title él.

i. Genesis

For the purposes of this analysis, | have removed the instances of the title

‘8l6him from Genesis 2 and 3.1 | have also removed Genesis 14'°" and 15,192 which

99 My thanks to Samaria Divine for suggesting this excellent quotation.

100 As we will see in this analysis, the combination of Yahweh and the absolute form ‘€/6him is not
attested elsewhere in the J source material in Genesis. Thus, it remains an anomaly that may be the work
of the final redactor. Friedman, The Bible with Sources Revealed, 35.

101 Julius Wellhausen suggested that Genesis 14 may be a part of the E source narrative because the
language of tithing in this chapter is analogous to Jacob’s promise to ‘6/6him at Bethel (Gen 28:22) that
he will tithe to him. Wellhausen, Die Composition des Hexateuchs (Berlin: Druck and Verlag von Georg
Reimer, 1899), 24-25. Contemporary analyses tend to leave it unaffiliated with any source. Richard Elliott
Friedman, The Bible with Sources Revealed, 52; and Joel S. Baden The Composition of the Pentateuch,
274. Baden sees slight evidence here to connect Genesis 14 with the J source narrative but ultimately
draws no conclusions. For my analysis of the divine designations in this chapter, see the section in this
work on outliers.

102 \Wellhausen describes Gen 15:1-6 as material belonging to the E source and revised by the editor who
combined the J and E sources. The material in Gen 15:18, 24, 27 may belong to the J source author. See
Wellhausen, Die Composition, 21-22. Benjamin Bacon divided Gen 15 between J, E, and two different
redactors. He attributes 15:1, 3-4, 9-11 to J, 15:2 to E, 15:7-8, 12-15 to one redactor, and 15:16, 19-21 to
a Deuteronomistic redactor. See Bacon, “Notes on the Analysis of Gen XV,” Hebraica 7.1 (1890), pp. 75-
76. Friedman considers Genesis 15 to be part of the J source material, barring the phrase “Ur of the
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remain contested, and Genesis 49 which is likely older poetry that the J source has

used in their larger narrative text.'03

Figure 1: J Source Divine Designations in Genesis (proportional)

Chaldees” and vv.13-17a, which he considers to be the work of the final redactor. See Friedman, The
Bible with Sources Revealed, 53-54. Baden associates it with the E source for a few reasons. He views
the “prophetic address” to Abraham in Genesis 15 as consonant with the E source portrayal of Abraham
as a prophet in Gen 20:7, 17. The promise in 15:14 that the Israelites will leave Egypt with great wealth is
fulfilled in Exod 12:35-36 (E). Finally, he connects Yahweh'’s appearance in smoke and fire in Gen 15:17
with his appearance in the same way in Exod 20:18 (E). See Baden, The Composition of the Pentateuch,
287-288. | consider the evidence for source assignment for this verse to be inconclusive and thus have
removed it from my analysis. For the distribution of the divine name in these passages, please see the
section in this work on outliers.

103 Frank Moore Cross and David Noel Freedman, Studies in Ancient Yahwistic Poetry (Grand Rapids:
William B. Eerdmans Publishing, 1975), 46-47. For a more thorough discussion of this poem, see chapter
6 of this work.
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YAHWEH

| | | | | | |
0 20 40 60 80 100 120 140 160

Figure 2: J Source Divine Designations in Genesis (numerical)

Throughout Genesis, the author of the J source only refers to god as Yahweh in
narration and presents humans using the name freely up until the Joseph material. The
divine name appears 142 times in the J source material in Genesis in both narration and
character speech. The divine title ‘€/6him is the second most common divine
designation that this author uses. The J source author uses this designation and its
derivates (‘é/6hé and ha’él6him) 32 times in Genesis. Finally, the J source author uses
the divine designation &/ only once in Gen 16:13 in the etymology of a toponym. 14 |
present the name Yahweh and the designations '€/6him, '€I6hé, and ha’élohim in

context in the tables below for analysis.

a. Yahweh

104 Here, Hagar addresses Yahweh as 'x 7x after he blesses her and her son. This is unprecedented in
the Torah. Yahweh appears to an Egyptian woman, blesses her, and then she applies an epithet to this
god. Note the similarity here in the epithet that Hagar applies to Yahweh and the one that Abraham
applies to Yahweh in Gen 22:14 (RJE). He names the place where he almost sacrificed his son Isaac
nxY' NNt “Yahweh will see.” These instances present a striking similarity in that they both portray a child
in danger and a “seeing” god intervening.
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Yahweh
Occurrence Context
in J-Genesis
2:4 béydém ‘4sét Yahweh
2:5 ki 16° himtir Yahweh
2.7 wayyiser Yahweh
2:8 wayyitta’ Yahweh
2:9 wayyasmah Yahweh
2:15 wayyiqqah Yahweh
2:16 wayésaw Yahweh
2:18 wayyd’mer Yahweh
2:19 wayyiser Yahweh
2:21 wayyappél Yahweh
2:22 wayyiben Yahweh
3:1 ‘aSer ‘4sah Yahweh
3.8 ‘et g6/ Yahweh
3:9 wayyiqra' Yahweh
3:13 wayyd’mer Yahweh
3:14 wayyo’mer Yahweh
3:21 wayya‘as Yahweh
3:22105 wayydo’mer Yahweh
3:23 wayésalléhéhd Yahweh
4:1106 “qaniti ’i$ ’et Yahweh”
4:3107 minhah laYahweh
4:4 wayyiSa‘ Yahweh
4:6 wayyo’mer Yahweh
4:9 wayyo’mer Yahweh
4:13 ‘el Yahweh
4:15 wayyo’mer 16 Yahweh...wayyasem Yahweh
4:16 milipné Yahweh
4:26108 liqré’ bé$ém Yahweh
6:3 wayyo’mer Yahweh
6:5 wayyaré’ Yahweh
6:6 wayyinnahém Yahweh
6.7 wayyo’mer Yahweh

105 |n this verse, Yahweh indicates that he is in divine company by fretting that the humans have become
nan Tnxd-“‘like one of us.”

106 See note 103 below for a text-critical note on this occurrence of nin'.
107 This is the first independent use of nin in narration. Prior to this in J-Genesis, the compound
designation n'n'7x nin' persists. This compound designation may be the work of an editor. See note 93

above.

108 The LXX presents kupiou To0 800 here, perhaps reflecting a translator’s choice or a Hebrew Vorlage
that reads n'n'7x nin'. For an excellent analysis of Gen 4:26 and previous comments on the LXX version,

see Robert P. Gordon, “Who ‘Began to Call on the Name of the Lord’ in Gen 4:26B?: The MT and the
Versions,” Let us Go Up to Zion: Essays in Honour of H. G. M. Williamson, eds. lain Provan and Mark

Boda (Leiden: Brill, 2012), pp. 57-68.
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6:8 bé‘éné Yahweh

71 wayyd’mer Yahweh

7:5 ‘aser siwwaha Yahweh

7:16 wayyisgor Yahweh ba‘ddé

8:20 mizbé?h laYahweh

8:21 wayyarah Yahweh... wayyd’mer Yahweh
9:26 “barak Yahweh ‘é/6hé $ém’”

10:9 gibbor sayid lipné Yahweh...gibbor sayid lipné Yahweh
11:5 wayyéred Yahweh

11:610° wayyd’mer Yahweh

11:8 wayyapes Yahweh

11:9 balal Yahweh...hépisdm Yahweh

12:1 wayyd’mer Yahweh

12:4 ka’aser dibber ‘élayw Yahweh

12:7 wayyéra’ Yahweh... mizbé2h laYahweh
12:8 mizbé2h laYahweh...wayyiqra’ bésém Yahweh
12:17 wayénagga‘Yahweh

13:4 wayyiqra’ sam ’abéram bésém Yahweh
13:10 lipné Sahét Yahweh

13:13 wéhattamim laYahweh

13:14 waYahweh ‘amar

13:18 mizbé2h laYahweh

16:2 “‘asarani Yahweh”

16:5 “‘yiSpdt Yahweh”

16:7 wayyimsa‘ah mal‘ak Yahweh

16:9 mal‘ak Yahweh

16:10 mal‘ak Yahweh

16:11 mal‘ak Yahweh...“ki Sama‘Yahweh”
16:13110 wattiqra’ $ém Yahweh

18:1 wayyéra’ ’élayw Yahweh

18:13 wayyo’mer Yahweh

18:14 “hayippalé’ méYahweh”

18:17 waYahweh ‘amar

109 In the speech that begins in this verse, Yahweh again hints at divine plurality by saying, n'7231 n1 “let
us go down and let us confuse” their language. This is the last time that Yahweh speaks in the plural in
the Torah. For the significance of this, see Friedman, The Exodus (New York: HarperOne, 2017), 183-

185.

110 The question of whether or not Hagar utters the divine name here hinges upon the interpretation of the
phrase nin' oY xYj7n1. Unlike Gen 12:8; 13:4; 26:25 (J), where Abram and Isaac invoke the name, this
phrase lacks the preposition 2. Similarly, Gen 4:26b (J) offers a 2 X2z construction in which it seems clear
that characters speak the divine name from this point onwards. In passages where the verb x1j7 lacks the
1 preposition, the speech component is less clear. Gen 17:19 (P) presents pny' iny-nx nx1y1 “and you'll
call his name Isaac.” Gen 25:30 (J) reads niTx in¥ X177 |277v. Especially in the case of the latter example,
it is not clear that anyone actually speaks the name “Edom” in this moment. Rather, the passage simply
offers an explanation for the connection between the character Esau and the region of Edom. In light of
this, | suggest that Hagar does not speak the divine name. Rather, she calls the name of Yahweh 'x1 7x.
She does not say the god’s name but calls him x7 7x.
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18:19 “‘derek Yahweh...habi’ Yahweh”
18:20 wayyd’mer Yahweh

18:22 ipné Yahweh

18:26 wayyd’mer Yahweh

18:33 wayyélek Yahweh

19:13 “’et péné Yahweh...wayésalhénd Yahweh”
19:14 “ki mas$hit Yahweh”

19:16 béhemlat Yahweh

19:24 waYahweh himtir...mé’ét Yahweh
19:27 ‘et péné Yahweh

21:1 waYahweh paqgad

24:1 waYahweh bérak

24:3 ‘wé’asébbi‘dka baYahweh”

247 “Yahweh ‘é/6hé has§amayim”
24:12 wayyd’mer “Yahweh...”

24:21 hahisliah Yahweh

24:26 wayyiStahd laYahweh

24:27 “‘bardk Yahweh...nahani Yahweh”
24:31 “bd’ barik Yahweh”

24:35 ‘waYahweh bérak”

24:40 “Yahweh ‘aSer hithalakti’

24:42 wa’émar “Yahweh...”

24:44 “’aser hokiah Yahweh”

24:48 ‘wa’eSttahdaweh laYahweh...wa’abarék ‘et Yahweh”
24:50 ‘méYahweh yasa’ haddabar’
24:51 “ka’aser dibber Yahweh”

24:52 wayyistahd ’arsah laYahweh
24:56 “‘waYahweh hisliah”

25:21 wayye ‘éttar yishaq laYahweh...wayyé‘ater 16 Yahweh
25:22 lidro$ ‘et Yahweh

25:23 wayyo’mer Yahweh

26:2 wayyéra’ ’élayw Yahweh

26:12 wayébarkéhd Yahweh

26:22 hirhib Yahweh

26:24 wayyéra’ ’élayw Yahweh

26:25 wayyiqra’ b6Sém Yahweh

26:28 “‘ki hayah Yahweh ‘imak’

26:29 “‘barik Yahweh”

277 “lipné Yahweh”

27:20 “higrah Yahweh”

27:27 “’aser bérkdé Yahweh”

28:13 wéhinnéh Yahweh...“’ani Yahweh”
28:16 “’akén yés Yahweh”

29:31 wayyaré’ Yahweh

29:32

“ki ra’ah Yahweh”
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29:33 “ki sama‘ Yahweh”
29:35 “’6deh ‘et Yahweh”
30:24 ‘yosép Yahweh [i”
30:27 “‘wayébarkéni Yahweh”
30:30 “‘wayébarek Yahweh”
31:3 wayyd’mer Yahweh...
31:49"1" “yisep Yahweh béni (ibéneka”
32:10 “Yahweh ha’émér”
38.7 bé‘éné Yahweh wayémitéhd Yahweh
38:10 bé‘éné Yahweh
39:2 wayéhi Yahweh ‘et y6sép
39:3 Yahweh 7t6...Yahweh masliah
39:5 wayébarek Yahweh...birkat Yahweh
39:21 wayéhi Yahweh ‘et y6sép
39:23 Yahweh 7t6...Yahweh masliah
N T otal: 144
Narration Speech
103 41

The table below breaks down which characters speak the name and when:

Character Context

Evel12 4:1

Noah 9:26

Sarah 16:2, 5

Yahweh 18:14, 19; 28:13
Messenger(s) of Yahweh 16:11; 19:13

Lot 19:14

Abraham 24:3,7

Abraham’s servant 24:12, 27, 35, 40, 42, 44, 48

"1 The LXX presents 6 0¢6¢ here while the Samaritan Pentateuch reads nin' and the Vulgate offers
dominus, likely reflecting a Hebrew Vorlage that contained nin'. Friedman considers this verse to belong
to the E source document. Friedman, The Bible with Sources Revealed, 84. | disagree. Firstly, it interrupts
Laban’s speech to Jacob, which continues smoothly from v.48 through v.50. Secondly, it resembles the
inclusion of the two etymologies for Joseph’s name in Gen 30:23-24. There, RJE has included both an E
source etymology for Joseph’s name and a J source etymology. Similarly, RJE preserves here both the E
source etymology for Gilead (Gal-ed) and the J source etymology for Mizpah.

112 Eve uses the divine name in the phrase nin'-nx w'x 'm1y. The LXX offers Greek 8eog here, which may
indicate that an earlier (or contemporary, but divergent) Hebrew Vorlage used n'n7x rather than nin'. Gen
4:26b (J) suggests that humans only begin to use the name Yahweh in the generation of Lamech. The
LXX use of B¢eog fits well with this J source view. However, while a Greek translator changing the divine
designation in Gen 4:1 to agree with the rest of the narrative (or having a Hebrew Vorlage divergent from
the MT) is a feasible scenario, why would a copyist change Hebrew nrin'7x to nin' here, in direct
contravention of Gen 4:26b? In light of these difficulties, | defer to the adage lectio difficilior potior and
maintain that Yahweh is the more likely original divine designation here.
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Laban 24:31, 50, 51;'13 30:27, 30
Abimelek 26:28, 29

Achuzat 26:28, 29

Pikol 26:28, 29

Isaac 277, 27

Jacob 27:20; 28:16; 32:10

Leah 29:32,33,35

Rachel 30:24

Though Abraham only uses the divine name in speech in Gen 24:3, 7, the J
source author records him invoking the name of Yahweh using the phrase wayyiqra’
bésém Yahweh. The author uses this phrase when Abraham builds an altar east of
Bethel in 12:8 and when he builds an altar at Bethel itself in 13:4.1"* The author also
depicts Isaac invoking the divine name with the phrase wayyiqra’ bésém Yahweh in
26:25 when he builds an altar at Beer-sheba.'"®

Perhaps the most notable use of the divine name in the J source material in
Genesis is that the author seems to assume that nearly every character — Abrahamic, or
not — knows the name. Yahweh introduces himself explicitly only once to a human
character when he appears to Jacob at Bethel 28:13.116 Jacob, however, already knows
the divine name, having used it before this introduction in 27:20 when he explained to
his father Isaac that Yahweh favoured him in his hunt for game. Thus, the introduction
does not give Jacob new information. Additionally, characters who are not part of the

Abrahamic lineage also use the name. Bethuel is the son of Abraham’s brother Nahor

113 In vv.50-51 Laban and Bethuel are the speakers.

14 The phrasing is slightly different in 13:4 — nin' Dya D)X DY X)L

115 Additionally, Isaac “supplicates” Yahweh (1ny11) and Rebekah “goes to consult” (¢n1T17 77m1) Yahweh
in 25:21-22. These verbs do not necessarily imply speaking the divine name, so | have not included them
in my count of narrative notices of characters speaking the divine name.

8 The nin' ax'n uses the divine name in their speech to Hagar in 16:11, saying 11y=7x nin' yny 2. This
is a kind of introduction to a character, but Hagar herself does not speak the name. See note 110 above.
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(Gen 22:22) and Laban is one of his sons. Abimelek, Achuzat, and Pikol are Philistines

from Gerar.
b. ’élohim, 'élohé, and ha élohim
‘élohim
Occurrence Context
in J-Genesis
3:1 “’ap ki ’amar 'élohim”
3:3 “amar '6l16him 16’ to’kI0”
3:5 “ki yb6dé‘a ‘€l6him...wihéyitem ké’lohim”
9:27 “yapté ‘élohim léyepet”
39:9 ‘wéhata’ti 1e’lohim”
42:28 “‘mah z6’t ‘asah 'élohim land”
43:29 “’él6him yahnéka béni’
45:5 “ki I6mihyah $élahani 'él6him”
45.7 “‘wayyislahéni ‘él6him lipné kem”
45:9 “$amani 'él6him 16’adén”
Total: 11
Narration Speech
0 11
‘élohé
Occurrence | Context
in J-Genesis
9:26 “barik Yahweh 'é/ohé sém”
24:3 ‘wé’asbi‘dka baYahweh '€l6hé hasamayim wé’lohé ha’ares”
247 “Yahweh ‘é/6hé hasamayim”
24:12 “Yahweh ‘6/6hé ’adéoni ‘abraham’
24:27 “barik Yahweh ’élohé ’adoni ‘abraham”
24:42 “Yahweh ‘6/6hé ’adéoni ‘abraham’
24:48 ‘wa’abarék et Yahweh ’é/0hé ‘adoni ‘abraham”
26:24 “’anoki 'él6hé "abraham ’abika”
27:20 “ki higrah Yahweh ‘é/0héka lépanay”
28:13 “’ani Yahweh 'é/6hé ‘abraham ’abika wé’lohé yishaq”
32:10 “’6l6hé 'abi 'abraham wé’lohé 'abi yishaq”
43:23 “’6élohékem wé’l6hé ’abikem natan lakem”
Total: 16
Narration Speech
0 16
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ha’élohim""”
Occurrence | Context
in J-Genesis
6:2 wayyiré’d béné ha’élohim ‘et béndt ha’adam
6:4 yabo’d béné ha’élohim ‘el béndt ha’adam
27:28 “‘wéyiten Iéka ha’élohim mital hasamayim”
42:18 “’et ha’élohim ‘ani yaré”
44:16 “ha’élohim masa’ et ‘@won ‘dbadeka”
45:8 “ki ha’élohim”
1 T otal: 6
Narration Speech
2 4

In almost all cases where the J source author uses the divine designation 'é/6him
and its derivatives, the term appears in speech between characters.’"® The woman and
the serpent in Genesis 3 refer to god as ‘€/6him when they speak to one another
because it is only in Gen 4:26, in the generation of Lamech, that we read that Yahweh
begins to be invoked by name.'"® This paves the way for Noah to use the name in 9:26
when he blesses Shem and Japheth and curses Ham.'?° The occurrences of ‘/6him in
speech in Genesis 3 appear to be the result of the J source author’s contention that
humans did not use the divine name until later generations.

The next cluster of '6/6hé occurrences appear in Genesis 24, when Abraham

dispatches one of his servants to find a suitable wife for Isaac. Of the 6 times that '€/6hé

7 That Hebrew n'n7x appears with the definite article suggests that the author is not using it as a proper
noun in these cases.

18 The only two exceptions are Gen 6:2, 4. Friedman highlights that in its usage here, it is part of the
fixed phrase n'n'7xn~12. See Friedman, The Bible with Sources Revealed, 42.

19 The only exception to this is Gen 4:1 where Eve speaks the name. See my note on the text-critical
problems with this example in note 112 above.

20 Ham is referred to as Canaan here, a phenomenon likely best explained through reference to Gen
9:18, where he is described as the father of Canaan (jv3? 'ax xin oni). Another feature of Noah’s
blessings for his sons is that he blesses Shem by oy 'ii7x nin' but only invokes n'in'7x when he blesses
Japhet. Ibn Ezra suggests that this is because Japhet is not Shem’s equal and therefore unworthy of the
divine name. See Ibn Ezra’s Commentary on the Pentateuch, trans. H. Norman Strickman and Arthur M.
Silver (Toronto, Canada: Menorah Publishing Company, 1988).
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appears, Abraham speaks the term 3 times, and his servant uses it another 3 times. In
all cases, the characters use the term in conjunction with the divine name Yahweh and
use it to specify the deity’s domain and followers. Abraham describes Yahweh as '€/6hé
hassamayim wé’lohé ha’ares “god of the skies and god of the earth” and his servant
describes Yahweh as 'é/6hé ‘a4doni “god of my master” Abraham.

In Gen 26:24 and Gen 28:13, Yahweh himself speaks the word ’é/6hé. In Gen
26:24, he describes himself to Isaac as “god of your father Abraham.” Isaac clearly
knows the name of his father’'s deity because, in the next verse, he builds an altar and
invokes Yahweh by name.'?" Yahweh again introduces himself to Jacob in Gen 28:13
by describing himself as “god of Abraham your father and god of Isaac.”'?? As in
Genesis 26, this introduction is followed by the human character speaking the divine
name, demonstrating that they know the proper name of the god of their ancestors.'??

One instance of ‘€/6hé and one of ha’élohim appear in Genesis 27. In 27:20,
Isaac asks his son “Esau” (Jacob in disguise) how he managed to obtain fresh game so
quickly. Jacob responds that Yahweh ‘€/6héka “your god” favoured him. Isaac then
blesses Jacob by ha’'él6him in 27:28.7%4 Jacob uses ‘€/6hé twice more in the J source
material in Gen 32:10. In both instances in this verse, he equates the 'é/6hé of his father
Abraham and the '€/6hé of his father Isaac with Yahweh and requests that this deity

intervene to help him in his confrontation with his estranged brother Esau. Every time

21 Hebrew nin' nya Xi7'1. The altar that Isaac builds in this chapter is at Beer-sheba.

22 Hebrew pny' '"0'7NI 2K DDA "N

23 |n Gen 28:16, Jacob says, nTn DipR2 NI U! [IX.

124 This blessing is interesting in comparison with Noah’s blessing of Shem in Gen 9:26, where Noah uses
the divine name Yahweh and reserves 'é/6him for his less-favoured son (according to Ibn Ezra, see note
108 above).



35

that Jacob uses '€/6hé in speech, he also names the deity as Yahweh. The '€/6hé
construction serves to link the god with his ancestors.

The remaining 10 instances of ‘é/6him and its derivatives are located in the J
source material on Joseph. Joseph himself uses the term '€/6him 5 times and ha’élohim
twice. Joseph'’s steward uses '€/6hé twice to reassure Joseph'’s brothers that their god
and the god of their father must have returned the grain payment to their bags when
they last left Egypt. Finally, Joseph’s brothers themselves use the term ‘&é/6him in Gen
42:28 and ha’élohim in 44:16. In the first instance, they lament that they have left Egypt
with both their grain rations and their money returned to them. In the second, Judah
pleads with Joseph when the bronze cup is found in Benjamin’s bag, saying that
ha’élohim has uncovered the brothers’ iniquity. In 5 of the cases where Joseph, his
brothers, and the Egyptian steward use 'é/6him and its derivatives, they are speaking in
the Egyptian context to people they think are Egyptians or foreigners visiting Egypt. This
suggests that the author of the J source does not assume that Egyptians would be
familiar with the name.

The other instances of '€/6him and its derivates in the Joseph story in J are
slightly more curious. In 42:28, Joseph’s brothers use the term '€/6him when they are
speaking amongst themselves and in 45:5, 7, 8, and 9, Joseph uses the terms '€/6him
and ha’élohim to describe the divine power that sent him to Egypt for the purpose of
preserving his family during the famine in Canaan. In the former case, one might expect
the brothers to use the proper name of their god because they (presumably) all know
the name. In the latter cases, Joseph’s brothers now know his identity and, as such, one

might expect Joseph to be privy to the divine name and thus to use it freely as well.
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Based on this evidence, | suggest that the divine name is not in use among
Joseph'’s generation in Egypt in the J source material. No other child of Jacob speaks
the divine name, and Jacob himself speaks it for the last time in Gen 32:10 before he
and his family relocate to Egypt. Thus, the remaining 5 instances of the independent
use of ’é/6him designations may be due to a generational and/or geographic shift in
divine nomenclature in the J source. For this author, the divine name is not in use
among members of Joseph'’s generation during their time in Egypt.

Philistine characters can know and speak the name Yahweh in conversation with
Abrahamic characters, but the J source author does not use the name in the Egyptian
context.’?® This might suggest that the name is limited to the residents of Canaan. The
sons of Jacob do not use the name at all, perhaps because we see them mainly in
Egypt. Gerhard von Rad points out that the relatively few references to god in these
passages cause the Joseph story to have an affinity with biblical wisdom literature.
Joseph invokes ‘é/6him in Gen 50:20 to assure his brothers that the deity’s good
intentions take precedent over their own bad ones and have resulted in Joseph’s
success in Egypt and his family’s relocation to escape famine.'?6

> =

c. el

The designation 'é/ appears only once in J-Genesis in Gen 16:13. There, Hagar
tells Yahweh that his name is 'é/ r6°i. Though the mal’ak Yahweh itself used the divine
name when it spoke to Hagar (Gen 16:11), she does not use it in response and instead

assigns this deity an epithet identifier. This makes her the only character in Canaan to

25 Notably Hagar, an Egyptian woman, does not use the divine name even when a nin' x'm shares it
with her.

126 Gerhard von Rad, The Problem of the Hexateuch, trans. Rev. E. W. Trueman Dicken (New York:
McGraw-Hill, 1966), 296-297.



37

not use the divine name. The explanation for this may be tied to Hagar’s Egyptian
identity. In the J source narrative, the divine name falls out of use in Egypt. Perhaps the
author did not want an Egyptian to use the name to preserve its revelation in Egypt later
in the J source narrative.

ii. Exodus

The trend of J source author using mainly the divine name Yahweh persists in
Exodus.'?” Other divine designations fall by the wayside as the author presents the

divine name coming into use in the land of Egypt.

m Yahweh
m’g|

m’glohé

Figure 3: J Source Divine Designations in Exodus (proportional)

127 | have removed the Song of the Sea (Exod 15:1b-18) from my data set. All grammatical markers
indicate that it is certainly much older poetry that the J source author has included in their narrative. See
Cross and Freedman, Studies in Ancient Yahwistic Poetry, 31-33; Baruch Halpern, The Emergence of
Israel in Canaan (Chico: Scholar’s Press, 1983), 32-33. Notably, this older piece contains yet another
divine designation, n!; which is a shortened form of the name Yahweh. This designation appears only
twice; once here and once in prose in Exod 17:16 (E). Elsewhere in the Hebrew Bible, this designation
appears in the book of Isaiah and is quite popular in the Psalms. Isaiah 12:2 contains nearly the exact
same phrasing as Exod 15:2 (ny1w'7 '7 'a'...n! 01l +1y). For the other occurrences of this designation,
see Isaiah 26:4; 38:11; Psalm 68:5, 19; 77:12; 89:9; 94:7, 12; 102:19; 104:35; 105:45; 106:1, 48; 111:1;
112:1; 113:1, 9; 115:17, 18; 116:19; 117:2; 118:5, 14, 17, 18, 19; 122:4; 130:3; 135:1, 3, 4, 21; 146:1, 10;
147:1, 20; 148:1, 14; 149:1, 9; 150:1, 6. The most common phrase using this designation in the Psalms is
n:-1770-which appears in 24 of the 40 verses listed here.
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YAHWEH
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Figure 4: J Source Divine Designations in Exodus (numerical)

The author of the J source uses the divine name 44 times, ‘é/6hé nine times, and
‘el twice. The author uses the divine name in narration but never uses the designations
‘él6hé or ’él in narration, only in character speech.

a. Yahweh

The table below presents the J source occurrences of Yahweh in Exodus:

Yahweh
Occurrence | Context
in J-Exodus
3:2 wayyéra’ mal’ak Yahweh
3:4 wayyaré’ Yahweh
3.7 wayyo’mer Yahweh
4:19 wayyd’mer Yahweh
4:24 wayyipgésehi Yahweh
5:1 “koh ‘amar Yahweh '€/6hé yisra’el’
5:21%8 “mi Yahweh...I6’ yada‘ti ‘et Yahweh”
13:21 wéYahweh holék lipné hem
14:10 wayyis‘aqu béné yisra’él el Yahweh
14:13 “aré’a ‘et yésd‘at Yahweh”

128 “Who is Yahweh...I do not know Yahweh.” Pharoah’s statement here also suggests that the name
Yahweh was not in use in Egypt during Joseph’s generation according to the J source author. This is why
the Pharaoh does not yet know the name and does not respect Yahweh’s divine authority.
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14:14 “Yahweh yilahém lakem”
14:21 waydblek Yahweh ‘et hayyam
14:24 wayyas$qép Yahweh ‘el mahanéh
14:25 “ki Yahweh nilham lahem”
14:27 wayéna'ér Yahweh ‘et misrayim
14:30 wayydsa' Yahweh bayém hahd’
14:31 ‘aser ‘@sah Yahweh bémisrayim...wayyiré’( ha'am ‘et
Yahweh...wayya’dmind baYahweh
15:1 ‘et hasSirah hazzd'’t laYahweh
15:25 wayyis‘aq el Yahweh wayydéréhd Yahweh
16:4 wayyd’mer Yahweh
19:10 wayyo’mer Yahweh
19:11 yéréd Yahweh [€éné kol ha'am
19:18 yarad ‘alayw Yahweh
19:20 wayyéred Yahweh ‘al har...wayyiqra’ Yahweh IémoéSeh
19:21 wayybd’mer Yahweh...“pen yehersd el Yahweh”
19:22 “hannigasim ‘el Yahweh...pen yiprés bahem Yahweh”
19:23 wayyd’mer méSeh el Yahweh
19:24 wayybd’mer 'élayw Yahweh...“’al yehersu la‘alot el Yahweh”
34:1 wayyd’mer Yahweh
34:4 ka’aser siwah Yahweh
34:5 wayyéred Yahweh be‘anan...wayyiqra’ bésém Yahweh
34:6 wayya'abor Yahweh...“Yahweh Yahweh ’é/ rahdm wéhandn”
34:10 “’et ma‘aséh Yahweh”
34:14 “ki Yahweh ganna’ $émo”
34:23 “Yahweh ‘€lohé yisra’él’
34:24 “’et péné Yahweh '6/0héka”
34:26 “bét Yahweh ‘€/0héka”
34:27 wayyo’mer Yahweh
34:28 wayéhi $am Tm Yahweh
— Total: 50
Narration Speech
33 17

Of the 44 uses of the divine name in J-Exodus, only 12 appear in speech. Moses

(5:1; 14:13, 14; 34:6), Aaron (5:1), Pharaoh (5:2), the Egyptian army (14:25) and

Yahweh himself (19:21, 22, 24) are the only speakers of the name. This distribution is

consonant with that of the divine name in Genesis. Though Pharaoh hears the divine

name in 5:1 before he uses it in 5:2, the Egyptian army has no clear introduction to the
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name but use it to describe the deity fighting against them on the part of the Israelites.
Thus, the divine name is accessible to non-Israelites and is freely used by them.

This presents a development in the use of the divine name. In the generation of
Joseph, he and his brothers refer to their god using Hebrew ’é/6him and its derivatives,
which we see during their time in Egypt. When we reach the generation of Moses, the
name Yahweh comes into use even in Egypt. Moses himself is the first character to
speak the name Yahweh again in Exod 5:1 when he and Aaron address the Pharaoh.
As in Genesis, there is no J source account of Yahweh introducing himself to Moses.'?°
Rather, Moses simply knows the name as the other characters in Genesis do.

b. ’él6hé and ’é/

There are very few instances of ‘é/6hé and ‘é/ in the J source material in Exodus.

‘élohé
Occurrence | Context
in J-Exodus
5:1 “Yahweh ‘élohé yisra’él
34:15 “‘wézand ‘aharé 'élohéhem wézabéha I€’lohéhem”
34:16 “‘wézani béndtayw ‘aharé '€lohéhen wéhiznd et banéka ‘aharé
‘8lohéhen”
34:17 “’6l6hé massékah 16’ ta‘aseh 1ak”
34:23 “Yahweh '6I0hé yisra’él’
34:24 “’et péné Yahweh ‘6/0héka”
34:26 “bét Yahweh '6é/6héka”
Total: 9
Narration Speech
0 9

129 |t is possible that an editor removed a J source account of Yahweh introducing himself to Moses in
favour of retaining the E source material but, in light of the widely-known divine name in J-Genesis, this is
unlikely. Consider Gen 12:8 (J). Abraham explicitly invokes the divine name (nin' nwa x)jr'1) despite the
fact that Yahweh has not introduced himself to Abraham by name.
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Of the nine uses of 'é/6hé, four of them refer to Yahweh as the god of Israel. The
remaining five all refer to entities other than Yahweh. The references to ‘é/6héhem and
‘6lohéhen in 34:15 and 16 both refer to the gods of other inhabitants of Canaan and
caution the Israelites against making any covenant with these people, lest they also
become involved in the worship of their deities. In 34:17, Yahweh warns the Israelites
against making 'é/6hé massékah “molten gods.”130

There is a large concentration of ‘é/6hé usage in Exod 34. This could be taken as
an indicator that these commandments are an insertion into the J source narrative, but it
is much more likely that the subject matter of the commandments plays a role in the
cluster of '€/6hé designations present here. Most uses of '€/6hé refer to foreign deities,
which is a huge focus of this set of commandments. Rather than offering commands
regarding ethical action,’®' the commandments here are focused on prohibiting the
Israelites from worshipping the deities of the people indigenous to the land that they will

soon come to and on ensuring that the Israelites observe all festivals for Yahweh that

the deity demands.
‘el
Occurrence | Context
in J-Exodus
34:6132 “’&l rahGim wéhanin”

130 The prohibition against molten gods specifically is an important feature of the J source author’s
religious worldview. The golden calves that Jeroboam makes for the sanctuary in the northern kingdom of
Israel are molten, but the cherubs in the temple of Solomon in the south were made from wood and gold
plated. This commandment constitutes the author of the J source attempting to delegitimize the religious
establishment of the northern kingdom. See Friedman, Who Wrote the Bible? (New York: Simon &
Schuster, 2019), 58-59.

31 The commandments in Exod 20:2-10, 12-17 do also stress that the Israelites should only be
worshipping Yahweh, but the commands in vv.12-17 especially are more concerned with how people
treat one another, including honouring their parents, not committing murder, and not coveting their
neighbours’ belongings. The commandments in Deut 5:6-18 (Dtr") follow the same pattern.

132 Friedman observes that Dtr2 picks up on the reassuring force of this epithet in Deut 4:31, balancing it
with the xap 7x epithet in 4:24 Dtr' to soften Yahweh'’s “jealous” nature. See Friedman, The Exile and
Biblical Narrative (Chico: Scholar’s Press, 1981), 17. For my discussion of these epithets in Deuteronomy,
see chapter 5.
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34:14 “’él ganna’ ha”
Total: 2
Narration Speech
0 2

In the first example, Moses calls Yahweh ‘€l rahiim wéhandn “merciful and
favourable god.”'33 In the second, Yahweh instructs Moses to tell the Israelites that they
should not worship other gods because he is an '€/ ganna’ “a jealous god.” This is the
same way that Yahweh describes himself when he warns the Israelites against
worshiping foreign deities in Exod 20:5.13* The phrase 'é/ ganna’ appears again in Deut
4:24; 5:9; and 6:15.13%

iii. Numbers and Deuteronomy

133 In Deut 4:31 (Dtr'), the author also uses the term ninn to describe Yahweh, but without the second
adjective jn. Elsewhere in the Hebrew Bible, the pairing of nin1 and j1an is more common (though not
always in the same order as in Exod 34:6). See Joel 2:13; Jonah 4:2; Psalm 86:15; 103:8; 111:4; 112:4;
145:8; Nehemiah 9:17, 31; 2 Chron 30:9. In Joel 2:13; Jonah 4:2; Psalm 86:15; 103:8; 145:8; Neh 9:17.
The praise of a god who is [1an) nin1 is often followed by language such as n'9x 7% and Ton 1.

34 The version of the ten commandments here in Exod 20:2-10, 12-17 does not appear to belong to any
of the four sources. Friedman suggests that it is an insertion. See Friedman, The Bible with Sources
Revealed, 153. Both Exod 20:5 and Exod 34:14 share the element of a prohibition against bowing down
to other deities (ninnYn N7) but otherwise contain markedly different phrasing.

135 These verses all belong to Dtr'. Deut 5:9 matches the phrasing of Exod 20:5 exactly.
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m Yahweh

H'glohé

Figure 5: J Source Divine Designations in Numbers (proportional)

YAHWEH

Figure 6: J Source Divine Designations in Numbers (numerical)

In Numbers, the J source author uses the divine name 40 times and uses the
term ’€/6hé just twice. Both uses of ‘€/06hé are in Num 25:2 and refer to Moabite deities.
While staying at Shittim, the Israelite men commit apostacy by participating in sacrifices

to the Moabite gods.
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a. Yahweh
Yahweh

Occurrence Context
in J-Numbers
10:29 “’aser amar Yahweh...ki Yahweh dibber”
10:32 “‘yéytib Yahweh Tmmand’
10:33 wayyis‘t méhar Yahweh...wa’aron bérit Yahweh
10:34 wa‘dnan Yahweh ‘dléhem
10:35 “‘gumah Yahweh”
10:36 “Sabah Yahweh”
14:11 wayyo’mer Yahweh
14:13 wayyd’mer méSeh el Yahweh
14:14 “ki "attah Yahweh... attdh Yahweh”
14:16 “mibilti yékolet Yahweh”
14:18 “Yahweh ’‘erek "apayim’
14:20 wayyo’mer Yahweh
14:21 “‘wéyyimalé’ kébdd Yahweh”
14:40 “’a8er amar Yahweh”
14:41 “’et pi Yahweh”
14:42 “ki ’én Yahweh”
14:43 “‘mé&’aharéy Yahweh wélo’ yihyeh Yahweh”
14:44 wa’arén bérit Yahweh
16:28 “ki Yahweh $élahant”
16:29 /6’ Yahweh sélahani”
16:30 ‘wé’Tm béri’ah yibra’ Yahweh...’et Yahweh”
20:16 “‘wanis‘aq ‘el Yahweh”
21:3 wayyiSma‘Yahweh béqdl yisra’él
21:14 béséper milhamadt Yahweh
21:16 ‘aSer amar Yahweh
21:34 wayyo’mer Yahweh ‘el méseh
25:3 wayyihar ’ap Yahweh
254 wayyo’mer Yahweh ‘el méseh...“wéhbqa‘ ‘6tam laYahweh...wéyasob

héarén ‘ap Yahweh”
32:7 “’aser natan lahem Yahweh”
32:9 “’aser natan lahem Yahweh”
32:10 wayyihar ’ap Yahweh
32:12 “ki mil’d "aharé Yahweh”
32:27 “saba’ lipné Yahweh’

Narration Speech

14 26
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Of the 40 uses of the divine name Yahweh in J-Numbers, 26 uses are in
character speech and the remaining 14 are in narration. Moses speaks the name (Num
10:29, 32, 35, 36; 14:14, 16, 18, 41, 42, 43; 16:28, 29, 30; 20:16;'36 32:7, 9, 12),
Yahweh speaks his own name (14:21; 25:4), the Israelites speak the name (14:40), and
the Gadites and Reubenites speak the name (32:27).

The J source material in Deuteronomy consists of only 3 verses and thus
requires no chart or table for analysis. The divine name Yahweh appears only twice in
34:5 in narration. Moses, servant of Yahweh, dies in Moab at the command of
Yahweh.'37
Conclusion

Overall, the greatest diversity in divine designations in the J source material is
found in Genesis. There, the author uses 'é/6him and its derivatives independently to
refer to god in the speech of characters who live either before the generation of Lamech
or after Jacob’s generation. The author uses ha’é/l6him in character speech as well
when Isaac blesses Jacob. This author uses the divine name Yahweh in narration and
in character speech. They never use '€/6him and its derivatives independently to refer
to the Israelites’ god/pantheon outside of Genesis. Further, this analysis shows that the
J source author does not seem to consider the divine name to require any kind of
introduction. Both Abrahamic and non-Abrahamic characters know the divine name and

use it without the deity formally introducing himself.

136 Moses sends messengers to the king of Edom to request passage for the Israelites here. Thus, the
messengers also speak the divine name here to a foreign audience.
137 Hebrew nin' '977v.
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In terms of epithet usage, the evidence in the J source is sparse. The epithet ‘é/
r6’T appears just once in Gen 16:13 and 'é/0hé yisra €l appears once in Exod 5:1.
Hagar is the speaker in the former case, attributing this phrase to the mal’ak Yahweh
because it sees her distress and offers her aid. In the latter case, Moses and Aaron use
this epithet when they appear before Pharaoh to demand the release of the Israelites for

a festival in the wilderness.
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CHAPTER 4

DIVINE DESIGNATIONS IN THE E SOURCE MATERIAL

The E source data yield some slightly more diverse charts than the J source
data. This author uses many different divine designations and epithets in Genesis, but
this author’s use of divine designations shifts significantly after Exodus 3.

i. Genesis

The author of the E source refers to god as '€/6him throughout Genesis. The E
source narrative in Genesis begins in Genesis 20. Some have suggested that Genesis
15 may also be part of the E source narrative, but the evidence remains inconclusive.'38
| have reserved Genesis 15 for chapter 7 of this work on outliers and begin my analysis

of divine designations in the E source in Genesis 20.

138 See chapter 3, note 102 for the questions surrounding the source assignment of Genesis 15 and my
decision to place this text in the outliers section of this work. Why the preserved E source narrative begins
in Genesis 20 is worthy of future investigation.
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Figure 7: E Source Divine Designations in Genesis (proportional)

YAHWEH
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Figure 8: E Source Divine Designations in Genesis (numerical)
a. ’élohim, ’élohé, and ha’élohim
‘él6him and its derivatives are the top 3 divine designations that appear in the E

source material in Genesis. This author uses ‘é/6him, 'él6hé, and ha’élohim 86 times. &/

and ha’él occur 6 and 2 times respectively, and the author uses the divine name



Yahweh 4 times. This means that 'é/6him and its derivatives make up 85 of the 98
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divine designations in the E source material in Genesis. This will be the first category of

designations for analysis.

"élohim

Occurrence
in E-Genesis

Context

20:3

wayabd’ '8l6him

20:11 ‘yir'at '6l6him”

20:131%° “hit‘aq ’oti ’élohim”

20:17 wayyirpa’ 'élohim

21:6 “‘asanh Ii ‘élohim’”

21:12 wayyo’mer ‘€l6him

21:17 wayyiSma‘ 'él6him...mal’ak ’éI6him... ki s@ma‘ ‘élohim”
21:19 wayyipgah ‘€l6him

21:20 wayéhi ‘élohim

21:22 “’élohim Tmka”

21:23 “hisab‘ah Ii bé’lohim”

22:8 “’éléhim yir'eh 16”

28:12 mal’dké 'é16him

28:17 “Im bét 'élohim”

28:20 “Im yihyeh ‘él6him”

28:21 ‘wéhayah Yahweh [i I€’Iohim”
28:22 “‘bét 'élohim”

30:2 “hatahat '€l0him "anoki”

30:6 “danani ‘élohim”

30:8 “naptadlé ’élohim”

30:17 wayyisma“ ‘él6him

30:18 “natan 'élohim”

30:20 “zébadani ’élohim”

30:22 wayyizkor '€l6him

30:23 “’asap ‘élohim’”

317 “‘wélo’ nétand ‘élohim”

31:9 “‘wayyassél ‘élohim”

31:16 “hisil ‘6l6him..."amar ’€l6him”
31:24 wayabo’ 'élohim

139 This is the only occurrences of n'i'7x paired with a masculine plural verb in E-Genesis — Abraham
explains to Abimelek that “gods caused me to wander.” The Samaritan Pentateuch is the only Semitic

language manuscript that presents a singular verb here. The Greek offers €éyéveto d¢ fvika £¢ryayév e o
Beb¢, but the singular verb is unsurprising because of the singular nature of the Greek 8e6g. Similarly, the
translator presents a singular verb in LXX Gen 35:7 while the MT presents the plural 1721. The plural verb
is a likely reading here in that it reflects divine plurality, perhaps as a result of Abraham’s communicating

with a polytheist.
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31:42 “ra’ah 'élohim”
31:50 “’6lohim ‘éd’
32:2 mal’aké 'él6him
32:3 “‘mahanéh ‘€l6him zeh”
32:29 “ki sarita Tm 'élohim”
32:31 “ki ra’iti ‘élohim”
33:5 “’aser hanan 'él6him”
33:10 “kirot péné ’élohim”
33:11 “ki hanani 'élohim”
35:1 wayyo’mer ’él6him
35:5 hittat 'él6him
40:8 “hald’ 16°lohim”
41:16140 “’8l6him ya‘dneh”
41:38 “raeh ‘élohim”
41:39 “hoédia’ 'élohim”
41:51 “ki nasSsani ‘él6him”
41:52 “ki hiprani ’élohim”
46:2 wayyb’mer 'é16him
48:9 “natan Ii ‘6l6him”
48:11 “her’ah '6ti ’élohim”
48:20 “y68imka ’élohim”
48:21 “wéhayah 'élohim”
50:19 “hatahat ‘élohim ‘ani”’
50:20 “’6l6him hasabah”
50:24 ‘wé’lohim paqod”
50:25 “paqod yipqod 'élohim”
I ' 55
Narration Speech
15 43
‘élohé
Occurrence Context
in E-Genesis
31:5 “wé’lohé 'abi”
31:30"4 “ganabéta ‘et ‘6l6hay”

140 The Dead Sea Scrolls does not provide a divergent divine designation here, but 4QGenireads instead,
“Itis not in me; God will give Pharaoh a suitable answer.” The Dead Sea Scrolls Bible, eds. Martin Abegg
Jr., Peter Flint, and Eugene Ulrich (New York: HarperCollins, 1999), 17. Overall, the Dead Sea Scrolls do

not provide any different designations in Genesis from the MT except in Gen 22:14 (nx' n'n'7x rather
than nx' nin), which | have eliminated from this analysis due to it likely being the work of a redactor.

Friedman, The Bible with Sources Revealed, 65.
41 The case of this instance of an 'n'7x and the one following it in 31:32 refer to objects of worship rather

than a deity. Laban is accusing Jacob of stealing his family n'no1n, which Rachel took in 31:19. nrin'7x

also appears to refer to objects in Exod 32:1 (E), where the people demand that Aaron make for them an
n'n7x. In that case, he produces a golden calf.



31:32 “timsa’ ’et 'élohéka”

31:42 “lalé ‘6lohé ’abi '6l6hé ‘abraham”

31:53142 “’8/6hé 'abraham...wé’lohé nahor...’élohé ‘abihem”
33:20 '€l '610hé yisra’él

35:2 “’et ‘6l0hé hannékar’

354 kol ‘8l6hé hannékar

46:1 zébahim I€°I6hé ‘abiw yishaq

46:3 “’glohé 'abika”

50:17 “’6lohé ’abika”

Total: 14

Narration Speech
3 11
ha’élohim
Occurrence Context
in E-Genesis
20:6 wayyo’mer ‘élayw ha’élohim
20:17 wayyitpallél "abraham ‘el ha’élohim
22:1 wéha’élohim nissah ‘et ‘abraham
22:3 ‘aser ’‘amar 16 ha’élohim
22:9 ‘aser ‘amar 16 ha’élohim
31:11 “mal’ak ha’élohim”
35743 niglt 'élayw ha’éléhim
41:25 “’ét ‘aser ha’élohim ‘6seh”
41:28 “’aser ha’élohim ‘6seh”
41:32 “haddabar méim ha’élohim iimémahér ha’élohim”
48:15 “ha’élohim ‘aser hithallékad... ha’élohim haro‘eh”
Total: 13
Narration Speech
6 7

divine entities associated with the lineages of Abraham and Nahor and that there are multiple entities
according to his understanding. Rachel’s theft of the teraphim in Gen 31:19 may suggest that certain
divine entities or perhaps religious practices are shared between the Abrahamic and Nahorite lineages.
For more on the nature of the teraphim and their role in Genesis 31, see B. D. Cox and S. Ackerman,
“Micah’s Teraphim,” Journal of Hebrew Scriptures 12.11 (2012), pp.1-37. In 1 Sam 19:13, Michal uses
n'91n to trick her father Saul and his messengers into thinking that David is sick when she had already
helped him to escape.

43 The LXX presents a singular verb here: éme@dvn. The Syriac, Targum, and the Vulgate all similarly
reflect a singular verb in translation. The use of the plural verb in the MT is interesting here. In 35:1,
where n'in'2x commands Jacob to return to Bethel, he orders him to build an altar nxnan 7x% “to the god
who appeared.” The singular verb in this instance makes it clear that the altar is only for one god, but
Jacob acknowledges that many n'n'7xin (perhaps best translated here as divine beings) did appear to him
there. The plurality of divine beings may refer to the n'n'7xn x'm “divine messengers” that Jacob saw in
Gen 28:12. This was suggested to me by Baruch Halpern, personal communication.
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Of the 58 times that the E source author'#* uses the divine designation '/6him,
there are 42 uses in speech and just 15 in narration. '€/6hé, similarly, appears more
often in speech than in narration, with 11 speech occurrences and 3 narrative
examples. ha’élohim is almost equally popular in speech and in narrative, with 7
occurrences in speech and 6 in narrative. In speech, characters of all backgrounds use
the designation ‘é/6him. Abraham uses it in conversation with foreigners and with his
son Isaac (20:11, 13; 22:8); Sarah uses it (21:6), a mal’ak ‘él6him uses it (21:17);
foreigners use it when speaking with Abraham (21:22, 23); Jacob uses it when alone, in
conversation with his wives, and with Laban (28:17, 20, 21, 22; 30:1; 31:7, 9, 42; 32:3,
31; 33:5, 10, 11; 48:11, 20, 21); Rachel uses it (30:6, 8, 23; 31:16); Leah uses it (30:18,
20; 31:16); Laban uses it (31:50); a mysterious being uses it (32:29);'4° Joseph uses it
(40:8; 41:16, 51, 52; 48:9; 50:19, 20, 24, 25); and the Pharaoh uses it (41:38, 39). The
only uses that present this designation in proximity to the divine name are 28:21 and
31:49.7¢ The limited occurrences of 'é/6him paired with the divine name Yahweh
demonstrate that this designation functions independently to refer to the Israelite god.

Barring one spoken use of ha’é/lohim in Gen 31:11, where Jacob tells his wives
that a mal’ak ha’élohim spoke to him in a dream, ha’é/6him is most popular in the
Joseph material. In Gen 41:25, 28, and 32, Joseph uses the term consistently to explain

to Pharaoh what ha’é/6him is trying to communicate to him through cryptic dreams. In

144 | refer to the author of the E source as an individual writer. | do this because of the unified nature of the
texts that belong to these sources. For more on this, see Friedman, Who Wrote the Bible?, 68.

145 For more on the identity of this mysterious being, see Friedman, The Hidden Face of God (New York:
HarperCollins, 1995), 11-12.

148 Jacob seems to use both o'n7x and nin'. See the chart on the divine name below for context.
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48:15, Jacob blesses Joseph by invoking ha’él6him before whom his fathers walked
and who has shepherded him since his birth.’#” The evidence does not present a
semantic distinction between ‘é/6him and ha’élohim.

In the construct form, 'é/6hé appears most often in speech (11 times) and less
often in narration (3 times). The author pairs it mostly with patronyms including ‘abi,
‘abika, ‘abiw yishaq, ‘abihem, ‘abraham, and nahoér. These constructions seem to
emphasize that the 'é/6him in question is associated with a certain ancestral line.'® The
form also appears with personal pronouns including 'é/6hé and ‘é/6héka which link the
‘é/6him with an individual. Finally, there is one occurrence of ‘/6hé yisra’él in Gen
33:20 and two instances of '€/6hé hannékarin Gen 35:2, 4. In the case of the former,
this is the divine title that Jacob links with the altar that he builds at Shechem. yisra’él
functions here as a personal name, linking Jacob’s altar with the new name that he
received in Gen 32:29.'° In the latter case, Jacob instructs the members of his
household to put away their 'é/6hé hannékar before they go up the Bethel to make an
altar to the 'é/ who answered him in his day of trouble. This reference to “foreign gods”
does not refer to Jacob’s god.

b. ’él and ha’él

There are nine occurrences of ‘é/ and ha’él in the E source material in Genesis.
Eight of these nine occurrences refer to god. Of those eight, five occurrences are in

character speech. The ’é/6him in communication with Jacob calls himself “ha’el bét-'ér

47 Note the J source use of ha’él6him in Gen 27:28. This is the divine designation that Isaac invokes
when he blesses Jacob. It is clear, in the J context, that the divine name is widely known. However,
ha’élohim is used even there for blessing one’s child.

148 According to the P source genealogy in Gen 11:26, this is Terah’s ancestral line.

49 Though it is a personal name here, it may also look forward to when the author begins to describe
Yahweh using the epithet 7xqw 'a'7x in Exod 24:10.
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in Gen 31:13 and instructs Jacob to build an altar for this ‘é/in Gen 35:1. In Gen 46:3,
'8/6him once again introduces himself as ha’él, this time associating himself with
Jacob’s fathers.

Jacob frequently uses the term '€/ at times to refer to god. In Gen 35:3, he tells
his wives that they are going to Bethel to build an altar to the '€/ who answered him
there. He also invokes ’é/ Sadday to dispose Joseph favourably towards his brothers

when they need to return to Egypt for more grain.'%°

‘el
Occurrence | Context
in E-Genesis
21:33 Yahweh ’é/ ‘6lam
31:29151 “yes le’él yadi’
33:20 '€l '610hé yisra’él
35:1 “la’él hannir’eh ‘éléka”
35:3 “la’él ha‘éneh ‘ot
35:7 ‘el bét-'él
43:14 ‘wé’él Sadday yiten lakem”
Total: 7
Narration Speech
3 4
ha’él
Occurrence | Context
in E-Genesis
31:13152 “’anoki ha’él bét-'ér

150 This is the first and only use of the epithet Sadday in E-Genesis. It will appear later in the E source
elsewhere only in the Balaam material in Num 24:14, 16 where it functions as an independent designation
and not an epithet. In the context of the Torah, the only other author to use this epithet is the P source
author in Gen 17:1; 28:3; 35:11 and in Exod 6:3.

51 The 7x here does not refer to the ancient Israelite god but appears instead to be a turn of phrase that
Laban uses to describe his relationship with Jacob. He warns him that “god has (in) my hand the power to
deal badly with you.” For other instances of this expression, see Deut 28:32; Mic 2:1; Prov 3:27; Neh 5:5.
In all cases, it refers to someone having or not having the ability to do something.

52 The grammar of this phrase is problematic. Though often translated “| am the God of Bethel” (JPS,
NRSVUE, KJV), the Hebrew does not reflect this meaning. If the elements 7x and 7x"na were in a
construct chain, we would expect the definite article to appear with the second element, not the first. The
only grammatical way to translate this phrase as it is in the MT is “| am the god bét-'él.” This may have
intriguing ramifications, especially in light of the later Jewish worship of Eshem-Bethel and Anat-Bethel at
Elephantine. See Karel van der Toorn, Becoming Diaspora Jews (New Haven: Yale University Press,
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46:3 “’anoki ha’él 'élohé 'abika”
Total: 2
Narration Speech
0 2

Unlike ’é/, ha’él appears only in speech and is only used by god. In 31:13, Jacob
tells Leah and Rachel that he dreamt that a mal’ak ha’él6him appeared to him and
introduced itself as ha’él bét-'él. The mal’ak encouraged him to return to his homeland.
In 46:3, ’é/6him appears to Jacob in a night vision, explains that he is ha’él ‘él6hé
‘abika, and encourages him to go down to Egypt. In both instances where god uses
ha’él, he is specifying that he is a particular deity. When he appears to Jacob at Aram-
Naharaim, he stresses that he is the same deity who appeared to him at Bethel. When
he appears in a night vision, he stresses that he is the same deity worshipped by
Jacob’s father.®® This suggests that, at least in these cases of 'é/ designations, the
definite article has a particularizing force.

Except for one instance in Gen 21:33, the divine designations '€/ and ha’él
appear exclusively in E source narratives about Jacob and his family. In 21:33,
Abraham plants a tamarisk tree at Beer-sheba and invokes there the name of Yahweh
‘él ‘6lam. This pairing of the designation ‘é/ with the epithet ‘6/am is unique to the E

source and occurs nowhere else in the Hebrew Bible.54

2019), 100. The translators of the LXX either remedied the Hebrew here or were in possession of a
different Vorlage. The LXX reads, eyw i1 0 666 ool ev Tomtw Beou “| am the god who appeared to you in
the place of the god.”

53 Jacob’s parentage in the E source is an interesting question. Friedman suggests that Isaac dies in this
source, sacrificed by Abraham at Moriah. See Friedman, The Bible with Sources Revealed, 65. There
are, however, references to Isaac later in the E source narrative as one of the Israelite ancestors. See
Exod 3:6, 15, 16; 4:5.

54 See note 161 below for my suggestion on the connection between this occurrence and the use of the
nin' n7iv “Yahweh (is) a god of eternity;” Jeremiah 10:10 n7iy 7' o= n'a7x xin “he (is) a living god and
an eternal king;” Psalms 10:16 nY%iy 7'm nin' “Yahweh is an eternal king;” Psalm 90:2 nnx nYiy-Ty n%7ivni
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c. Yahweh
Yahweh
Occurrence | Context
in E-Genesis
20:18 ki ‘asor ‘asar Yahweh
21:33 bésém Yahweh ’él ‘6lam
28:21 “‘wéhayah Yahweh [i I€’lohim”
Total: 3
Narration Speech
2 1

Of the 3 occurrences of the divine name Yahweh in E-Genesis, 1 seems to
appear in speech. In the first occurrence in speech in Gen 28:21, Jacob swears that, if
‘élohim will be with him and return him safely to his father’s house, Yahweh will be his
god. This speech context is complicated by the use of the infinitive form /é 'mér. In other
contexts, this form marks a summary of speech, but not a word-for-word account of
what a character says. In Gen 18:13, for example, Yahweh asks why Sarah has
laughed, saying (/&' maér) “will | really bear a child (even as) | have aged?”'%® In Gen
18:12, however, the reader can see that this is not what Sarah said.'®® The use of
16 mérin Gen 28:21 may thus indicate that the narrator is not recording direct speech
from Jacob, but instead the meaning of Jacob’s vow.

The remaining 2 occurrences of the divine name are in stories about Abraham
and Sarah. The first is difficult to classify as either speech or narration. In Gen 21:33,

we read that Abraham plants a tamarisk tree at Beer-sheba and invokes the name of

our god forever and ever.” Of these examples, only the first presents n%7iy as an epithet. Otherwise, it just
functions to describe Yahweh'’s status as an eternal king and the Israelite god forever.

155 Hebrew m)j?7 'INI T7X DINK OXD.

156 Other passages use Y in this way as well. See Gen 3:17; 5:29; 2 Sam 5:6. This line of inquiry was
suggested to me by Baruch Halpern, personal communication.
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Yahweh ‘&l ‘6/am there.">” Though embedded in narration, the presence of the qara’ bé
construction might suggest that Abraham knows of and speaks the divine name in
Genesis."®® Unlike the other passages containing a qara’ bé construction, though, this
one includes the epithet '€/ ‘6/am. | suggest that Abraham does not actually invoke
Yahweh by name here but rather invokes the deity who will be known as Yahweh as ’é/
‘6lam. This will become clearer when | present the evidence in E-Exodus and consider
the identity of the E source author.

The final occurrence of Yahweh is firmly in a narrative context. At the end of
Genesis 20, Abraham must pray to ha’é/6him to heal Abimelek and his wife and his
servant girls so that they can bear children. This is because Yahweh had closed every
womb in Abimelek’s household in retaliation for his mistaken appropriation of Sarah.'>°

ii. Exodus

57 The invocation of the divine name is an important part of altar-building narratives elsewhere. Judges
6:24 presents Gideon building an altar after a theophany. He calls the altar ni?¢ nin'. The divine name is
often attached to altars.

58 See chapter 3, note 110 for my evidence regarding the meaning of the 2 Xy construction.

59 The alternation between n'n7xn and the divine name nin' is strange here. See chapter 4 for my
observation on the presence of the divine name in passages in both the E and P source documents that
involve Sarah and her reproductive capacity.
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The shift in the use of divine designations is huge in the E source material in

Exodus.' The divine name Yahweh supplants ‘é/6him as the most used designation

with 164 uses in comparison with 95 total uses of '€/6him, '€/6hé, and ha’élohim.

a. Yahweh
Yahweh
Occurrence | Context
in E-Exodus
3:15161 “Yahweh ‘é/6hé ‘abotékem’
3:16 “Yahweh ‘€/0hé 'dbotékem”
3:18 “Yahweh ‘€/6hé ha'‘ibriyim...wénizbéhah laYahweh '€/6hénd’
4:1 “I6’ nirah 'éléka Yahweh”
4:2 wayyo’mer ’élayw Yahweh
4:4 wayyd’mer Yahweh ‘el méseh
4.5 “ki nirah ‘éléka Yahweh”
4:6 wayyd’mer Yahweh
4:10 wayyo’mer moseh ‘el Yahweh
4:11 wayyd’mer Yahweh ’élayw... “halo’ ‘'anoki Yahweh”
4:14 wayyihar ’ap Yahweh bémoseh
4:21 wayyo’mer Yahweh ‘el méseh
4:22 “koh ‘amar Yahweh”
4:27 wayyo’mer Yahweh ‘el aharon
4:28 kol dibré Yahweh
4:30 kol haddébarim ‘aser dibber Yahweh
4:31 ki pagad Yahweh
5:3 “‘wénizbéhah laYahweh '€/6hénd”
5:17162 “nélkah wénizbéhah laYahweh”
5:21 ‘yére’ Yahweh ‘alékem”
5:22 wayyasob méseh ‘el Yahweh
6:1 wayyd’mer Yahweh ‘el méseh
7:14 wayyo’mer Yahweh el méseh
7:16 “Yahweh ‘élohé ha‘ibrim”
717 “koh ‘amar Yahweh...ki ’ani Yahweh”
7:25 hakkdt Yahweh ‘et hayé’or

160 | have excluded the Covenant Code from my analysis of the E source material in Exodus as it is likely
a separate legal work that the author of the E source has incorporated into their document. See
Friedman, The Bible with Sources Revealed, 154. For an analysis of the divine designations that appear
in that document, see the section in this work on outliers.

61 Note the phrasing of nv7 mui-n1 in 3:15 and recall that Abraham invokes the name of n%7iy 7x nint in

Gen 21:33.

162 The LXX presents 10 8@ here. Targum Jonathan offers nyn'7x here but presents the Pharaoh
explicitly saying the name (and that it is not known to him) in 5:2.
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7:26 wayyd’mer Yahweh ‘el méSeh...“koh ‘amar “Yahweh”
8:4 “ha‘étir( ‘el Yahweh...wéyizbéhi laYahweh”

8.6 “kaYahweh ’é/6hénd”

8:8 wayyis‘aqg moéseh ‘el Yahweh

8:9 wayya‘as Yahweh kidbar méseh

8:16 wayyd’mer Yahweh ‘el méSeh...“koh ‘amar “Yahweh”
8:18 “ki ’ani Yahweh”

8:20 wayya‘as Yahweh kén

8:22 “nizbah laYahweh 'él6hénd”

8:23 ‘wézabahnd laYahweh ‘€lohénd”

8:24 “lizébahtem laYahweh ‘€lohékem”

8:25 “‘wéha‘étarti '’el Yahweh...lizb6ah laYahweh”

8:26 wayye ‘étar el Yahweh

8:27 wayya‘as Yahweh kidbar méseh

9:1 wayyd’mer Yahweh ‘el méSeh...“koh ‘amar “Yahweh”
9:3 “hinnéh yad Yahweh”

9:4 “‘wéhiplah Yahweh”

9:5 “‘wayyasem Yahweh mé‘éd...mahar ya‘aseh Yahweh”
9.6 wayya‘as Yahweh ‘et hadabar hazeh

9:13 wayyd’mer Yahweh ‘el méSeh...“koh ‘amar “Yahweh”
9:20 hayyaré’ et débar Yahweh

9:21 ‘el débar Yahweh

9:22 wayyd’mer Yahweh ‘el méseh

9:23 waYahweh natan qdblot...wayyamtér Yahweh barad
9:27 “Yahweh hasadiq”

9:28 “ha‘étird 'el Yahweh”

9:29 “’epro$ ‘et kapay ‘el Yahweh...laYahweh ha’ares”
9:30"63 “mipné Yahweh ‘él6him”

9:33 wayyiprés kapayw ‘el Yahweh

10:1 wayyo’mer Yahweh el méseh

10:2 “ki ’ani Yahweh”

10:3 “koh ‘amar Yahweh”

10:7 ‘wéya ‘abdl ‘et Yahweh ‘6l6héhem’”

10:8 “ibda ‘et Yahweh ‘6l6hékem”

10:9 “ki hag Yahweh land”

10:10 “‘yéhi kén Yahweh”

10:11 “‘wéTbdi ‘et Yahweh”

10:12 wayyd’mer Yahweh el méseh

10:13 waYahweh nihag rich qadim

10:16 “hata’ti laYahweh ‘él6hékem”

10:17 “‘wéha‘étiri laYahweh ‘é/lohékem’”

163 This is the first case of the compound designation o7y nin' since Gen 3:23 (RJE). Notably, it is

lacking from the LXX, which reads only kUpiov here. Further, this compound designation does not appear
elsewhere in the rest of the Hebrew Bible.
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10:18 waye ‘étar ‘el Yahweh

10:19 wayyahdpdq Yahweh ri2h yam

10:21 wayyd’mer Yahweh el méseh

10:24 “ibda ‘et Yahweh”

10:25 “‘wé‘asind laYahweh 'é/6hénd”

10:26 “la‘abod ‘et Yahweh ‘6/6hénd...mah na‘abod ‘et Yahweh”
11:1 wayyo’mer Yahweh ‘el méseh

11:3 wayyittén Yahweh ‘et hén

11:4 “koh ‘amar Yahweh”

11:7 “yapleh Yahweh bén misrayim”

12:23 “‘wé‘abar Yahweh...lGpasah Yahweh”

12:25 “’aSer yittén Yahweh lakem”

12:27 “zebah pesah hd’ laYahweh”

12:29 waYahweh hikkah kol békoér

12:31 “ibdd et Yahweh”

12:36 waYahweh natan et hén

13:1 wayyédabbér Yahweh ‘el méseh

13:3 ‘hosi’ Yahweh ‘etkem”

13:5 “‘wéhayah ki yébi'dka Yahweh”

13:6 “hag laYahweh”

13:8 “zeh ‘a$ah Yahweh Ii”

13:9 “tihyeh torat Yahweh...hésraka Yahweh mimisrayim’
13:11 “‘wéhayah ki yébraka Yahweh”

13:12 “kol peter rehem laYahweh...laYahweh”

13:14 “béhozeq yad hosi’and Yahweh”

13:15 “‘wayyahardg Yahweh kol békor...’ani zobéah laY ahweh”
13:16 “hési’and Yahweh mimisrayim’

15:21 “$ird laYahweh”

15:26 “leéqdbl Yahweh él6héka...’ani Yahweh rop’eka”
17:2 “mah ténassin ‘et Yahweh”

17:4 wayyis‘aqg méseh ’el Yahweh

17:5 wayyo’mer Yahweh el méseh

17:7 nasséotam ‘et Yahweh..."hayés Yahweh béqirbénd”
17:14 wayyo’mer Yahweh el méseh

17:15 Sémob Yahweh nisi

17:16 “‘milhamah laYahweh ba‘dmaléq”

18:1 ki h6si” Yahweh

18:8 kol ‘a8er ‘a4sah Yahweh...wayyassilém Yahweh
18:9 kol hattébah 'aser ‘asah Yahweh

18:10 “barik Yahweh”

18:11 “‘yada‘ti ki gadél Yahweh”

19:3 wayyiqra’ ‘élayw Yahweh

19:7 ha’élleh ‘aser siwwaha Yahweh

19:8 “kol ’aser dibber Yahweh”...’el Yahweh

19:9 wayyo’mer Yahweh el méseh...’el Yahweh
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20:22 wayyd’mer Yahweh el méseh
241 “‘aléh ‘el Yahweh”
24:2 “‘wéniggas moseh Ieébado el Yahweh”
24:3 kol dibbré Yahweh...“’dSer dibber Yahweh na‘aseh”
24:4 kol dibbéré Yahweh
24:5 zébahim sélamim laYahweh
247 “kol ‘aSer dibber Yahweh na‘dseh’
24:8 “‘dam habbérit ‘aSer karat Yahweh”
24:12 wayyo’mer Yahweh ‘el méseh
32:5 “hag laYahweh mahar’
32:7 wayyédabbér Yahweh ‘el moseh
32:9 wayyo’mer Yahweh ‘el méseh
32:11 ‘et péné Yahweh ’él6hayw...“lamah Yahweh yehreh”
32:14 wayyinadhem Yahweh
32:26 “‘mi laYahweh ’élay”
32:27 “koh ‘amar “Yahweh”
32:29 “‘mil’G yedkem hayydém laYahweh”
32:30 “’e‘leh ‘el Yahweh”
32:31 wayyasab méseh el Yahweh
32:33 wayyo’mer Yahweh ‘el méseh
32:35 wayyiggop Yahweh ‘et ha‘am
33:1 wayyédabbér Yahweh ‘el moseh
33:5 wayyo’mer Yahweh ‘el méseh
33.7 kol mébaqqés Yahweh
33:11 wédibber Yahweh el méseh
33:12 wayyo’mer moseh ‘el Yahweh
33:17 wayyd’mer Yahweh ‘el méseh
33:19 ‘wéqarad’ti bésém Yahweh”
33:21 wayyo’mer Yahweh
I ot 6/
Narration Speech
79 85

The divine name Yahweh is the most commonly used designation in the E
source material in Exodus and the author uses it nearly equally in speech and in
narration. Yahweh himself is the first to speak the name in Exod 3:15 when he tells
Moses his name. After this introduction, the author of the E source uses the name
widely in narration and in character speech. The nature of this introduction is important.

The ’é/6him speaking with Moses instructs him to bring the children of Israel out of
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Egypt. Moses requests that the ‘é/6him share his name with him so that he can in turn
demonstrate to the people that he knows their god’s name. This knowledge of the
deity’s name, which does not appear to be widespread among the patriarchs in
Genesis, would seem to be new knowledge that Moses is now sharing with the
people.'64

Why does this author include an account of the introduction of the divine name
when the author of the J source did not? The answer to this may be tied to the Levite
identity of the author of the E source.'®® In Friedman’s The Exodus, he argues that the
Levites alone experienced an exodus from Egypt.'® When they arrived in Canaan, they
encountered a people worshipping a god they called ‘é/. Rather than asserting that their
god, Yahweh, was different from this indigenous '€/, they equated the two. Yahweh is
'él, 'él is Yahweh. The name was simply unknown in Israel until the Levites brought it

with them and shared how Yahweh revealed his name to their leader Moses.'®” For this

64 What qualifies Moses to bring this new name to the Israelites? The author of the E source considers
him to be a relative outsider. Indeed, with the exception of Exod 4:14 where Yahweh refers to Aaron as
Moses’s “Levite brother,” Moses does not seem to be a member of any Israelite family. In the E source
document, the reader first encounters him shepherding sheep at Midian, with no mention of kinship
relations other than his father-in-law Jethro. For an explanation of the term “brother” in Exod 4:14 and the
lack of biological kinship between Moses and Aaron, see Friedman, The Bible with Sources Revealed,
124. For the nature of Moses’s ties with Midian and the Midianites, see Friedman, The Exodus, 122-127.
Moses’s Midianite heritage would also make him a descendant of Abraham, as Abraham fathers Midian
with his second wife, Keturah in Gen 25:2.

165 The golden calf story in Exodus 32 (E) is one of the most compelling pieces of evidence to support the
E source author’s Levite identity. The Levite priests in Shiloh lost their place in the priestly hierarchy when
King Solomon expelled Abiathar from Jerusalem (1 Kings 2:26). This left only Zadok, an Aaronid priest, in
control of the high priesthood and the Jerusalem temple. The Shiloh prophet Ahijah instigated the
succession of the northern tribes from the south and the north became a sovereign kingdom under
Jeroboam (1 Kings 11:29-39). Jeroboam then established the golden calves at Dan and Bethel but did
not appoint the northern Levites as priests there (1 Kings 12:27-31). Thus, the golden calf story in Exodus
32 (E) is calculated to critique both Aaron and the golden calf. Friedman, Who Wrote the Bible?, 55-56.
66 The evidence for this includes that the only biblical characters with Egyptian names are Levites and
that one of the earliest pieces of poetry in the Hebrew Bible — The Song of Deborah (Judges 5) — does
not mention the Levites among the ancient Israelite tribes. Friedman, The Exodus, 32-41.

67 Friedman, The Exodus, 51.
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reason, the E source author includes an introduction. For him, this is “a crucial
development in the people’s history.”168

This perspective explains the limited but pointed use of the divine name in the E-
Genesis material. In Gen 21:33, Abraham invokes the name of Yahweh as ‘é/ ‘6/am,
thus demonstrating to the reader that these two deities are one and the same.
Additionally, the E source author makes it clear that Jacob’s vow in Gen 28:21, though
directed towards an unnamed ’é/6him, is really a promise to tithe to Yahweh. Though
the Israelite characters in Genesis were unaware of the name, they have been planting
trees and making vows to him the entire time. Now, with Moses’s introduction of the
divine name, the people will know the name of the deity who looked out for their
ancestors.

Moses and Aaron are the next speakers of the divine name in Exod 5:3. They
inform the king of Egypt'®® that they must take a three-day trip into the wilderness to
sacrifice to Yahweh to avoid any divine punishment. The Pharaoh then uses the name
Yahweh in Exod 5:17 to accuse the people of trying to use a religious obligation as an
excuse to avoid their labour."”® The people use the name in Exod 5:21 when they
rebuke Moses and Aaron for causing the Pharaoh to hate them and increase their
workload. The divine name is quite common in the exchanges between Moses and the

Pharaoh from Exodus 5-12, with both the Pharaoh and his servants (8:4, 24; 9:27, 28;

168 Friedman, The Exodus, 51.

69 The head of the Egyptian state is sometimes referred to as nv9 and at other times referred to as 7'
nyn. The author refers to the head of state as nv9 throughout the rest of the chapter in 5:5, 6, 15.

170 See note 162 above for the textual variants of this verse. It is not problematic for the Pharaoh to use
the divine name, especially since Moses and Aaron have introduced the name to him in their
negotiations.
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10:7, 8, 10, 11, 16, 17, 24; 12:31) and Moses (8:6, 22, 23, 25; 9:29, 30; 10:3, 9, 25, 26;
11:4, 7) speaking the divine name in their discussions.

Miriam speaks or, rather, sings the divine name in Exod 15:21 when she leads
the Israelite women in a song of victory for Yahweh.'”! Moses’s father-in-law Jethro
uses the divine name in Exod 18:10 and 11. The Israelites themselves use the divine
name twice when they confirm that they will follow the laws that Yahweh is giving them
through Moses (19:8; 24:3, 7), but Moses himself remains the most prolific speaker of
the divine name.

b. ’élohim, ’élohé, and ha’élohim

The author of the E source continues to use the divine designation ‘&/6him and
its derivatives, though, even after the divine name is revealed to Moses in Exod 3:15.

The charts below show where these divine designations occur in E-Exodus.

‘élohim
Occurrence | Context
in E-Exodus
1:20 wayyéyteb 'élohim laméyallédot
3:4 wayyiqra’ élayw ’élohim
3:14 wayyd’mer ’é16him ‘el moseh
3:15 wayyo’mer ‘6d ‘él6him ‘el méseh
4:16'72 ‘wé’attah tihyeh 16 1€°I6him”
9:28 “‘wérab mihéydt qolot 'élohim”
9:30 “mipné Yahweh ‘él6him”
13:17 wélb’ naham ’élohim...ki ‘amar 'él6him
13:18 wayyasséb ‘él6him ‘et ha‘am
13:19'73 “paqdd yipqod ‘6l6him ’etékem”
18:1 ‘6t kol 'aSer ‘asah ’élohim

71 The song itself, as | mentioned above, is not the work of the E source author. See chapter 6 for an
analysis of the designations in this poetry.

72 This particular case of n'n7x does not refer to the Israelite god but instead refers to Moses. Yahweh
tells Moses that Aaron will speak for him and be a “mouth” for Moses to the people while Moses will be
like a god to Aaron.

73 Exod 13:17 contains the first independent use of ‘€/6him to refer to the Israelites’ god since Exod 3:14.
13:19 involves a quotation from Gen 50:25 (E), which may explain why the author uses the divine
designation ’€/6him in the surrounding verses.
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18:12 ‘0lah Gzébahim I€’I6him

18:15 “ki yabo’ ‘élay ha‘am lidros 'élohim”

18:19 “‘wihi ‘él6him Tmak”

18:21 “’ané$é hayil yir'é 'élohim”

18:23 “‘wésiwka 'élohim”

20:19 ‘wé’al yédabbér Tmana ‘€l6him”

32:1 “‘da$éh lana élohim”

32:16 wéhallihot ma‘aséh ‘élohim...weéhammiktab miktab ‘élohim
32:23 “‘das$éh lana '€lohim’”

Total: 22

Narration Speech
11 11
‘élohé
Occurrence | Context
in E-Exodus
3:6 “’@noki 'élohé ‘abika...’élohé ‘abraham...’él6hé yishaq...wélohé
ya‘aqob”
3:13 “’6l0hé 'abotékem Sélahani”
3:15 “Yahweh ‘é/6hé 'abotékem ...’€I6hé ‘abraham...’€l6hé
yishaq...wélohé ya‘aqob”
3:16 “Yahweh ‘é/6hé ’'abotékem ...’€l16hé "abraham yishaq wéya‘aqob”
3:18 “Yahweh ‘é/6hé haibriyim...wénizbéhah laYahweh 'éI6hénd”
4:5 “Yahweh ‘€/6hé ‘abotam ...’6l0hé ‘abraham...’él6hé yishaq...wélohé
ya‘aqob”
5:3 “’élohé haibriyim niqra’ ‘aléyna... wénizbéhah laYahweh 'él6hénd”
5:8 “nélkah nizbéhah 1€°I6hénd”
7:16 “Yahweh ‘é/6hé ha‘brim $élahani’
8:6 “ki ’éyn kaYahweh '€l6hénd”
8:21 “zibh( 1€’lohékem ba’ares”
8:22 “nizbah laYahweh 'é/6hén(’
8:23 ‘wézabahni laYahweh ‘6l6hénd’
8:24 “lzébahtem laYahweh ‘€lohékem”
9:1 “kdh ‘amar Yahweh ‘é/6hé haTbrim’
9:13 “k6h "amar Yahweh ‘é/6hé ha‘Tbrim”
10:3 “kdh ‘amar Yahweh ‘é/6hé haTbrim’
10:7 “‘wéya‘abdd Yahweh ‘€lohéhem’
10:8 “léka 1bdl ‘et Yahweh '€l6hékem”
10:16 “hata’ti laYahweh ‘élohékem”
10:17 “‘wéha’‘étirii laYahweh ‘él6hékem’”
10:25 “wé‘asind ‘la¥Yahweh 'é/6hén(”
10:26 “la‘abod ‘et Yahweh ‘é/6hénd”
15:26 “léqbl Yahweh ‘€/0héka”
18:4 “ki '6l0hé 'abi bé‘ezri’
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20:23 “I6’ ta‘asan 1ti 'élohé kesep...weé’lohé zahab”
23:24 “Ic’ tistahaweh 1€’ I6héhem”
23:25 “‘wa‘adbadtem ’ét Yahweh ‘élohékem”
23:32 “I6’ tikrot Iahem wélé’lohéhem bérit”
23:33 “Kki ta‘abod ‘et '’élohéhem”
24:10 wayyir'a 'ét 'élohé yisra’él
32:4 “’eéleh ’6I6héka yisra’el’
32:8 “’éleh '6l6héka yisra’el’
32:11 ‘et péné Yahweh ‘é/ohayw
32:27 “koh ‘amar Yahweh ‘€I0hé yisra’él’
32:31 “‘wayya‘asd lahem 'éI6hé zahab”
Total: 49
Narration Speech
2 47

The E source '€/6hé constructions in Exodus fall into the following categories:
‘6l0hé + patronym, ‘é/6hé + ethnonym, and ‘é/6hé + pronoun. The first category includes
the constructions '€/0hé 'abil’abikal’abotékem and ‘é€I6hé "abrahamlyishaqlya‘aqob.
There are 16 of these in E-Exodus, largely concentrated in Exod 3-4 when Yahweh
reveals his name and makes his identity clear to Moses.'”* The second category
includes both ‘€/6hé ha‘ibrim and '€I6hé yisra’él. There are eight of these, six of the
former'’S and two of the latter.’”® All of the '/6hé yi$ra’él constructions occur after the

people have left the land of Egypt, while the ethnonym habrim is only used while the

people are in Egypt and only in dialogue with foreigners.'”” The third category includes

74 The one instance of 'ax 'n'7x occurs in Exod 18:4 and is the explanation for Moses'’s son Eliezer’s
name.

175 Exod 3:18; 5:3; 7:16; 9:1, 13; 10:3.

176 Exod 24:10; 32:27.

77 The use of the term nqy to describe the ancient Israelites in Egypt makes sense given the use of the
West Semitic cognate habiru which, in the Amarna letters, refers to non-indigenous people living in and
around the Canaanite city states who often oppose Egyptian rule. When the Israelites leave Egypt, they
are no longer n"av because they are not foreigners living in Egypt. They become Israelites when they
leave to settle in the land promised to their ancestors Abraham and Israel. For further explanation of the
term habiru and its relationship to oy, see Nadav Na’aman, “Habiru and Hebrews: The Transfer of a
Social Term to the Literary Sphere,” Journal of Near Eastern Studies 45.4 (1986), pp. 271-288. Outside of
E-Exodus, we find may/nnav describing Israelites outside of the context of dialogue with foreigners. See
Gen 14:13, where the narrator uses the term navn; 1 Sam 13:3, (Saul refers to the people of the land as
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I

which occur with the divine name Yahweh. The remaining 8 '€/6hé + pronoun
constructions refer to deities or religious objects that are not Yahweh and are not

associated with him.

ha’élohim
Occurrence | Context
in E-Exodus
1:17 wattire’nah haméyallédot et ha’élohim
1:21 wayhf ki yar'G haméyallédot ‘et ha’élohim
3:1 wayyabd’ ‘el har ha’élohim
3:6 ki yaré’ méhabbit ‘el ha’élohim
3:11 wayyo’mer moSeh ‘el ha’élohim
3:12 “ta‘abddn ‘et ha’élohim ‘al hahar hazeh”
3:13 wayyo’mer moSeh ‘el ha’élohim
4:20 wayyigah méseh ‘et matéh ha’élohim
4:27 wayyipgéSehd béhar ha’élohim
14:19 wayyisa’ mal’ak ha’élohim
17:9 “‘Omatéh ha’élohim béyadr”
18:5 sam har ha’élohim
18:11 “ki gaddl Yahweh mikdl ha’élohim”
18:12 Tm hétén méseh lipné ha’élohim
18:16 ‘wéhdda'ti ‘et hugé ha’élohim”
18:19 “attah la‘am mal ha’élohim...wéhébé'ta ‘attah ’et hadébarim ‘el
ha’élohim”
19:3 Umaoseh ‘alah el ha’élohim
19:17 wayyose€’ mdseh ‘et ha‘am ligra’t ha’élohim
19:19 wéha’élohim ya‘dneni béqdl
20:20 “ki I€éba‘abadr nasét ‘etékem ba’ ha’élohim”
20:21 ‘el ha‘arapel 'aser $am ha’élohim
24:11 wayyehzi ‘et ha’élohim
24:13 wayya‘al méseh ’el har ha’élohim
hm
Narration Speech
17 7

n"avn, though the LXX reads oi doUAol here which suggests that the translator reads o1y here), 7; 1
Sam 14:11 (the Philistines use it here), 21.
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While the E source author uses the divine name Yahweh in both narration and
speech, the designation '€/6him and its derivatives are still well represented in the
narrative and character speech content in Exodus. There are three major clusters of
‘6l0him usage in Exodus 13, 18, and 32. | have already offered a suggestion to explain
the use of this divine designation in Exodus 13, and | detail the distribution of divine
designations in Exodus 18 below. As for Exodus 32, there are two uses of '€/6him in
32:1, 23. In both places, the people ask Aaron to make an ’é/6him for them. This seems
to refer not to their deity but is instead a request for a religious object.’”® The only other
uses of '6/6him in this chapter are in 32:16, where the narrator describes the tablets that
Yahweh gave Moses on the mountain as ma‘dséh 'é/6him “divine make” and miktab
‘6lohim (divine writing). The use of '€/6him here describes the character of the tablets
that Yahweh gives to Moses and the writing on them. Because Yahweh is an 'é/6him,
the tablets that he provides are those of an '€/6him (ma‘aséh ’é/6him) and his writing is
that of an '&/6him (miktab '€/6him).

This chart shows the distribution of divine designations in Exod 18:

Divine Designations in Exodus 18

Occurrence | Context

18:1 ‘et kol ’aser ‘asah ’élohim...ki h6si’ Yahweh
18:4 ki ‘6l6hé ’abi bé‘ezri

18:5 honeh $am har ha’élohim

18:8 kol ’aSer ‘asah Yahweh...wayyasilém Yahweh
18:9 kol hatébah ‘aser ‘asah Yahweh

18:10 “barik Yahweh”

18:11 “‘gaddél Yahweh mikkol ha’élohim”

18:12 ‘0lah Gzébahim I€’I6him.. .lipné ha’élohim
18:15 “lidrés élohim”

78 For a review of the history of interpreters who have similarly understood n'n'7x to function as an object
of worship here, see Michael B. Hundley, “What is the Golden Calf?” The Catholic Biblical Quarterly 79.4
(2017), pp. 559-579. The fact that Aaron makes the n'n'7x and then calls for a nin*y an demonstrates that
the people understand the object to represent their god Yahweh, even if the deity later expresses his
disapproval.
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18:16 “et huqgé ha’élohim wé’et térotayw”

18:19 “‘wihi ‘él6him Tmmak...mal ha’élohim...’el ha’ élohim”
18:21 “’anés$é hayil yir'é '€lohim”

18:23 ‘wésiwwéka ‘élohim”

The first verse shows an equivalence between ‘€/6him and Yahweh. Jethro hears
what 'é/6him has done and the substance of what this '6/6him named Yahweh did was
bringing the Israelites out of Egypt. In 18:4, the use of the divine designation ‘é/6him is
explicitly influenced by Eliezer's name, which contains a theophoric element related to
the designation ‘6/6him."° In 18:5, the har ha’él6him is a place name which appears
also in Exod 3:1 (E), before the revelation of the divine name. The author retains the
toponym here. When Moses explains the great fortune of the Israelites, he uses the
divine name Yahweh. Jethro then uses this name as well to praise Yahweh and call him
greater than all the other gods (ki gadél Yahweh mikkdl ha’élohim).

The author then reverts to using ‘é/6him in narration (18:12) to describe Aaron
and the Israelite elders coming together to offer sacrifices to '‘€/6him'8° and eating
before ha’élohim. In the final episode in this chapter, the author portrays the characters
using 'é/ohim and ha’éléhim exclusively as Moses describes his role in sharing the
statutes and torah of ha’él6him and Jethro advises him to appoint other individuals to
share this responsibility. The distribution of ‘€/6him and ha’él6him here proves
interesting. Jethro refers to the god of whom Moses inquires as ha’é/ohim in 18:19 but

seems to reserve the anarthrous '€/6him for more general statements like wayéhi

‘élohim Tmmak (18:19), yir'eh ‘élohim (18:21), and wésiwwéka 'é/6him (18:23). It is

79 The reason given for Moses’s second son’s name (7Y'7x) is NUY9 2NN 2% ITY AN DN
“because the 'é/6him of my father (was) my help and he rescued me from Pharaoh’s sword.”

80 The Hebrew nri7xY is difficult to classify as definite or indefinite. In this case, because it is followed by
the arthrous n'a7xan, it is more likely definite.
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possible that, though he does not use the divine name here, he singles out the
particular ‘é/6him from whom Moses solicits statutes and teachings by referring to this
entity as ha’élohim.

The example of Exod 18 may suggest that the author of the E source has some
nuance in mind when they use the designations ‘é/6him and h&’él6him as well as the
divine name Yahweh. Overall, though, the author seems to use these terms and the
name nearly interchangeably to refer to the Israelite god and mainly uses the divine
name Yahweh after its revelation in Exodus 3.

iii. Numbers and Deuteronomy

There is limited E source material in the book of Numbers. Included in my E-
Numbers material is the Balaam story, which is controversial among source critics. '8!
As in Exodus, Yahweh is again the most popular divine designation in the E source
material in Numbers. The author uses it 63 times. Following the divine name, '€/ and
‘8/6him are the second most used divine designations in this book, with eight
occurrences each. ha’élohim, ’él6hé, and Sadday are tied in third place with 2 uses
each. The author uses the divine designation ‘elyén only once.'® Notably, the author
uses the divine name even more than they did in their material in Exodus and the use of

other divine designations recedes significantly.

81 Wellhausen, for example, ascribes this passage to JE, but views the story as composite due to the
contradiction between Num 22:20 and 22:22. For Wellhausen, the divine designations used in this
passage are determinative. “Der Wechsel der Gottesnamen gibt dafiir einen Fingerzeig, obwohl er nicht
ganz rein erhalten ist.” See Wellhausen, Die Composition, 109-110. Friedman describes this episode as
“perhaps the hardest section in the Torah in which to delineate sources.” See Friedman, The Bible with
Sources Revealed, 280. | have tentatively chosen to include the Balaam passage with the E source
material. | will provide further reflection on that below in light of the use of divine designations that we see
in this passage.

82 Cross notes that the designation and epithet combination |i*7y 7x (“the God ‘elyén” or "El, the highest
one”) is associated with Jerusalem. See Cross, Canaanite Myth and Hebrew Epic, 47.



YAHWEH

72

= Yahweh
m’gl
m’8lohim
m’'8lohé

u ha’élohim
= 'elyon

m Sadday

Figure 11: E Source Divine Designations in Numbers (proportional)
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Figure 12: E Source Divine Designations in Numbers (numerical)

a. Yahweh
Yahweh
Occurrence Context
in E-Numbers
11:1 ra‘ bé’azné Yahweh wayyiSma‘ Yahweh...wattibé‘ar bam ’é$ Yahweh
11:2 wayyitpalél méseh ‘el Yahweh
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11:3 ki ba‘drah bam 'és Yahweh

11:10 wayyihar ’ap Yahweh

11:11 wayyd’mer méSeh el Yahweh

11:16 wayyd’mer Yahweh el méseh

11:18 “ki békitem bé&’azné Yahweh...wénatan Yahweh lakem basar’
11:20 ki mé&’astem ‘et Yahweh

11:23 wayyd’mer Yahweh ‘el méSeh “hayad Yahweh figsar’
11:24 ‘ét dibré Yahweh

11:25 wayyéred Yahweh be‘anan

11:29 “‘ami yitén kol ‘am Yahweh nébi’im ki yitén Yahweh ‘et r(ihd”
11:31 wérli2h nasa‘ mé’ét Yahweh

11:33 wé’ap Yahweh harah...wayyak Yahweh ba‘am

12:2 “haraq ‘ak bémoseh diber Yahweh”...wayyiSma‘Yahweh
12:4 wayyo’mer Yahweh pit'ém ‘el méseh

12:5 wayyéred Yahweh bé‘amid

12:6183 “Im yihyeh nébi’akem Yahweh”

12:8 “‘atémanat Yahweh yabbit’

12:9 wayyihar ’ap Yahweh bam

12:13 wayyis‘aqg mosSeh ’el Yahweh

12:14 wayyd’mer Yahweh ‘el méseh

21:6 wayéSalah Yahweh ba‘am 'ét hanéhasim

217 “ki dibarnd baYahweh...hitpalél ’el Yahweh”

21:8 wayyd’mer Yahweh ‘el méseh

22:8 “‘ka’aser yédabér Yahweh ’élay”

22:13 “ki mé’én Yahweh”

22:18 “I0’ ‘Gkal la‘abor ‘et pi Yahweh ’élohay”

22:19 “‘mah ybsép Yahweh dabber’

22:22 wayyityasséb mal’ak Yahweh badderek

22:23 wattére’ ha’atdn ’et mal’ak Yahweh

22:24 wayya‘d@mod mal’ak Yahweh

22:25 wattére’ ha’atdn ’et mal’ak Yahweh

22:26 wayyosep mal’ak Yahweh ‘@bor

22:27 wattére’ ha’atdn ’et mal’ak Yahweh

22:28 wayyiptah Yahweh ‘et pi hd’atén

22:31 wayégal Yahweh ‘et 'éné bil'am wayyaré’ ‘et mal’ak Yahweh
22:32 wayyo’mer ‘élayw mal’ak Yahweh

22:34 wayyo’mer bil'dam el mal’ak Yahweh

22:35 wayyd’mer mal’ak Yahweh ‘el bil'éam

23:3"84 “’0l4 yigaréh Yahweh ligra’ti’

83 The 4QNumbP has an extra nin in subject position at the beginning of this verse. The Dead Sea Scrolls
Bible, eds. Abegg et al., 117.

84 4QNumb and the Samaritan Pentateuch read n'n7x rather than nin' here. The Dead Sea Scrolls Bible,
eds. Abegg et al., 128. Balaam uses both the divine name (22:8, 13, 18, 19; 23:8, 12, 21, 26; 24:6, 13)
and 'an/ninf7 (22:18, 38; 23:21) in other parts of the narrative and certainly seems to use Yahweh more
often. Thus, | think that the MT nin' is the more likely reading in this instance.
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23:5 wayyasem Yahweh dabar bépi bil‘am
23:8 “’ezé'6m 16’ za‘am Yahweh”

23:12 “‘ét aser yasim Yahweh bépi”

23:16 wayyiqgar Yahweh ‘el bil'am

23:17 “mah diber Yahweh”

23:21 “Yahweh ‘él6hayw Tmd”

23:26 “kol a8er yédabbér Yahweh”

24:1 wayyaré’ bil'am ki téb bé’éné Yahweh
24:6 “ka’ahalim nata‘Yahweh”

24:11 “‘wéhinéh ména‘aka Yahweh mikabod’
24:13 “I6’ 'Okal la‘abor ‘et pi Yahweh...’d8er yédabbér Yahweh”

Narration Speech

Total: 63

38 25

The divine name appears more often in narration than in speech, with

approximately 60% of Yahweh uses occurring in narration and about 40% of Yahweh

uses occurring in speech. Moses uses the name (11:18, 29), Aaron and Miriam use the

name (12:2), Yahweh speaks his name (12:6), the people speak the name (21:7).

Perhaps the most controversial figures to use the name are Balaam (22:8, 13, 18, 19;

23:3, 8,12, 21, 26; 24:6, 11, 13) and the Moabite king Balak (23:17). In E-Exodus,

Moses is the most prolific speaker of the divine name but, in Numbers, Balaam takes

his place.
b. ’élohim, ’élohé, and ha’élohim
‘él6him
Occurrence in | Context
E-Numbers
21:5 wayédabbér ha‘am bé’lohim abémdseh
22:9 wayyabd’ ‘élohim ‘el bil'am
22:12 wayyd’mer 'él6him ‘el bil'dam
22:20 wayyabo’ '€lohim el bil'am
22:22 wayyihar ‘ap '€l6him
22:38 “‘a8er yasim 'élohim bépi’
234 wayyiqar 'él6him ’el bil'am
24:2 wattéhi ‘alayw ra2h '€l6him
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Total: 8

Narration Speech
7 1
‘élohé
Occurrence in | Context
E-Numbers
22:18 “I6’ "Gikal la‘abor ‘et pi Yahweh ‘€lohay”
23:21 “Yahweh ‘é/6hayw imo”
I, Total:2 |
Narration Speech
0 2
ha’élohim
Occurrence in | Context
E-Numbers
22:10 wayyd’mer bil‘am ‘el ha’élohim
23:27185 “’llay yiySar bé‘éné ha’élohim”
b
Narration Speech

1 1

The designations '€/6him, ’él6hé, and ha’élohim occur twelve times in E-
Numbers. Of these twelve occurrences, eight appear in narration and four appear in
speech contexts. In three of these four occurrences, Balaam is speaker. Balak uses the
divine designation ha’é/6him once. The concentration of ‘€/6him and its derivatives in
the Balaam story in Num 22-24 is unusual.'® While E-Exodus presented an inter-
mingling of the name Yahweh with other divine designations, E-Numbers seems to
confine the use of '€/6him and its derivatives, 'él, ‘elyén, and Sadday to a single

passage.

85 4QNumb reads n'n"7x rather than n'in'7xin here. The Dead Sea Scrolls Bible, eds. Abegg et al., 129. In
light of the very few uses of n'n7xn in E-Numbers, it is difficult to say which is more likely the original
reading here.

186 The one outlier here is Num 21:5 in which o'n7x2a Dy NaT1 appears in narration outside of the Balaam
narrative.



c. ’él, ‘elyén, and sadday

‘el
Occurrence in | Context
E-Numbers
23:8 “‘mah ’eqdb 16’ gabbh ‘€l
23:19 “16° TS 'él
23:22 “’él mési’am mimmisrayim’
23:23 “‘aléyisra’el mah pa‘al ’el’
24:4 “né’iim séméa‘ imré 'él’
24:8 6l moési’d6 mimmisrayim”
24:16 “né’iim séméa‘ imré ‘él’
24:23 “Oy mi yihyeh misamoé ’el’
Total: 8
Narration Speech
0 8
‘elybn
Occurrence in | Context
E-Numbers
24:16 ‘wéybdeé ‘a da‘at ‘elydn”
Total: 1
Narration Speech
0 1
Sadday
Occurrence in | Context
E-Numbers
24:4 “’dSer mahazéh Sadday yehzeh”
24:16 “‘mahdzéh sadday yehzeh’
*W
Narration Speech
0 2

The designations ‘él, ‘elyon, and Sadday only appear in the Balaam narrative and
are confined to the poetry in chapters 23-24. Balaam uses the term €/ to refer to the

deity associated with the Israelites who brought them out of the land of Egypt (23:22;
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24:8).'8" There is just one use of the divine designation ‘elyén in Num 24:16 and two
uses of $adday in Num 24:4, 16.188

Given the concentration of diverse divine designations in the Balaam narrative
and poetry, | present here a separate chart that provides the data analysis for the divine

designations in Num 22:2-24:25 and a chart that tracks the occurrences:

® Yahweh

Figure 13: Divine Designations in Num 22:2-24:25

Divine Designations in the Balaam Material (Num 22:2-24:25)

Occurrence Context

22:8 “ka’aser yédabér Yahweh ’élay”

22:9 wayyabo’ '€lohim ‘el bil'am

22:10 wayyo’mer bil'am el ha’él6him

22:12 wayyo’mer 'él16him ‘el bil'am

22:13 “‘ki mé’én Yahweh”

22:18 “I0’ ‘Gkal la‘abor ‘et pi Yahweh ’él6hay’
22:18 “I6’ "Gkal la‘dbor ‘et pi Yahweh ‘€l6hay”
22:19 “‘mah yosép Yahweh dabber”

87 The poetic parallel between 7x and nin' in 23:8 further supports that Balaam is using 7x to refer to the
ancient Israelite god Yahweh in his poetic speeches.

188 |n Num 24:4, Balaam refers to himself as one *1¢ n1hn wix “who envisions $adday.” In Num 24:16,
uses of "1y stand out from other E source and P source uses of the term, where it usually appears in
conjunction with Hebrew 7x to produce the compound designation 1y 7x. The E source author uses the
compound designation only once in Gen 43:14. The P source author uses the compound designation in
Gen 17:1; 28:3; 35:11; Exod 6:2.
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22:20 wayyabd’ ‘élohim ‘el bil'am
22:22 wayyihar ’ap 'él6him
22:22 wayyityaséb mal’ak Yahweh baderek
22:23 wattére’ ha'atdn ’et mal’ak Yahweh
22:24 wayya‘dmod mal’ak Yahweh
22:25 wattére’ ha'atdn ’et mal’ak Yahweh
22:26 wayyosep mal’ak Yahweh ‘abér
22:27 wattére’ ha'atdn ’et mal’ak Yahweh
22:28 wayyiptah Yahweh ‘et pi hd’atén
22:31 wayégal Yahweh ‘et 'éné bil'am wayyaré’ ‘et mal’ak Yahweh
22:32 wayyd’mer ’élayw mal’ak Yahweh
22:34 wayyd’mer bil'am ‘el mal’ak Yahweh
22:35 wayyd’mer mal’ak Yahweh ‘el bil'am
22:38 “‘a8er yasim 'é16him bépi’
23:3 “’la yigaréh Yahweh ligéra’ti’
234 wayyiqar 'él6him ‘el bil'am
23:5 wayyasem Yahweh dabar bépi bil‘am
23:8 “‘mah ’eqdb 16’ gabboh ‘él”
23:8 “’ezé'6m 16’ za'am Yahweh”
23:12 “ét aser yasim Yahweh bépr”
23:16 wayyiqar Yahweh ‘el bil'am
23:17 “‘mah diber Yahweh”
23:19 “I6’’is ‘el
23:21 “Yahweh ’élohayw Tmd”
23:21 “Yahweh ‘élohayw Tmd”
23:22 “’él mési’am mimmisrayim’
23:23 “‘dléyisra’el mah pa‘al ‘e’
23:26 “kol aSer yédabbér Yahweh”
23:27 “’Olay yiySar bé'éné ha’élohim”
241 wayyar’ bil'am Ki tob bé’éné Yahweh
24:2 wattéhi ‘alayw ra2h 'él6him
24:4 ‘né’dm $6me?3‘ imré ‘ér
24:4 “’aSer mahazéh sadday yehézeh”
24:6 “ka’ahalim nata‘Yahweh”
24:8 6l mési’d6 mimmisrayim”
24:11 “‘wéhinéh ména‘dka Yahweh mikabod”
24:13 “I0’ "Gkal la‘abor ‘et pi Yahweh...’dSer yédabbér Yahweh”
24:16 “né’am §6me?‘ imré el
24:16 “‘wéy0odé ‘a da‘at ‘elybn”
24:16 ‘mahazéh Sadday yehézeh”
24:23 “6y mi ythéyeh misSamé ’'él’

Narration Speech

22 29
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Divine Designations in Num 22:2-24:25: Narration versus Speech
Designation Narration Speech Total
Yahweh 12 17 29
'816him 6 1 7
‘6l0hé 0 2 2
ha’élohim 1 1 2
‘él 0 8 8
‘elybn 0 1 1
Sadday 0 2 2

Cataloguing the divine designations in Num 22:2-24:25 separately from the rest
of the E-Numbers material reveals the extent of the concentration of divine designations
in these chapters. Of the 86 divine designations in E-Numbers, 51 appear in chapters
22:2-24:25. Of the 63 occurrences of the divine name Yahweh in E-Numbers, 29 appear
in Num 22:2-24:25. Seven of eight ‘é/6him occurrences in E-Numbers appear in Num
22:2-24:25, and all of the other divine designations occur only in Num 22:2-24:25. The
conspicuous concentration of designations in Num 22:2-24:5 may suggest that the E
source author is integrating material from an outside source here and preserving the
divine designations from that source.'®®

Separating the narrative material in Num 22:2-24:25 from the poetry may prove
helpful in explaining this concentration. The narrative sections span 22:2-23:6; 23:11-
17; 23:25-24:2; 24:10-14; 24:25 and the poetry includes 23:7-10; 23:18-24; 24:3-9;
24:15-24. The narrative includes the divine name Yahweh 25 times and the divine

designations ‘€/6him and ha’él6him 5 and 2 times respectively. The poetry, conversely,

89 Carl S. Ehrlich suggests that the biblical authors who write about Balaam may have been familiar with
his story as it exists in the Deir ‘Alla plaster inscription, excavated in 1967 in the Jordan valley. See
Ehrlich, “Balaam the Seer: From the Bible to the Deir ‘Alla Inscriptions,”
https://www.thetorah.com/article/balaam-the-seer-from-the-bible-to-the-deir-alla-inscription, accessed
01/11/2024. | myself am not convinced that it was exactly this text. More likely, the Deir ‘Alla plaster
inscription and the Balaam story in Numbers share a connection to other Levantine Balaam literature.
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contains the divine name Yahweh 4 times, the divine designation 'é/6him twice, and the
designation ‘é/0hé twice. In addition to these, the poetic passages contain all of the
occurrences of 'él, ‘elyén, and Sadday in E-Numbers.

The situation becomes even clearer when one compares the use of designations
in the narrative sections of Num 22:2-24:25 with the use of divine designations in E-
Exodus and E-Numbers. The E source material in Exod 3:15 through Num 21:8 makes
for a sound comparison because this material similarly offers a mixture of uses of the
divine name and other divine designations. In this data, there are 194 occurrences of
the divine name Yahweh, 20 occurrences of '6/6him, 44 occurrences of '&/6hé,'*° and

17 occurrences of ha 'élohim. The charts below model the results of this comparison:

m Yahweh
m’8|ohim

= ha’élohim

Figure 14: Divine Designations in E-Exod 3:15 — E-Num 21:8

190 | am removing the 'n'7x occurrences from the E-Exod 3:15 — E-Num 21:8 chart, simply because this
designation does not appear in the Balaam narrative. | want to focus on comparing the designations that
are present in both passages, those being nnr', o'n7x, and n'n7xn.
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Figure 15: Divine Designations in the Balaam Narrative

The charts show that the usage of divine designations in each data set is similar.
Yahweh is the dominant divine designation in both, followed by ‘é/6him and ha’élohim.
Based on this result, | tentatively suggest that the use of divine designations in the
Balaam narrative resembles the use in other E source narratives that we have seen
thus far in the Torah. Additionally, in terms of the poetry in this section, the E source
author has used the designations ‘é/ and Sadday before.'®' The only new designation to
appear here that has not appeared previously in the E-Torah material is ‘ely6n.9?

Thus, it is perhaps most likely that the narrative in Num 22:2-24:25 is the work of

the E source author. The poetry may also belong to them, with the use of more diverse

191 See Gen 33:20; 35:1, 7 for E source uses of 7x and Gen 43:14 for E source use of the designation '7x
TY.

92 Though this is our first and only use of |i"7y in the E source material in the Torah, this designation also
appears in Gen 14:18, 19, 20, 22 (source unknown); Deut 28:1 (Dtr"). See the section in this work on
outliers for the use of |i"7y in Genesis 14. In the case of the Dtr', |i"7y is an adjective in this particular
passage. For its use as an independent divine designation, see my analysis of the Song of Moses in
chapter 6. See the section on outliers for an analysis of the uses of |i*7y in the Tanakh.
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divine designations in this section conditioned by the poetic genre.'%® Additionally, the
solution may lie somewhere in between these two possibilities, with the poetry and
insertion from another source which the E source author integrated into their own
narrative account of the exploits of Balaam.

The E source material in Deuteronomy is confined to Deut 31:14, 15. Only the
divine name Yahweh appears, and only in narration. Yahweh speaks to Moses in verse
14 and appears in a column of cloud at the Tent of Meeting in verse 15.

Conclusion

This analysis of divine designations in the E source material in the Torah has
shown that the E source author uses a variety of divine designations from Genesis
through Deuteronomy. The author’s main use of the designation ‘€/6him in Genesis
gives way to the use of the divine name Yahweh in the narratives of E-Exodus, E-
Numbers, and E-Deuteronomy. This supports the author’s strategy of accounting for
how the name Yahweh became associated with the deity 'é/ whom the Israelites
worshipped before the arrival of the Levites in Canaan. Once this name is introduced
and the equivalence between '€/ and Yahweh is established, however, the E source
author continues to use the designations '€/6him, €l6hé, ha’élohim occasionally in both
character speech (Exod 13:19; 18:1, 4, 5, 12, 19, 21, 23, 16) and narration (Exod 13:17,
18; 14:19; 18:15; 19:17, 19; 24:13; Num 21:5; 22:9, 10, 12, 20, 22, 38; 23:4). Perhaps
this mixed use of the divine name with other designations is part of this author’s strategy

to demonstrate that Yahweh is 'é/ and 'él is Yahweh.

193 |t is not unusual for biblical authors to employ diverse divine designations in poetry. See, for example,
the diversity in divine designations in Exodus 15 (the Song of Miriam). See the section on outliers in this
work for a more thorough analysis of the designations in this poem.
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This author uses many divine designations that are relatively rare in the Torah including
‘él, Sadday, and ‘ely6n. These last three are especially common in the poetry that is
attributed to this source. They use more epithets only slightly more than the J source
author. In this source, ‘él ‘6lam (Gen 21:33), '€I0hé yisra él (Exod 24:10; 32:27),
Sadday (Num 24:4, 16), and ‘elyén (Num 24:16) function as epithets that the author

uses to describe Yahweh. The latter two appear independently and in poetry.
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CHAPTER 5

DIVINE DESIGNATIONS IN THE P SOURCE MATERIAL

The material in the Torah that belongs to the P source author may enjoy more
consensus than the oft-contested texts belonging to the J and E source authors, but
scholars continue to debate how much diversity we can perceive within this source.’%4
The P source narrative in the Torah begins in Genesis 1 and extends through
Deuteronomy. 195

i. Genesis

194 Bacon, influenced by Dillman, divides the P source material in the Torah between P1, P2, and P3
strata. P1 represents the first and earliest portion of the P source work, including Lev 17-26 and Exod 31-
Num 15. P2 includes modifications to the P1 material and the narratives, genealogies, laws, and ritual
texts that appear in Genesis, Exodus, Leviticus, and Numbers. P3 includes editorial modifications to the
P1/P2 text. Bacon perceives these modifications in Exod 25-31; Exod 35-Num 10; Num 17:1-5; 25:10-13;
26:8-11, 58-61. See Bacon, “Pentateuchal Analysis,” Hebraica 4.4 (1888), pp. 216-243. In contrast, S. R.
Driver treats the P source as a single stratum, remarking on the consistent literary features and “habits of
thought” that pervade both the historical and legal texts belonging to this source. See Driver, An
Introduction to the Literature of the Old Testament (New York: Meridian Books,1906), 130-131.
Contemporary source critical analyses occasionally diverge. In The Exile and Biblical Narrative, Friedman
divides the P source into two stages. The first is pre-exilic (P1) and the second is post-exilic (P2).
Friedman, The Exile and Biblical Narrative (Chico: Scholars Press, 1981). In The Bible with Sources
Revealed, however, he uses only P to refer to the entire work. Friedman, The Bible with Sources
Revealed (New York: HarperCollins, 2003). Baden uses P to refer to the material belonging to the Priestly
source and only isolates Leviticus 17-26, which he refers to as H. The Composition of the Pentateuch
(New Haven: Yale University Press, 2012). See the section on Leviticus below for a more thorough
discussion of H (“the Holiness Code”). More recently, Liane M. Feldman does not single out Leviticus 17-
26 in her work and insists that the work be read as a “literary whole.” See Feldman, The Consuming Fire
(Oakland: The University of California Press, 2023). Tyler Edward Kelley makes a compelling case for
eliminating any distinction between a “Holiness Code” (H) and P in his 2023 dissertation “Archival Unity: A
Neo-Analytic Model of the Priestly Text” (PhD dissertation, The University of Georgia, 2023), chapter 3.
195 Perhaps the most significant question about the P source is whether or not the material in Leviticus 17-
26 is part of this source or an insertion called the Holiness Code added by another author. For this
discussion, see the section below on Leviticus.
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In Genesis, the P source author mainly uses the divine designation '€/6him to refer
to the god of the Israelites, using it 68 times. The designations ha’é/lohim and ’él Sadday
are the second most popular in this author’s work, each appearing three times in the P
source material in Genesis. Finally, the P source author uses the divine name Yahweh

only twice in P-Genesis.

m’8|ohim
m ha’élohim
® Yahweh

m’g| Sadday

Figure 16: P Source Divine Designations in Genesis (proportional)

'EL SADDAY

YAHWEH I2

80

Figure 17: P Source Divine Designations in Genesis (numerical)



a. ’élohim and ha’élohim
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’élohim

o

ccurrence in
-Genesis

Context

béré’sit bara’ ’él6him

wéra2h ‘él6him mérahepet

wayyd’mer 'él6him

J I X

wayyar’ ’élohim ‘et ha’6r...wayyabdél ‘€l6him

wayyiqra’ ‘élohim 18°6r ydom

wayyd’mer 'él6him

wayya‘a$ 'él6him ‘et haraqi‘a

wayyiqra’ ‘élohim laraqi‘a samayim

wayyo’mer ‘él6him

J X

wayyiqra’ ‘élohim layyabasah ‘eres... wayyar’ '€I6him

wayyd’mer 'él6him

wayyar’ 'élohim ki t6b

wayyd’mer 'él6him

wayya‘as 'él6him et $énéy hamé’orot

wayytén ‘6tam ’élohim biréqi‘a

wayyar’ 'élo6him ki t6b

wayyo’mer ‘él6him

wayyibra’ ‘élohim ‘et hattaninim... wayyar’ 'él6him ki t6b

wayébarek '6tam ’élohim

wayyo’mer 'é16him

wayya‘as 'él6him ’et hayat ha’ares... wayyar’ ’él6him Ki t6b

-
©
D

wayyo’mer 'éI6him na‘aseh

wayyibra’ ‘élohim ‘et ha’adam...béselem 'é16him

wayébarek 'otam ’élohim... wayyd’mer lahem '€I6him

Alalajlalalalajlajlalalajlalalalalajlalalalajlalalala|2 1T
NININININININDINDIN| =20 NOOOAWIN—~

OOINOO|NBIN= O[NNI~ O

wayyo’mer 'é16him

J IxX

wayyar’ 'élohim ‘et kol ’aser ‘asah

N[—
N | W
RN

v vy oApa

N
w

vvvvv

6:12

J IxX

wayyar’ 'él6him ‘et ha’ares

6:13

wayyo’mer 'é16him Iéndah

6:22

kékol ‘aser siwwah '6t6 'élohim

79

ka’aser siwwah ’él6him ‘et nbah

7:16

ka’aser siwwah ’6t6 'élohim

8:1

wayyizkor 'élohim ‘et ndah

8:15

wayédabbér ‘élohim ‘el ndah

9:1

wayébarek '€I6him ’et ndah

19 This is one of the three times in the Torah that god speaks in the plural. The other examples are Gen

3:22 and 11:7, which both belong to the J source narrative. For the significance of this, see Friedman,

The Exodus, 183-185.
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9:6 ki béselem ’€l6him ‘asah ‘et ha’adam
9:8 wayyo’mer ‘€l6him ‘el néah
9:12 wayyd’mer 'él6him
9:16 bérit ‘6lam bén 'éI6him
9:17 wayyo’mer ‘€l6him ‘el néah
17:3 wayédabbér 'itd 'élohim
17.7 “lihydt leka 1€’Iohim”
17:8 “‘wéhayiti lahem le’l6him”
17:9 wayyo’mer ‘él6him ‘el ‘'abraham
17:15 wayyo’mer ‘él6him el ‘abraham
17:19 wayyd’mer 'él6him
17:22 wayya ‘al ‘éI6him mé‘al 'abraham
17:23 ka’aser dibber 'td ’€l6him
19:29 bésahét 'éIo6him ’et ‘aréy hakkikar...wayyizkor '€I6him ‘et 'abraham
21:2 lamd‘éd ‘aser dibber '6t6 ‘€l6him
21:4 ka’aser siwwah '6t6 'élohim
23:6 “’adoni nési’ 'élohim ’attah”
25:11 wayébarek 'élohim ‘et yishaq
28:4 “’aSer natan ’élohim 1&’abraham”
35:9 wayyéra’ ’élohim ‘el ya‘'aqob
35:10 wayyo’mer 16 "él6him
35:11 wayyd’mer 16 '€I6him
35:13 wayya ‘al mé‘alayw 'é16him
35:15 ‘aser dibber 1t6 §am '€16him
I Total: 68
Narration Speech
64 4

64 of these 68 uses occur in narration while only four appear in character speech. In

The P source author uses the divine designation ‘6/6him 68 times in P-Genesis.

speech, the first speaker of this designation is the Israelite god Yahweh himself. In Gen

17:7-8, he promises to be an '€/6him to Abram’s descendants. In Gen 23:6, The Hittites

a

address Abraham as nési’ ‘é/6him “a chieftain of god” and invite him to bury his

deceased family members on their land.'®” Finally, in Gen 28:4 Isaac blesses Jacob

97 This phrase n'n'7x X'w) does not occur elsewhere in the Hebrew Bible. Similar constructions of x'wj in
construct form appear in Gen 34:2 (yaxn x'w)); Num 3:24, 30, 35; 25:14 (ax n1a x'w)); 3:32 ( 'x'w) k')
70); 7:18 (Nowiw X'wa); 17:17 (Dnax N7 nnk'wi1~73); 25:18 (' x'wi-ma); Ezek 21:30 (7xhwr x'iw)); 38:2,
3; 39:1 (7an) qwn ¥na x'w)); 1 Chron 2:10 (nTin' 2 x'@)).
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with the hope that his descendants will inherit the land that ‘é/6him promised to

Abraham.
ha’élohim

Occurrence in | Context

P-Genesis

6:9 ‘et ha’élohim hithallek n62h

6:11 wattissahét ha’ares lipné ha’élohim

17:18 wayyd’mer ‘abraham ‘el ha’élohim
I Total: 3

Narration Speech
3 0

—-—

The author of the P source never uses the divine designation ha’é/ohim in
speech, but only in narration. The author uses it twice in the flood narrative to describe
Noah as someone who “walks with ha’é/6him” and to describe the world as “destroyed
before ha’élohim.”'% These two uses of ha’é/6him are followed by the use of ‘€/6him in
Gen 6:12, 13, 22. In these three occurrences, '€/6him functions as the subject of a verb
in the clause in which it appears. This may suggest that the P source author uses the
divine designation 'é/6him in subject position'%® and h&’é/6him in the indirect object
position.

Finally, the author uses this designation in 17:18 to describe Abraham
responding to ha’é/lohim when this deity appears to him to promise that Sarah will give

birth to his heir. The same subject/indirect object division persists in this chapter, where

98 The use of n'n7xn in the case of the former phrase (n)-3%7nnn D'a7xn Ny) may not be surprising. In the
case of a similar phrase in Gen 5:22, 24 (o'a"7xn"nx 300 370n1), the definite n'n7xn also appears. This
phrase in Gen 5:22 is likely the work of a separate source that contains the genealogical material found in
the Torah. See Friedman, Bible with Sources Revealed, 40-41.

199 The only exceptions to this in P-Genesis are in 1:27; 9:16; 17:7, 8. In these verses, n'n7x appears in a
construct chain and as a complement to the main verb.
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the narrator uses ‘é/6him in subject position and h&a’é/6him in indirect object position, as
when Abraham addresses the deity.

b. ’él sadday

’él Sadday
Occurrence in | Context
P-Genesis
17:1 “’ani 'él Sadday”
28:3 “wé’él Sadday yébarék 'otka”
35:11 “’ani 'él Sadday”
N, Total: 3
Narration Speech
0 3

God only introduces himself as 'é/ $adday in the P source material in Genesis.?%
He uses this designation in Gen 17:1 when he speaks with Abraham and in Gen 35:11
when he speaks with Jacob. Isaac is the only character to use this designation when he
blesses Jacob in Gen 28:3 and instructs him to go to Paddan-Aram to find a wife from
the house of Bethuel.

c. Yahweh

Yahweh
Occurrence in | Context
P-Genesis
17:1 wayyéra’ Yahweh ‘el ‘abram
21:1 wayya‘as Yahweh lésarah ka’aser dibbér
hw
Narration Speech
2 0

200 |n the E source material, Jacob uses this designation in Gen 43:14. He uses it despite god never
having introduced himself with this designation in the context of that source.
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The P source author uses the divine name Yahweh only twice in P-Genesis,
both times in narration. In the first case, the P source author uses the deity’s name in
narration (Gen 17:1), but the deity then introduces himself as 'é/ Sadday to Abraham. In
the second case, the author states that “Yahweh did to Sarah as he had said,” referring
to her giving birth to her son Isaac (Gen 21:1).2°" It may be significant that, in both
cases where god is involved in Sarah giving birth to a child (the promise and the
conception), that the P source author uses the divine name Yahweh. These instances,
paired with the occurrence of Yahweh in the narration in E-Genesis in Gen 20:18,
create a conspicuous concentration of the divine name in narratives that involve Sarah
and her fertility. This presents the possibility that an editor involved themselves here,
inserting the divine name because this deity is responsible for fertility.202

In addition to the connection between Yahweh and fertility that is evident
here, the P source author has another reason to use the divine name in these select
places in P-Genesis. The use of the name in Gen 17:1 makes it clear that Yahweh is
the same deity who introduces himself to Abraham as 'é/ Sadday while the use in 21:1
again confirms that Yahweh (though known as 'é/ Sadday) is directly responsible for
Sarah’s fertility.

ii. Exodus

The P source material in Exodus includes, as in the E source, a revelation of the
divine name. This significantly shifts the balance in the use of the divine name versus

other designations, as | demonstrate below.

201 Friedman regards this as editorial. Friedman, The Bible with Sources Revealed, 62.
202 The association of Yahweh with reproduction is clear at least in Gen 15:3; 16:2 (J); 17:5 (P); 21:1b (P);
6 (E); 25:21 (J); 29:31 (J); 30:2, 22 (E); 33:5 (E); 48:9 (E).
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m’¢lohé

u ha’élohim
HYahweh

m’g| Sadday

Figure 18: P Source Divine Designations in Exodus (proportional)
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Figure 19: P Source Divine Designations in Exodus (numerical)
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a. Yahweh
Yahweh
Occurrence in | Context
P-Exodus
6:2 “’ani Yahweh”
6:3 “‘a8mi Yahweh /16’ nbéda‘ti ahem’
6:6 “’ani Yahweh”
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6:7 ‘wida‘tem ki ‘ani Yahweh ‘é/lchékem”

6:8 “’ani Yahweh”

6:10 wayédabbér Yahweh ‘el méseh

6:30 wayyo’mer moSeh lipné Yahweh

71 wayyo’mer Yahweh ‘el méseh

75 ‘wéyad'd misrdyim ki ’ani Yahweh”

7:6 ka’aser siwwah Yahweh ’6tam

7:8 wayyd’mer Yahweh ‘el méseh

7:10 ka’aser siwwah Yahweh

713 ka’aser dibber Yahweh

7:19 wayyd’mer Yahweh ‘el méseh

7:20 ka’aser siwwah Yahweh

7:22 ka’aser dibber Yahweh

8:1 wayyo’mer Yahweh ‘el méseh

8:12 wayyd’mer Yahweh ‘el méseh

8:15 ka’aser dibber Yahweh

9:8 wayyo’mer Yahweh ‘el méseh

9:12 wayéhazéq Yahweh ’et Iéb par'Gh... ka’aSer dibber Yahweh

12:1 wayyo’mer Yahweh ‘el méseh

12:11 “‘pesah hd’ laYahweh”

12:12 “’ani Yahweh”

12:14 ‘wéhagotem '6t6 hag laYahweh”

12:28 ka’aser siwwah Yahweh

12:41 yas’a kol sib’6t Yahweh mé’eres misrayim

12:42 léyl sSimdrim ha’ laYahweh

12:43 wayyo’mer Yahweh ‘el méseh

12:48 ‘wé‘asah pesah laYahweh”

12:50 ka’aser siwwah Yahweh

14:1 wayédabbér Yahweh el méseh

14:4 “’ani Yahweh”

14:8 wayéhazéq Yahweh 'et Iéb par'dh

14:10 wayyis‘aqu béné yisra’él ’el Yahweh

14:15 wayyo’mer Yahweh ‘el méseh

14:18 “’ani Yahweh”

14:26 wayyo’mer Yahweh ‘el méseh

16:3 “‘mi yittén maténd béyad Yahweh”

16:6 “ki Yahweh hési’ ‘etékem mé’eres misrayim”

16:7 aré’item ‘et kébdd Yahweh bésam‘a ‘et télindtékem ‘al Yahweh

16:8 “‘bétet Yahweh lakem...biséméb‘a Yahweh ‘et télinotékem.. ki ‘al
Yahweh”

16:9 “qirbd lipné Yahweh”

16:10 wéhinéh kébdd Yahweh

16:11 wayédabbér Yahweh ‘el méseh

16:12 “ki ‘ani Yahweh '€l6hékem”

16:15 “‘ha’ halehem ’aSer natan Yahweh”
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16:16 “zeh hadabar ‘aser siwwah Yahweh”
16:23 “hd’ ‘aSer dibber Yahweh...8abat qode$ laYahweh”
16:25 “ki Sabat haydém laYahweh”

16:28 wayyd’mer Yahweh ‘el méseh

16:29 “ré’a ki Yahweh natan Iakem hasabat’
16:32 “zeh hadabar ‘aser siwwah Yahweh”
16:33 “‘wéhanah '6t6 ljpné Yahweh”

16:34 ka’aser siwwah Yahweh

24:16 wayyiSkon kébdd Yahweh

24:17 umar’eh kébod Yahweh

25:1 wayédabbér Yahweh ‘el méseh
2721 “lipné Yahweh”

28:12 “lipné Yahweh”

28:29 “lipné Yahweh”

28:30 “lipné Yahweh...lipné Yahweh”
28:35 “lipné Yahweh”

28:36 “‘godes laYahweh”

28:38 “lipné Yahweh”

29:1 “lipné Yahweh”

29:18 “‘0lah ha’ laYahweh...ré2h nih62h 18Seh laYahweh”
29:23 “lipné Yahweh”

29:24 “lipné Yahweh”

29:25 “libné Yahweh T88eh hd’ laYahweh”
29:26 “lipné Yahweh”

29:28 “téramatam laYahweh”

29:41 “ré2h nih62h 18Seh laYahweh”

29:42 “lipné Yahweh”

29:46 “‘wéyad‘l ki ‘ani Yahweh ‘élohéhem...’ani Yahweh 'é/6héhem”
30:8 “lipné Yahweh”

30:10 “‘gode$ qodasim hid’ laYahweh”
30:11 wayédabbér Yahweh el méseh
30:12 “‘wénatna 'i§ koper naps6 laYahweh”
30:13 “térimah laYahweh”

30:14 ‘yitén téramat Yahweh”

30:15 “latét et téramat Yahweh”

30:16 “lipné Yahweh”

30:17 wayédabbér Yahweh ‘el méSeh
30:20 “léhaqtir 1sSeh laYahweh”

30:22 wayédabbér Yahweh ‘el méSeh
30:34 wayyo’mer Yahweh ‘el méseh

30:37 ‘qdodes tihyeh IEka laYahweh”

31:1 wayédabbér Yahweh ‘el méseh
31:12 wayyd’mer Yahweh ‘el méseh

31:13 “lada‘at ki ’ani Yahweh”

31:15 “Sabat Sabatén qodes laYahweh”
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31:17 “ki $éSet yamim ‘4sah Yahweh”
34:32 kol ’aSer dibber Yahweh
34:34 lipné Yahweh
35:1 “’éleh hadébarim ‘aser siwwah Yahweh”
35:2 “‘godes Sabat Sabatén laYahweh”
35:4 “zeh hadabar ‘aser siwwah Yahweh”
35:5 “térimah laYahweh...téramat Yahweh”
35:10 “kol ’aser siwwah Yahweh”
35:21 ‘et téramat Yahweh
35:22 zahab laYahweh
35:24 ‘et téramat Yahweh
35:29 ‘aser siwwah Yahweh...nédabah laYahweh
35:30 “‘gara’ Yahweh bésem’
36:1 “’aser natan Yahweh hékmah... 16kol ‘aser siwwah Yahweh”
36:2 ‘asSer natan Yahweh hokémah
36:5 “aser siwwah Yahweh”
38:22 kol ‘aser siwwah Yahweh
39:1 ka’aser siwwah Yahweh ‘et méSeh
39:5 ka’aser siwwah Yahweh ‘et moSeh
39:7 ka’aser siwwah Yahweh ‘et mésSeh
39:21 ka’aser siwwah Yahweh ‘et moSeh
39:26 ka’aser siwwah Yahweh ‘et mésSeh
39:29 ka’aser siwwah Yahweh ‘et moseh
39:30 qodes laYahweh
39:31 ka’aser siwwah Yahweh ‘et mésSeh
39:32 kékol ‘aser siwwah Yahweh ‘et méseh
39:42 kékol ‘aser siwwah Yahweh ‘et méseh
39:43 ka’aser siwwah Yahweh
40:1 wayédabbér Yahweh el méseh
40:16 kékol 'aser siwwah Yahweh
40:19 ka’aser siwwah Yahweh ‘et moSeh
40:21 ka’aser siwwah Yahweh ‘et méseh
40:23 lehem lipné Yahweh ka’aSer siwwah Yahweh ‘et méSeh
40:25 ipné Yahweh ka’aser siwwah Yahweh ‘et méSeh
40:27 ka’aser siwwah Yahweh ‘et moSeh
40:29 ka’aser siwwah Yahweh ‘et moSeh
40:32 ka’aser siwwah Yahweh ‘et mosSeh
40:34 Ukébod Yahweh malé’ et hamiskan
40:35 Ukébod Yahweh malé’ et hamiskan
40:38 ki ‘@nan Yahweh ‘al hamiskan
N Total: 146 |
Narration Speech
76 70
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The shift from the use of ‘é/6him in Genesis to the divine name Yahweh in
Exodus is just as abrupt as it was for the E source author. The P source author goes
from using the designation '€/6him 89% of the time to using the divine name Yahweh
88%.2%% The divine name appears nearly equally in narration and in speech, with 76
occurrences in narration and 70 in speech. As in the case of the E source author, this
shift is a meaningful moment for the P source author. It demonstrates that Yahweh and
the ’é/6him depicted in the patriarchal narratives in Genesis are one and the same god.
As a Levite,?%* this author is keen to impress this upon their readers.?%°

Yahweh himself is the first to speak his name in Exod 6:2, where he introduces
himself to Moses with this name and explains that Abraham, Isaac, and Jacob knew him
as ’él Sadday. He proceeds to speak his own name 47 times over the course of P-
Exodus.?%® Moses is the second most prolific speaker of the divine name, using it 20
times.2%” The Israelites themselves use the name in speech twice?’® and Aaron uses it

only once.?%9

203 For the purpose of comparison, The E source author shifts from using n'n'7x 59% of the time in E-
Genesis to using Yahweh 63% of the time in E-Exodus.

204 The author of the P source demonstrates their Aaronid-Levite interests in the Korah rebellion story in
Numbers 16. There, Korah leads a faction of Levites in a rebellion against Aaron, complaining about his
family’s exclusive hold on the office of high priest. All parties present their incense burners at the Tent of
Meeting and Yahweh appears to vindicate Aaron and his priestly line. Friedman, Who Wrote the Bible?,
172-175.

205 As in the case of the Levite author of the E source, the Levite author of the P source stresses this in
their narrative as part of the syncretism of the Levite worship of Yahweh and the indigenous Israelite
worship of 7x. Friedman, The Exodus, 51. See chapter 3 above for my treatment of this in the E source.
206 Exod 6:2, 3, 6, 7, 8; 7:5; 12:11, 12, 14, 48; 14:4, 18; 16:12, 29; 27:21; 28:12, 29, 30, 35, 36, 28; 29:11,
18, 23, 24, 25, 26, 28, 41, 42, 46; 30:8, 10, 12, 13, 14, 15, 16, 20, 37; 31:13, 15, 17.

207 Exod 16:8, 9, 15, 16, 23, 25, 32, 33; 35:1, 2, 4, 5, 10, 30; 36:1.

208 |n Exod 16:3, the Israelites as a whole use the name when they express that they wish they had died
by Yahweh'’s hand in Egypt rather than in the wilderness, where they accuse Moses and Aaron of
starving them. The second use of the name by the Israelites is in Exod 36:5. Here, it is technically only
the artisans charged with working on the tabernacle who speak. They advise Moses that the people are
bringing more materials than Yahweh had commanded.

209 This is in Exod 16:6 where he and Moses are both speaking. Aaron never uses the divine name in
speech separate from Moses in P-Exodus.
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After the revelation of Yahweh's name in Exod 6:2, the P source author uses the
name consistently in narration to refer to the Israelite god.

b. ’él6him, ’él6hé, and ha’élohim

‘élohim
Occurrence in | Context
P-Exodus
2:24 wayyisma‘ ‘élohim ‘et na’dqatam...wayyizkor é16him
2:25 wayyar’ 'éI6him ‘et béné yisra’él wayyéda‘ ‘éI6him
6:2 wayédabbér ‘élohim ’el méSeh
6:7 ‘wéhayiti lahem 1€’l6him”
71 “nétatika ’élohim lépar'dh”
8:15 “esba‘ 'élohim hiw”
29:45 “‘wéhayiti lahem le’lohim”
31:3 “‘wa’amalé’ 'otd ri2h ’élohim”
31:18 kétabim bé’esba‘ ‘€l0him
35:31 “‘wayémalé’ 'o0to ri2h 'élohim”

Total: 12
Narration Speech
6 6

The author uses ’é/6him equally in both narration and speech. In speech,
Yahweh uses the designation first in Exod 6:7 when he introduces himself to Moses and
assures him that he will be the Israelites’ god. He reiterates this claim in 29:45 when he
gives Moses the instructions for building the tabernacle. He uses the term also in 7:1
when he tells Moses that he will be “like a god” to Pharaoh and Aaron will be his
prophet. Finally, both Yahweh and Moses use this designation in 31:3 and 35:31 to
describe Bezalel son of Uri as filled with “the spirit of god.”

In narration, the author uses the designation ‘é/6him four times before Yahweh
reveals his name in 6:2. After this, the author uses this designation not to refer to god,
but instead to describe his role in relation to the ancient Israelites, as in Exod 6:7 and

29:45. The five remaining uses of the designation '€/6him seem to refer to divinity more



97

generally. The promise to Moses that he will be “like a god” to the Egyptian Pharaoh,?'°
the idiom “the finger of god”?'" and the “spirit of god” with which Bezalel is filled all point

to divine authority or talent or authority.2'2

‘élohé
Occurrence in | Context
P-Exodus
6:7 “’ani Yahweh 'élohékem”
12:12 “0békaol '6l6hé misrayim’
16:12 “’ani Yahweh ‘é/6hékem’”
29:46 “’ani Yahweh 'élohéhem...’ani Yahweh ‘élohéhem’”
Total: 5
Narration Speech
0 5

The use of the designation ‘6/06hé is very limited in P-Exodus. The P source
author never used it in P-Genesis and uses it only 5 times in this book. One usage in
Exod 12:12 refers to the gods of Egypt and is thus excluded from divine designations
that refer to god. Of the remaining four uses, ‘6/0hé appears with possessive suffixes. In
both Exod 6:7 and 16:12, Yahweh assures Moses that the people will know that he is

“Yahweh your god” using the second masculine plural personal suffix. In Exod 29:46,

210 Just like the other uses of n'n7x in P-Exodus, Yahweh here specifies Moses'’s role in relation to
Pharaoh. To be “like a god” to Pharaoh suggests that Moses will wield power over him, as he does on
behalf of Yahweh.

211 The Egyptian diviners credit “the finger of god” (n'n7x vayx) with the plagues against Egypt in Exod
8:15 and the narrator explains in Exod 31:18 that the laws on the niTyn nn% are written by “the finger of
god.” Both uses suggest that a tangible product — lice and a written code of law — are the work of a divine
figure. In neither instance does the term n'n"7x refer specifically to Yahweh, but both may be understood
to point to divine agency.

212 Hebrew n'a'7x N1 inX X7nxl. In this context, this phrase indicates a promise that Yahweh will imbue
Bezalel with the skill that he needs to craft the tabernacle elements. Moses later presents this to the
Israelites as nYX'M =721 NYTA NMANA NRINQ D'A7N NN INK X701 “and he filled him with the breath of
‘élohim with wisdom, with understanding, and with knowledge in all of his works.” This phrasing expands
on what the n'n'7x nin offers those who are filled with it: technical skill in all that they do. For other cases
of the phrase n'n7x nin in the Torah, see Gen 1:1 (P); 41:38 (E); Num 24:2 (E). The P source author also
mentions those with nn>n nin making Aaron’s priestly garments (Exod 28:3). Joshua is described as
having this same nn>n nin in Deut 34:9 (P).
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Yahweh describes the procedure for sacrifice at the tabernacle, assuring Moses that,

when he appears there, the people will know that he is their god.

ha’élohim
Occurrence in | Context
P-Exodus
2:23 wafta‘al Saw'atam ‘el ha’élohim
Total: 1
Narration Speech
1 0

The P source author only uses the designation ha’é/l6him once in P-Exodus. As
in the uses of this designation in P-Genesis, this designation appears in the indirect
object position. The people’s cry for help rises up to ha’élohim. Notably, this occurrence
is followed by uses of the designation ’é/6him in Exod 2:24 and 2:25. While the people’s
cry reaches ha’élohim, it is ‘€/6him who hears the cry, remembers the covenant, looks
upon the people, and knows.?'3 This supports my observation that the P source author
uses the divine designation ‘é/6him in its indefinite form in subject and direct object
position while the definite ha’é/6him is reserved for the indirect object position.?'

c. ’él sadday

’él Sadday
Occurrence in | Context
P-Exodus
6:3 ‘wa’éra’ ‘el ‘abraham ’el yishaq wé’el ya‘aqob bé’él Sadday”
Total: 1
Narration Speech
0 1

213 The object of the verb vy is not specified.
214 See Gen 6:9, 11; 17:18; Exod 2:23 for all of the P source uses of n'n7xn in indirect object position.
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This single use of 'é/ Sadday in P-Exodus is significant in that it connects the
divine name Yahweh with the divine entity who interacted with Abraham, Isaac, and
Jacob in P-Genesis. Yahweh assures Moses here that he was the god whom the
Israelites’ ancestors worshiped, but they only knew him by the title of ‘é/ Sadday. Now,
god is prepared to share his proper name with the people so that they can address him
as such.

iii. Leviticus

The question of which material to consider belonging to the author of the P source in
Leviticus is a difficult one. For some time, chapters 17-26 have been regarded as a
distinct section of Leviticus called The Holiness Code.?'> Whether the author of the P
source incorporated it into their work, or the author of the Holiness Code added their
distinct code into the material now contained in Leviticus when they edited the Torah is
much debated.?'® In his MA thesis, my colleague Tyler Edward Kelley suggested that
the material in the Leviticus 17-26 is in fact an integral part of the P source narrative.
The narrative assumptions in this passage include the address to a group of Israelites

who are migrating from Egypt to their promised homeland, that Moses is the speaker,

215 Kuenen traces the acknowledgement of the distinct character of Leviticus 17-26 to Knobel, Ewald, and
Noldeke. See Abraham Kuenen, An historico-critical inquiry into the origin and composition of the
Hexateuch, trans. Philip Henry Wicksteed (London: Macmillan 1886), 88.

216 Wellhausen, for example, perceived the content of Leviticus 17-26 to be an older and self-contained
composition that was incorporated into the Priestly work. See Wellhausen, Die Composition, 150. Much
later, Israel Knohl suggested that the Holiness Code was a later addition to the Priestly work, written
sometime in the 8" century BCE. Notably, Knohl also sees signs of the work of author of the Holiness
Code outside of Leviticus including Num 9:1-14. See Knohl, The Sanctuary of Silence (Minneapolis:
Fortress Press, 1995), 204-212. Similarly, Jacob Milgrom argues that the author of the Holiness Code
“presumes, supplements, and revises P” in their work. See Milgrom, Leviticus 17-22, AB 3A (New Haven:
Yale University Press, 2000), 1349.
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and that the Tent of Meeting is in their midst.2'” Thus, | present two sets of charts here

for consideration. The first show the evidence from Leviticus with the material from the

Holiness Code included and the second shows the distribution without this material.

m’glohim
m’glohé

u Yahweh

Figure 20: P Source Divine Designations in Leviticus +HC (proportional)

217 Tyler Edward Kelley, “It is Commonly Thought and Widely Accepted:’ A Reevaluation of the Holiness
Code” (master’s thesis, The University of Georgia, 2014), 35-36. Kelley expanded this significantly in his

PhD dissertation, which | have also cited above.
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Figure 21: P Source Divine Designations in Leviticus +HC (numerical)

H’€lohim
H’glohé

= Yahweh

Figure 22: P Source Divine Designations in Leviticus -HC (proportional)
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Figure 23: P Source Divine Designations in Leviticus -HC (numerical)

a. Yahweh
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Yahweh
Occurrence in | Context
P-Leviticus
1:1 wayédabbér Yahweh ‘élayw
1:2 “‘qgorban laYahweh”
1:3 “lipné Yahweh”
1:5 “lipné Yahweh”
1:9 “’is8eh ré2h nihé2h laYahweh”
1:11 “lipné Yahweh”
1:13 “’is8eh ré2h nihé2h laYahweh”
1:14 ‘qorbané laYahweh”
1:17 “’is8eh ré2h nihé2h laYahweh”
2:1 “‘qérban minéhah laYahweh”
2:2 “is8eh ré2h nihé2h laYahweh”
2:3 “‘qodes gadasim mé’issé Yahweh”
2:8 “’aSer yé‘aseh mé’éleh laYahweh”
2:9 “’is8eh ré2h nihé2h laYahweh”
2:10 “‘godes q6dasim mé’is§é Yahweh”
2:11 “kol haminhah "aSer taqribd laYahweh...’i$§eh laYahweh”
2:12 ‘qorban ré’sit taqriba '6tam laYahweh”
2:14 “wé’Im taqrib minhat bikkdrim laYahweh”
2:16 “188eh laYahweh”
3:1 “lipné Yahweh”
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3:3 “1$Seh laYahweh”

3:5 “’is8eh ré2h nihé2h laYahweh”
3:6 “lézebah sélamim laYahweh”
3:7 “lipné Yahweh”

3:9 “188eh laYahweh”

3:11 “lehem 1SSeh laYahweh”

3:12 “lipné Yahweh”

3:14 “18Seh laYahweh”

3:16 “kol héleb laYahweh”

4:1 wayédabbér Yahweh el méseh
4:2 “‘mikol miswot Yahweh”

4:3 “la¥Yahweh [éhata’t’

4:4 ‘lipné Yahweh... ipné Yahweh”
4.6 “lipné Yahweh”

4:7 “lipné Yahweh”

4:13 “‘mikol miswot Yahweh”

4:15 “lipné Yahweh... ipné Yahweh”
4:17 “lipné Yahweh”

4:18 “lipné Yahweh”

4:22 “‘mikdl miswot Yahweh 'él6hayw”
4:24 “lipné Yahweh”

4:27 “ahat mimiswot Yahweh”

4:31 “léré2h nihé2h laYahweh”

4:35 “‘al ’issé Yahweh”

5.6 ‘wéhébi’ ‘et '48amé laYahweh”
5.7 “Seté torim '6 §éné béné ybnah laYahweh”
5:12 “‘al 'is$é Yahweh”

5:14 wayédabbér Yahweh el méseh
5:15 “‘migad$é Yahweh... wéhébi’ ‘et 'asamé laYahweh”
5:17 “mikol miswot Yahweh”

5:19 “’8s6m ‘asam laYahweh”

5:20 wayédabbér Yahweh ‘el méSeh
5:21 “‘0ma‘alah ma‘al baYahweh”
5:25 ‘wé’et ‘'asamoé yabi’ laYahweh”
5:26 “lipné Yahweh”

6:1 wayédabbér Yahweh ‘el méseh
6:7 “lipné Yahweh”

6:8 “ré2h nihé2h "azkaratah laYahweh”
6:11 ‘mé’i§sé Yahweh”

6:12 wayédabbér Yahweh ‘el méseh
6:13 “’aSer yaqribd laYahweh”

6:14 “ré2h nih62h laY ahweh”

6:15 “hoq ‘6lam laYahweh”

6:17 wayédabbér Yahweh ‘el méseh
6:18 “lipné Yahweh”
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7:5 “188eh laYahweh”

7:11 “’aSer yaqrib laYahweh”

7:14 “térdmah laYahweh”

7:20 “‘mizebah Sélamim ‘aSer laYahweh”

7:21 “‘mibasar zebah hasélamim ‘aser laYahweh”

7:22 wayédabbér Yahweh ‘el méseh

7:25 “188eh laYahweh”

7:28 wayédabbér Yahweh ‘el méseh

7:29 “’et zebah Sélamayw laYahweh...’et qorbané laYahweh”

7:30 “i8§é Yahweh...téndpah lipné Yahweh”

7:35 ‘mé’i§sé Yahweh...higrib '’6tam I€kahén laYahweh”

7:36 “’aser siwwah Yahweh”

7:38 “’aSer siwwah Yahweh...’et gérbénéhem laYahweh”

8:1 wayédabbér Yahweh el méseh

8:4 ka’aser siwwah Yahweh ’6t6

8:5 “zeh hadabar ‘aser siwwah Yahweh”

8:9 ka’aser siwwah Yahweh

8:13 ka’aser siwwah Yahweh

8:17 ka’aser siwwah Yahweh

8:21 I6ré2h niho2h 1sSeh hi’ laYahweh ka’aser siwwah Yahweh

8:26 ipné Yahweh

8:27 lipné Yahweh

8:28 IEré2h niho2h 'ISSeh hi’ laY ahweh

8:29 ipné Yahweh... ka’dSer siwwah Yahweh

8:34 “siwwah Yahweh /a‘asot”

8:35 “‘0sémartem et mismeret Yahweh”

8:36 ‘aser siwwah Yahweh

9:2 “lipné Yahweh”

9:4 “libné Yahweh...Yahweh niré’ah ’alékem”

9:5 lipné Yahweh

9:6 “zeh hadabar ’aSer siwwah Yahweh...wéyéra’ ‘alékem kébod
Yahweh”

9:7 “‘ka’asSer siwwah Yahweh”

9:10 ka’aser siwwah Yahweh

9:21 ipné Yahweh

9:23 wayyéra’ kébdd Yahweh

9:24 wattésé’ 'é$ milipné Yahweh

10:1 ipné Yahweh

10:2 wattésé’ 'é$ milipné Yahweh...wayyamdati lipné Yahweh

10:3 “ha’ ‘aSer dibber Yahweh”

10:6 “’aser $arap Yahweh”

10:7 “‘ki Semen mishat Yahweh ‘@lékem”

10:8 wayédabbér Yahweh ‘el 'aharén

10:11 “kol hahuqqim ’aser dibber Yahweh”

10:12 ‘mé’i$§é Yahweh”
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10:13 ‘mé’i§sé Yahweh”

10:15 “lipné Yahweh... ka’aSer siwwah Yahweh”
10:17 “lipné Yahweh”

10:19 “lipné Yahweh...hayitab bé‘éné Yahweh”
11:1 wayédabbér Yahweh ‘el méSeh wé’el ’aharén
11:44 “ki ’ani Yahweh ‘é/6hékem’”

11:45 “ki ’ani Yahweh”

12:1 wayédabbér Yahweh ‘el méseh

12:7 “lipné Yahweh”

13:1 wayédabbér Yahweh ‘el méSeh wé’el ’ahardn
14:1 wayédabbér Yahweh ‘el méseh

14:11 “lipné Yahweh”

14:12 “lipné Yahweh”

14:16 “lipné Yahweh”

14:18 “lipné Yahweh”

14:23 “lipné Yahweh”

14:24 “lipné Yahweh”

14:27 “lipné Yahweh”

14:29 “lipné Yahweh”

14:31 “lipné Yahweh”

14:33 wayédabbér Yahweh ‘el méSeh wé’el ’aharén
15:1 wayédabbér Yahweh el méseh weé’el ‘aharon
15:14 “lipné Yahweh”

15:15 “lipné Yahweh”

15:30 “lipné Yahweh”

16:1 wayédabbér Yahweh el moseh... lipné Yahweh
16:2 wayyo’mer Yahweh ‘el méSeh

16:7 “lipné Yahweh”

16:8 “gdral 'ehad laYahweh”

16:9 “haggdral laYahweh”

16:10 “lipné Yahweh”

16:12 “‘milipné Yahweh”

16:13 “lipné Yahweh”

16:18 “lipné Yahweh”

16:30 “lipné Yahweh”

16:34 ka’aser siwwah Yahweh ‘et moSeh

17:1 wayédabbér Yahweh ‘el méseh

17:2 “zeh hadabar ‘aser siwwah Yahweh”

17:4 “‘gorban laYahweh...lipné miSkan Yahweh”
17:5 ‘wehébi’im laYahweh...zibhé $€lamim laYahweh”
17:6 “al mizbah Yahweh...léré2h nih62h laYahweh”
17:9 “la‘ad$6t 'oté laYahweh”

18:1 wayédabbér Yahweh ‘el méseh

18:2 “’dni Yahweh ‘é/chékem”

18:4

“’ani Yahweh ’é/6hékem’
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18:5 “’ani Yahweh”

18:6 “’ani Yahweh”

18:21 “’ani Yahweh”

18:30 “’dni Yahweh ‘é/chékem’

19:1 wayédabbér Yahweh el méseh
19:2 “ki gadés ‘ani Yahweh ‘él6hékem”
19:3 “’ani Yahweh ’élohékem”

19:4 “’dni Yahweh ‘é/chékem’

19:5 “zebah Sélamim laYahweh”
19:8 “ki ‘et godes Yahweh”

19:10 “’ani Yahweh ’élohékem”

19:12 “’ani Yahweh”

19:14 “’dni Yahweh”

19:16 “’ani Yahweh”

19:18 “’dni Yahweh”

19:21 ‘wéhébi’ ‘et '48amé laYahweh”
19:22 “lipné Yahweh”

19:24 “‘godes hildlim laYahweh”

19:25 “’ani Yahweh ’élohékem”

19:28 “’dni Yahweh”

19:30 “’ani Yahweh”

19:31 “’dni Yahweh ‘é/chékem’

19:32 “’dni Yahweh”

19:34 “’ani Yahweh ’élohékem”

19:36 “’dni Yahweh ‘é/chékem’

19:37 “’ani Yahweh”

20:1 wayédabbér Yahweh ‘el méSeh
20:7 “’ani Yahweh ’élohékem”

20:8 “’ani Yahweh méqgadiskem”
20:24 “’dni Yahweh ‘é/chékem’

20:26 “ki gaddés ‘ani Yahweh”

211 wayyo’mer Yahweh ‘el méSeh
21:6 “Ki ‘et ’is$é Yahweh”

21:8 “ki gadds ‘ani Yahweh méqgadiskem”
21:12 “’ani Yahweh”

21:15 “’ani Yahweh méqad$d”

21:16 wayédabbér Yahweh ‘el méseh
21:21 “léhaqrib ‘et ’is§é Yahweh”
21:23 “’dni Yahweh mégadsam”

22:1 wayédabbér Yahweh ‘el méseh
22:2 “’dni Yahweh”

22:3 “’aSer yaqdisa béné yisra’eél laYahweh... 'dni Yahweh”
22:8 “’ani Yahweh”

22:9 “’dni Yahweh mégadsam’”
22:15 “’ét ’aSer yarima laYahweh”
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22:16 “’dni Yahweh mégadsam”

22:17 wayédabbér Yahweh el méseh

22:18 “’aSer yaqribd laYahweh 1&6lah

22:21 “zebah Sélamim laYahweh”

22:22 “I6’ taqribd ’éleh laYahweh... ‘al hammizbé?h laYahweh”
22:24 “I6’ taqribd laYahweh”

22:26 wayédabbér Yahweh el méseh

22:27 “léqorban ’isSeh laYahweh”

22:29 “zebah t6dah laYahweh”

22:30 “’ani Yahweh”

22:31 “’ani Yahweh”

22:32 “’dani Yahweh méqgadiskem”

22:33 “’dni Yahweh”

23:1 wayédabbér Yahweh el méseh

23:2 ‘md‘adé Yahweh”

23:3 “Sabbat hi’ laYahweh”

23:4 “’eleh mé'adé Yahweh”

23:5 “‘pesah laYahweh”

23:6 “haq hamassét laYahweh”

23:8 “‘wéhiqrabtem ’'18Seh laYahweh”

23:9 wayédabbér Yahweh el méseh

23:11 “lipné Yahweh”

23:12 “lé‘6lah laYahweh”

23:13 “188eh laYahweh ré2h nihé2h”

23:16 “‘minhah hadasah laYahweh”

23:17 “bikarim laYahweh”

23:18 “‘0lah laYahweh...’i$Seh ré2h nih62h laYahweh”
23:20 “lipné Yahweh...qode$ yihyd laYahweh”
23:22 “’ani Yahweh ’élohékem”

23:23 wayédabbér Yahweh ‘el méSeh

23:25 “188eh laYahweh”

23:26 wayédabbér Yahweh ‘el méSeh

23:27 “‘wéhigrabtem 1$Seh laYahweh”

23:28 “lipné Yahweh '€l6hékem”

23:33 wayédabbér Yahweh el méseh

23:34 “hag hasukkdét sib‘at yamim laYahweh”
23:36 “taqribd '18Seh laYahweh... wéhigrabtem '1$8eh laYahweh”
23:37 “’eleh m6'adé Yahweh...léhaqrib 'i$8eh laYahweh”
23:38 “Sabbétdt Yahweh... dSer titnl laYahweh”
23:39 “tahogu ‘et hag Yahweh”

23:40 “lipné Yahweh ‘€l6hékem”

23:41 “‘wéhaggotem '6t6 hag Yahweh”

23:43 “’ani Yahweh ’élohékem”

23:44 ‘et mé‘adé Yahweh

24:1 wayédabbér Yahweh ‘el méseh
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24:3 “lipné Yahweh”
24:4 “lipné Yahweh”
24:6 “lipné Yahweh”
24:7 “18Seh laYahweh”
24:8 “ya‘arkeni ipné Yahweh”
24:9 ‘mé’i§sé Yahweh”
24:12 ‘al pi Yahweh
24:13 wayédabbér Yahweh ‘el méseh
24:16 ‘wéndqgéb sém Yahweh”
24:22 “’ani Yahweh ’élohékem”
24:23 ka’aser siwwah Yahweh
25:1 wayédabbér Yahweh el méseh
25:2 “Sabbat laYahweh”
25:4 “Sabbat laYahweh”
25:17 “’dni Yahweh ‘é/chékem’
25:38 “’dni Yahweh ‘é/chékem’
25:55 “’ani Yahweh ’élohékem”
26:1 “’dni Yahweh ‘é/chékem’
26:2 “’ani Yahweh”
26:13 “’dni Yahweh ‘é/chékem’
26:44 “’ani Yahweh ‘élohéhem”
26:45 “’dni Yahweh”
26:46 ‘a8er natan Yahweh
27:1 wayédabbér Yahweh el méseh
27:2 “ki yapli’ neder bé ‘erkéka népasot laYahweh”
27:9 “‘gorban laYahweh...yitén mimend laYahweh”
27:11 ‘qorban laYahweh”
27:14 “‘gdde$ laYahweh”
27:16 “yaqdis ’i§ laYahweh”
27:21 “‘godes laYahweh”
27:22 “‘yaqdis laYahweh”
27:23 “‘godes laYahweh”
27:26 “’a8er yébukkar laYahweh...laYahweh hG”
27:28 “’dSer yahdrim ’i§ laYahweh...q6de$§ qodasim hd’ laYahweh”
27:30 “‘mipri ha‘'és laYahweh...hd’ géde$ laYahweh”
27:32 “‘yihyeh qbéde$ laYahweh”
27:34 ‘eleh hamiswoét ‘aser siwwah Yahweh”
T Total: 310 |
Narration Speech
61 249

The majority of the occurrences of the divine name Yahweh occur in speech in P-

Leviticus. This makes sense, given that most of the content of the book is law that
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Yahweh communicates verbally to Moses. Yahweh is the most prolific speaker of his
name, using it 231 times in speech.?'® Moses is the second most prolific speaker of the
name, using it 17 times.?'® Aaron uses the name just once.??°

b. ’él6him and ’élohé

‘élohim
Occurrence in | Context
P-Leviticus
11:45 “lihyot Iakem 1€°16him”
23:33 “lihyot Iakem 1€°16him”
25:38 “lihyot lakem 1€°16him”
26:12 “‘wéhayiti lakem |é’lohim”
26:45 “lihyot Iahem I€’l6him”
—W
Narration Speech
0 5

The P source author only uses the title ‘€/6him in speech in Leviticus and
Yahweh is its only speaker. In each usage, Yahweh declares himself to be the people’s
‘6l6him. The usage of this designation in P-Leviticus clearly demonstrates that the
author is using it as a title that Yahweh holds in relation to the Israelites. This is
consistent with the P-source usage of this divine designation in Exodus after the

revelation of the divine name.

218 See Lev 1:2, 3, 5,9, 11, 13,14, 17; 2.1, 2, 3, 8, 9, 10, 11, 12, 14, 16; 3:1, 3, 5,6, 7, 9, 11, 12, 14, 16;
4:2,3,4,6,7,13,15,17, 18, 22, 24, 27, 31, 35; 5:6, 7, 12, 15, 17, 19, 21, 25, 26; 6:7, 8, 11, 13, 14, 15,
18; 7:5, 11, 14, 20, 21, 25, 29, 30, 35, 36, 38; 10:11; 11:44, 45; 12:7; 14:11, 12, 16, 18, 23, 24, 27, 29, 31;
15:14, 15, 30; 16:7, 8, 9, 10, 12, 13, 18, 30; 17:2, 4, 5, 6, 9; 18:2, 4, 5, 6, 21, 30; 19:2, 3,4, 5, 8, 10, 12,
14, 16, 18, 21, 22, 24, 25, 28, 30, 31, 32, 34, 36, 37; 20:7, 8, 24, 26; 21: 6, 8, 12, 15, 21, 23; 22:2, 3, 8, 9,
15, 16, 18, 21, 22, 24, 27, 29, 30, 31, 32, 33; 23:2, 3,4, 5,6, 8, 11, 12, 13, 16, 17, 18, 20, 22, 25, 27, 28,
34, 36, 37, 38, 39, 40, 41, 43; 24:3,4,6, 7, 8, 9, 16, 22; 25:2, 4, 17, 38, 55; 26:1, 2, 13, 44, 45; 27:2, 9,
11, 14, 16, 21, 22, 23, 26, 28, 30, 32.

219 See Lev 8:5, 34, 35;9:2,4,6,7; 10:3,6, 7, 12, 13, 15, 17.

220 See Lev 10:19.
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Four of the five uses of the title ‘6/6him appear in chapters 23-26, content that
scholars traditionally designate the Holiness Code. The phrases that the author uses
here, though, have precedent in other P source material in the Torah. In Gen 17:7-8,
Yahweh introduces himself to Abram as ’é/ Sadday and promises to be Abram’s god
and the god of his descendants.??! Further, in Exod 29:45, Yahweh promises to dwell
among the Israelites in the tabernacle and to be their god.???2 Though these phrases are

isolated here, they suggest continuity and cohesion with other P source material.2%

‘élohé
Occurrence in | Context
P-Leviticus
4:22 “mikdl miswot Yahweh ‘él6hayw”
11:44 “ki ’ani Yahweh 'é/6hékem”
18:2 “’ani Yahweh ‘é/6hékem’
18:4 “’ani Yahweh 'élohékem”
18:21 “’et $ém ’6/0héka”
18:30 “’ani Yahweh 'élohékem”
19:2 “’ani Yahweh ‘é/6hékem’
19:3 “’ani Yahweh 'élohékem”
19:4224 “’al tiond "el ha élilim wé’I6hé masékah...’dni Yahweh 'lohékem”
19:10 “’ani Yahweh ‘é/l6hékem’
19:12 “’et Sém 'élohéka”
19:14225 ‘wéyaré’ta mé’élohéka”
19:25 “’ani Yahweh 'élohékem”
19:31 “’ani Yahweh ‘é/l6hékem’
19:32 ‘wéyaré’ta mé’élohéka”
19:34 “’ani Yahweh 'élohékem”
19:36 “’ani Yahweh ‘é/l6hékem’
20:7 “’ani Yahweh 'élohékem”

221 Hebrew 30X quT'H DR QY nitnY (17:7); o'a7ay Do 'ty (17:8).

222 Hebrew D'n'7xY7 DNY 'M"D| 731! 12 7N MY

223 Kelley’s dissertation, which | have cited above, provides much more robust evidence. See Kelley,
“Archival Unity: A Neo-Analytic Model of the Priestly Text.”

that the author means to indicate a religious statue. For uses of this word outside of the Torah, see Isaiah
2:8, 18, 20; 10:10; 19:3; Zechariah 11:17. The occurrences of this term in Isaiah support understanding
this word to mean “statue.” In 2:8, the author describes them as 11! niwyn “the work of his hands.” In 2:20,
the phrases 90> *7'7x “statues of silver” and iant "7*9x “statues of gold” appear. This suggests that these
objects can be made of different metals.

225 This particular construction of the root x1' in the Qal combined with the preposition m and the noun
D'n7x is unique to the P source material in Leviticus. It occurs here and in Lev 19:32; 25:17, 36, 43.
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20:24 “’ani Yahweh ‘é/6hékem’”
21:6 “‘qédosim yihyd 1€'I6héhem...§ém 'él6héhem...lehem 'él6héhem”
217 “ki qados ha’ I€’lohayw”
21:8 “ki ’et lehem ’6l0héka”
21:12 “‘migda$ 'élohayw...nézer Semen misShat 'élohayw”
21:17 “lehem ’élohayw”
21:21 “lehem ‘élohayw”
22:25 “’et lehem 'élohékem”
23:14 “’et qorban '€l6hékem”
23:22 “’dni Yahweh ‘é/chékem’
23:28 “lipné Yahweh ‘€l6hékem”
23:40 “lipné Yahweh ‘€l6hékem”
23:43 “’ani Yahweh ‘él6hékem”
24:15 “I$ ki yéqalél ’élohayw”
24:22 “’ani Yahweh 'é/6hékem’”
25:17 ‘wéyaré’ta mé’élohéka ki "ani Yahweh 'élohékem’
25:36 ‘wéyaré’ta mé’élohéka”
25:38 “’ani Yahweh ‘él6hékem”
25:43 ‘wéyaré’ta mé’élohéka”
25:55 “’ani Yahweh ‘él6hékem”
26:1 “’ani Yahweh ‘é/6hékem”
26:13 “’ani Yahweh ‘é/l6hékem’
26:44 “’ani Yahweh ‘é/l6héhem”
I Total: 46 |
Narration Speech
0 46

Like the designation 'é/6him, the P source author uses the designation '€/6hé
only in speech and Yahweh is its only speaker. It appears 45 times with personal
possessive suffixes.??% In terms of possessive suffixes, the second person masculine
plural is the most popular, with 27 attestations.??” There are 8 instances of the second

person masculine singular possessive suffix,??8 7 of the third person masculine

227 Lev 11:44; 18:2, 4, 30; 19:2, 3, 4, 10, 25, 31, 34, 36; 20:7, 24; 22:25; 23:14, 22, 28, 40, 43; 24:22;
25:17, 38, 55; 26:1, 13, 44.
228 Lev 18:21; 19:12, 14, 32; 21:8; 25:17, 36, 43.
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singular,??® and 3 are the third person masculine plural.?®? Of these 45 occurrences, 30
are paired with the divine name Yahweh. The result is that 65% of 'é/6hé uses are
paired with Yahweh.

Additionally, within the 30 times that the author uses Yahweh + 'é/6hé + possessive

Grx n

suffix,23! 22 instances are “’ani Yahweh '8/6hé” phrases wherein Yahweh announces

himself to be the Israelites’ god.?*? Also like the designation '/6him, these occurrences
are concentrated in material that has traditionally been described as the Holiness Code,
with 21 of the 22 total instances appearing there. While the concentration of this phrase

“rx -

is striking, this is not the first time that the P source author has used an “’&ni Yahweh
'6l0hé” or an “’ani Yahweh” statement when Yahweh speaks to Moses or to the
Israelites.?33

“rx -~

Further, the phrase “’ani Yahweh ‘€/6hé” finds parallels in the opening to the Ten
Commandments in both Exod 20:3 and Deut 5:6.234 This suggests that the phrase may

have particular relevance in a legal context.?3® Though the phrase appears only once in

229 | gv 4:22; 21:7, 12, 17, 21; 24:15.

230 | ev 21:6.

231 Of these possessive suffixes, 8 are the second person masculine singular, 27 are the second person
masculine plural, 7 are the third person masculine singular, and 3 are the third person masculine plural.
232 See Lev 11:44; 18:2, 4, 30; 19:2, 3, 4, 10, 25, 31, 34, 36; 20:7, 24; 23:22, 43; 24:22; 25:38, 55; 26:1,
13, 44.

233 There is one exact match for this phrasing in the P source narrative in Exod 30:46. Yahweh promises
to abide among the Israelites in the tabernacle so the Israelites will know that nnra'x nin' ax “l am
Yahweh their god.” Yahweh also introduces himself to Moses using the phrase nin' 1x in Exod 6:2 and
then requests that he pass this phrasing on to the Israelites in Exod 6:6. These phrases lack the addition
of '6I6hé though, so they are not exact parallels.

234 Hebrew 'n'7x nin' ax (Exod 20:3; Deut 5:6).

235 This phrase (nIn' 'ax/mn) also enjoys immense popularity in prophetic literature. See Isaiah 27:3; 41:4,
13, 17; 42:6, 8; 43:3, 11, 15; 44:24; 45:3, 5, 6, 7, 8, 18, 19, 21; 48:17; 49:23, 26; 51:15; 60:16, 22; 61:8;
Jer 9:23; 17:10; 24:7; 32:27; Ezek 5:13, 15, 17; 6:7, 10, 13, 14; 7:4, 9, 27; 11:10, 12; 12:15, 16, 20, 25;
13:7, 9 (ninr TR 2X), 14, 21, 23; 14:4,7, 8, 9; 15:7; 17:21, 24; 20:5, 7, 12, 19, 20, 26, 38, 42, 44; 21:4,
10, 37; 22:14, 16, 22; 23:49 (n1n' TR IN); 24:14, 24 (nin' TR 'IX), 27; 25:5, 7, 11, 17; 26:6, 14; 28:22,
23, 24 (niIn' TR IX), 26; 29:6, 9, 16 (nin' X IX), 21; 30:8, 12, 19, 25, 26; 32:15; 33:29; 34:24, 27, 30;
35:4, 9, 12, 15; 36:7, 11, 23, 36, 38; 37:6, 13, 14, 28; 38:23; 39:6, 7, 22, 28; Hosea 12:10; 13:4; Joel 2:27;
4:17; Zech 10:6; Mal 3:6.
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each instance of the Ten Commandments, it appears 21 times in Leviticus 18-26,
beginning with prohibitions against any Egyptian religious practices and culminating in a
promise that Yahweh will honour his covenant with the Israelites even if they face
expulsion from the promised land. The legal and covenant contexts in which authors
use this phrase in the Torah suggests that the phrase has particular legal value and
therefore appears frequently in Leviticus 18-26.

iv. Numbers and Deuteronomy

The P source material in Numbers, while still containing legal material, includes a
return to narration and thus slightly more diversity in the use of divine designations. The
proportion of uses of Yahweh (95%) is quite close to the proportion of uses of Yahweh
in P-Leviticus excluding the Holiness Code (98%). The proportion of P source use of
Yahweh in Exodus excluding the material in Exodus 2, which precedes the revelation of

the name, is 91%.

m’8lohim
m’glohé
m’gl

m Yahweh

Figure 24: P Source Divine Designations in Numbers (proportional)
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Figure 25: P Source Divine Designations in Numbers (numerical)

a. Yahweh

Yahweh
Occurrence in | Context
P-Numbers
1:1 wayédabbér Yahweh ‘el méSeh
1:19 ka’aser siwwah Yahweh ‘et moSeh
1:48 wayédabbér Yahweh ‘el méSeh
1:54 kékol ‘aser siwwah Yahweh ‘et méseh
21 wayédabbér Yahweh ‘el méSeh wé’el ’ahéron
2:33 ka’aser siwwah Yahweh ‘et moSeh
2:34 kékol 'aser siwwah Yahweh ‘et moéseh
3:1 béydém dibber Yahweh ’et moseh
3:4 ipné Yahweh...’é$ zarah lipné Yahweh
3:5 wayédabbér Yahweh ‘el méseh
3:11 wayédabbér Yahweh el méseh
3:13 “’ani Yahweh”
3:14 wayédabbér Yahweh ‘el méseh
3:16 ‘al pi Yahweh
3:39 ‘al pi Yahweh
3:40 wayyo’mer Yahweh ‘el méseh
3:41 “’ani Yahweh”
3:42 ka’aser siwwah Yahweh ’6t6
3:44 wayédabbér Yahweh ‘el méseh
3:45 “’ani Yahweh”
3:51 ‘al pi Yahweh...ka’aSer siwwah Yahweh ‘et méseh
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4:1 wayédabbér Yahweh ‘el méseh
4:17 wayédabbér Yahweh el méseh
4:21 wayédabbér Yahweh ‘el méseh
4:37 ‘al pi Yahweh

4:41 ‘al pi Yahweh

4:45 ‘al pi Yahweh

4:49 al pi Yahweh...’dSer siwwah Yahweh
5:1 wayédabbér Yahweh ‘el méseh
5:4 ka’aser dibber Yahweh ‘el méseh
5.5 wayédabbér Yahweh el méseh
5:6 “lim‘6l ma‘al baYahweh”

5:8 ‘ha’asadm hamusab laYahweh”
5:11 wayédabbér Yahweh ‘el méseh
5:16 “lipné Yahweh”

5:18 “lipné Yahweh”

5:21 ‘yitén Yahweh '6tak...bétét Yahweh ‘et yérekék”
5:25 “lipné Yahweh”

5:30 “lipné Yahweh”

6:1 wayédabbér Yahweh el méseh
6:2 “nazir I6hazir laY ahweh”

6:5 “’aSer yazir laYahweh”

6:6 “kol yémé hazird laYahweh”

6:8 “‘qadas had’ laYahweh”

6:12 “‘wéhizir laYahweh”

6:14 “’et qorband laYahweh”

6:16 “lipné Yahweh”

6:17 “zebah Sélamim laYahweh”

6:20 “lipné Yahweh”

6:21 “‘gorband laYahweh”

6:22 wayédabbér Yahweh ‘el méSeh
6:24 “‘yébarekka Yahweh”

6:25 “ya’ér Yahweh panayw ’éléka”
6:26 ‘y188’ Yahweh panayw '€léka”

7:3 ‘et gorbanam lipné Yahweh

74 wayyo’mer Yahweh ‘el méseh
7:11 wayyo’mer Yahweh ‘el méseh

8:1 wayédabbér Yahweh ‘el méSeh
8:3 ka’aser siwwah Yahweh ‘et mosSeh
8:4 kamar’eh ‘4Ser her’dah Yahweh

8:5 wayédabbér Yahweh ‘el méseh
8:10 “lipné Yahweh”

8:11 “ibné Yahweh...la‘dbod ’et ‘@bodat Yahweh”
8:12 “‘0lah laYahweh”

8:13 “téndpah laYahweh”

8:20 kékol 'aser siwwah Yahweh ‘et méseh
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8:21 ténapah lipné Yahweh

8:22 ka’aser siwwah Yahweh ‘et mosSeh

8:23 wayédabbér Yahweh ‘el méseh

9:1 wayédabbér Yahweh ‘el méseh

9:5 kékol ‘aser siwwah Yahweh ‘et méseh

9.7 “’et qgorban Yahweh”

9:8 “‘mah yésawweh Yahweh lakem’

9:9 wayédabbér Yahweh ‘el méseh

9:10 ‘wé‘asah pesah laYahweh”

9:13 “ki gérban Yahweh 16’ hiqrib”

9:14 ‘wé‘asah pesah laYahweh”

10:1 wayédabbér Yahweh el méseh

10:9 “lipné Yahweh”

10:10 “’ani Yahweh ’élohékem”

13:1 wayédabbér Yahweh ‘el méseh

13:3 ‘al pi Yahweh

14:3 ‘wélamah Yahweh mébi’ '6tand’

148 “Im hapés bani Yahweh”

14:9 “’ak baYahweh ‘al timrédd...Yahweh Ttand’
14:10 Ukébdd Yahweh nirah

14:26 wayédabbér Yahweh ‘el méSeh wé’el ’aharén
14:28 “hay ‘ani né’dm Yahweh”

14:35 “’ani Yahweh dibbarti’

14:37 ipné Yahweh

15:35 wayyo’mer Yahweh ‘el méSeh

15:36 ka’aser siwwah Yahweh ‘et moSeh

15:37 wayyo’mer Yahweh ‘el méSeh

15:39 “’et kol miswot Yahweh”

15:41 “’ani Yahweh ’él6hékem...’ani Yahweh ‘él6hékem”
16:3 “‘Obétbkam Yahweh...titnas’d ‘al géhal Yahweh”
16:5 ‘wéydda‘ Yahweh ‘et ‘dSer 16”

16:7 “lipné Yahweh...had’is ‘aSer yibhar Yahweh”
16:9 “‘miskan Yahweh”

16:11 “‘al Yahweh”

16:15 wayyo’mer ‘el Yahweh

16:16 “lipné Yahweh”

16:17 “lipné Yahweh”

16:19 wayyéra’ kébdd Yahweh

16:20 wayédabbér Yahweh ‘el méSeh wé’el ’ahéron
16:23 wayédabbér Yahweh ‘el méseh

16:35 wé’és yas’ah mé’ét Yahweh

17:1 wayédabbér Yahweh ‘el méseh

17:3 “lipné Yahweh”

17:5 ipné Yahweh...ka’aSer dibber Yahweh
17:6 “atem hamitem ‘et ‘am Yahweh”
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17:7 wayyéra’ kébdd Yahweh

17:9 wayédabbér Yahweh el méseh

17:11 “ki yasa’ haggesep milipné Yahweh”
17:16 wayédabbér Yahweh ‘el méseh

17:22 lioné Yahweh

17:24 milipné Yahweh

17:25 wayyo’mer Yahweh ‘el méseh

17:26 ka’aser siwwah Yahweh

17:28 “’el miSkan Yahweh”

18:1 wayyo’mer Yahweh ‘el ‘ahéron

18:6 “‘nétanim laYahweh”

18:8 wayédabbér Yahweh ‘el 'ahéarén

18:12 “’aSer yitna laYahweh”

18:13 “’aSer yabi'a laYahweh”

18:15 “’aser yaqribl laYahweh”

18:17 “léré2h nihé2h laYahweh”

18:19 “’aSer yarima béné yisra’él laYahweh...llpné Yahweh”
18:20 wayyd’mer Yahweh ‘el ‘aharon

18:24 “’aSer yarima laYahweh”

18:25 wayédabbér Yahweh ‘el méseh

18:26 “‘mimennd térdmat Yahweh”

18:28 “téramat Yahweh... et téramat Yahweh”
18:29 “kol téramat Yahweh”

19:1 wayédabbér Yahweh ‘el méSeh wé’el ’aharén
19:2 “’aser siwwah Yahweh”

19:13 “et miSkan Yahweh timé”

19:20 “ki 'et migda$ Yahweh fimé”

20:3 “lipné Yahweh”

20:4 “’et géhal Yahweh”

20:6 wayyéra’ kébdd Yahweh

20:7 wayédabbér Yahweh el méseh

20:9 milipné Yahweh

20:12 wayyo’mer Yahweh ‘el méseh

20:13 ‘a8er rabd béné yisra’él ‘et Yahweh
20:23 wayyo’mer Yahweh ‘el méseh wé’el ‘'aharon
20:27 ka’aser siwwah Yahweh

25:10 wayédabbér Yahweh ‘el méSeh

25:16 wayédabbér Yahweh ‘el méseh

26:1 wayyd’mer Yahweh el méSeh wé’el ‘el'azar ben ’ahéron
26:4 ka’aser siwwah Yahweh

26:52 wayédabbér Yahweh ‘el méSeh

26:61 'S zarah lipné Yahweh

26:65 ki ‘amar Yahweh

273 “hanné‘adim ‘al Yahweh”

27:5 ipné Yahweh
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27:6 wayyd’mer Yahweh ‘el méseh

27:11 “‘ka’aser siwwah Yahweh ‘et méseh”

27:12 wayyd’mer Yahweh ‘el méseh

27:15 wayédabbér mbéSeh ‘el Yahweh

27:1623%6 “yipqdd Yahweh '€I6hé harahdt 1€kl basar’
27:17 “‘wélo’ tihyeh ‘adat Yahweh”

27:18 wayyo’mer Yahweh ‘el méseh

27:21 “lipné Yahweh”

27:22 ka’aser siwwah Yahweh

27:23 ka’aser dibber Yahweh

30:2 “zeh hadabar ‘aser siwwah Yahweh”

30:3 “’I$ ki yiddor neder laYahweh”

30:4 “‘we’isSah ki tiddor neder laYahweh”

30:6 “‘waYahweh yislah lah”

30:9 “‘waYahweh yislah lah”

30:13 “‘waYahweh yislah lah”

30:17 ‘aser siwwah Yahweh ‘et moSeh

31:1 wayédabbér Yahweh ‘el méseh

31:3 “nigmat Yahweh bémidyan”

31:7 ka’aser siwwah Yahweh ‘et mésSeh

31:16 “imsér ma‘al baYahweh...ba‘ddat Yahweh”
31:21 “z0’t hdqqat hatérah ‘aser siwwah Yahweh”
31:25 wayyd’mer Yahweh ‘el méSeh

31:28 “‘wahdrémétah mekes laYahweh”

31:29 “térdmat Yahweh”

31:30 “Somré miSmeret miskan Yahweh”

31:31 ka’aser siwwah Yahweh ‘et mésSeh

31:37 wayéhi hamekes laYahweh

31:38 umiksam laYahweh

31:39 Umiksam laYahweh

31:40 umiksam laYahweh

31:41 ‘et mekes téridmat Yahweh.. .ka’aser siwwah Yahweh ‘et moseh
31:47 Somré miSmeret miSkan Yahweh...ka’aser siwwah Yahweh
31:50 “’et qorban Yahweh...lijpné Yahweh”

31:52 ‘aser hérimu laYahweh

31:54 ipné Yahweh

32:4 “’aser hikah Yahweh”

32:13%%7 “wayihar ‘ap Yahweh...bé‘éné Yahweh”

236 For a slightly different example of this epithet, see Num 16:22 (P). There, Moses and Aaron address
Yahweh as nninn '0'7x 7x. These two occurrences are the only cases of this epithet in the Tanakh. See
my discussion of this epithet below.

237 |t is difficult to discern which verses are dialogue in this chapter and which are narration. This is in part
because the chapter appears to be a blend of J source and P source material. See Friedman, The Bible
with Sources Revealed, 300. | read this verse as dialogue because | see it as a continuation of Moses’s
question to the children of Gad and Reuben in Num 32:6 (P).
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32:14238 “hé&rén ’ap Yahweh”
32:20 “lipné Yahweh”
32:21 “lipné Yahweh”
32:22 “lipné Yahweh...néqiyim méYahweh...llpné Yahweh”
32:23 “hata’tem laYahweh”
32:29 “lipné Yahweh”
32:31 “’et ‘aSer dibber Yahweh”
32:32 “lipné Yahweh”
33:50 wayédabbér Yahweh el méseh
34:1 wayédabbér Yahweh el méseh
34:13 “’aser siwwah Yahweh”
34:16 wayédabbér Yahweh el méseh
34:29 ‘éleh ‘aser siwwah Yahweh
35:1 wayédabbér Yahweh el méseh
35:9 wayédabbér Yahweh el moseh
35:34 “ki ’ani Yahweh $6kén”
36:2 “siwwah Yahweh...sdwwah baYahweh”
36:5 ‘al pi Yahweh
36:6 “zeh hadabar ‘dser siwwah Yahweh”
36:10 ka’aser siwwah Yahweh ‘et moseh
36:13 ‘eleh hamiswot wéhamispatim ’aser siwwah Yahweh
—m
Narration Speech
120 115

In P-Numbers, the author uses the divine name roughly equally in narration and
in speech. In speech, Yahweh speaks his name 62 times,?*° Moses speaks the name
32 times,?*° the Israelites speak the name 15 times,?*' Caleb speaks the name twice?*?

and the daughters of Zelophehad and Eleazar each speak the name once.?43

238 This verse involves two second person plural markers (nnnp and np'nax) that suggest that this is
speech and not narration.

239 See Num 3:13, 41, 45; 5:6, 8, 16, 18, 21, 25, 30; 6:2, 5, 6, 8, 12, 14, 16, 17, 20, 21, 24, 25, 26; 8:10,
11, 12, 13; 9:10, 13, 14; 10:9, 10; 14:28, 35; 15:39, 41; 17:3; 18:6, 12, 13, 15, 17, 19, 24, 26, 28, 29; 19:2,
13, 20; 27:11, 21; 31:28, 29, 30; 35:34.

240 See Num 9:8; 16:5, 7,9, 11, 16, 17; 17:11; 27:16, 17; 30:2, 3, 4, 6, 9, 13; 31:3, 16; 32:13, 14, 20, 21,
22,23, 29; 34:13; 36:6.

241 See Num 9:7; 14:3; 16:3 (Korah and his supporters); 17:6, 28; 20:3, 4; 31:50 (the chieftains of the
people); 32:4 (members of the tribes of Gad and Reuben), 31 (members of the tribes of Gad and
Reuben), 32 (members of the tribes of Gad and Reuben); 36:2.

242 See Num 14:8, 9.

243 See Num 27:3 for the speech by the daughters of Zelophehad and Num 31:21 for Eleazar’s use of the
divine name.



b. ’él6him and ’élohé

120

‘élohim
Occurrence in | Context
P-Numbers
15:41 “lthyot lakem I€°16him”
T Total: 1 |
Narration Speech
0 1

“ ”

The common P source phrase “fthyét lakem I€°I6him” resurfaces just once here in

P-Numbers.?*4 As in its other occurrences, the designation '&/6him describes Yahweh'’s

relationship to the Israelites; he is their god.

‘élohé
Occurrence in | Context
P-Numbers
6.7 “ki nézer ’élohayw ‘al r6’s$6”
10:9 “lipné Yahweh ‘€l6hékem”
10:10 “libné ’élohékem ’ani Yahweh 'élohékem”
15:40 “‘wihéyitem qédosim 1€’16hékem”
15:41 “’ani Yahweh ‘é/6hékem...’ani Yahweh 'é/6hékem”
16:9 “Kki hibdil ’élohé yisra’el’
16:22 “’él ’élohé harahaot”
25:13 “tahat ‘aSer qinné’ I€’l6hayw”
27:16 “yipqdd Yahweh '€I6hé harahdt ekl basar’
U
Narration Speech
0 11

The P source author uses the designation '€/6hé only in speech in P-Numbers.

Notably, the phrase “’ani Yahweh ‘€/6hé” appears three times in Num 10:10 and 15:41,

recalling the usage of the phrase in P-Leviticus and P-Exodus.?*® The distribution of the

244 See Gen 17:7; Lev 11:45; 23:33; 25:38; 26:45 for exact matches (Gen 17 offers a second person

singular address). See Gen 17:8; Exod 6:7; 29:45; Lev 26:12 for a similar phrase: n'n7x7 nn'/n2Y 'm"al.
245 | ev 11:44; 18:2, 4, 30; 19:2, 3, 4, 10, 25, 31, 34, 36; 20:7, 24; 23:22, 43; 24:22; 25:38, 55; 26:1, 13,
44. This phrase also appears in the tabernacle building narrative in Exod 30:46. In Num 10:10, Yahweh
says this after he explains to Moses how to use trumpets to signal both military maneuvers and festival
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pronominal suffix is slightly different here too, with 6 second person masculine plurals
and 2 third person masculine singulars. Apart from these, the designation 'é/6hé
appears with the ethnonym yisra’él in Num 16:9 and with the epithet hardhdét in Num

16:22 and 27:16 (more on this below).

c. ‘el
‘él

Occurrence in | Context

P-Numbers

16:22 “’é| '6l6hé harihot Ieékol basar’

Total: 1
Narration Speech
0 1

The author of the P source uses the divine designation '€/ only once in Num
16:22. Here, the epithet that the P source author uses (hardhot) is distinct in the Hebrew
Bible and matches nearly exactly the other P-source usage in Num 27:16 where the
author uses the divine name rather than the designation '€/.246 In both cases, characters
use the epithet when they are making a request of Yahweh. Moses and Aaron use it in
Num 16:22 to beg Yahweh not to destroy the whole Israelite community in the
wilderness after the Korah revolt. Moses uses it himself in Num 27:16 to beg Yahweh to
appoint a leader who will lead the Israelites into the land after his death.?*’

d. Deuteronomy

days. In Num 15:41, Yahweh uses this phrase twice when he refers to the tzitzit functioning as reminders
of the commandments that he has given the Israelites. The use of this phrase in legal contexts in
Numbers supports my theory suggested above that the nin' ax statement is a hallmark of legal material.
247 |Interestingly, both of these requests have to do with authority. In Num 16, Korah and his followers
demand Aaronid authority. In Num 27, Moses asks that Yahweh appoint a new authority who will lead the
Israelites when he is dead. This may relate to the use of Hebrew nin as something that can denote divine
skill or appointment, as in the case of Bezalel in Exod 31:3; 35:31 (P).
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There is only one P source divine designation in Deuteronomy 34:9. The author
uses the divine name, stating that “they did (the children of Israel) what Yahweh had
commanded Moses.”

Conclusion

Overall, the P source author uses the divine name Yahweh much more than any
other designation following the revelation of the name in Exodus 6 and even uses it
more in proportion to other than designations than the E source author. Like the author
of the E source, the P source author integrates a few uses of the divine name into their
Genesis material in Gen 17:1 and Gen 21:1b. These select uses of the divine name
confirm that, even when characters in Genesis did not know Yahweh by name, this deity
was in fact the one looking out for them. While the E source author continued to use
designations other than the divine name after the revelation of the name in that source,
the P source author offers much more precision. He refers to god only as Yahweh and
uses designations like ‘é/6him and '€/6hé to describe Yahweh'’s role — he is the
Israelites’ "él6him.

Unlike the J or E source authors, the P source author demonstrates a
grammatical distinction between 'é/6him and h& élo6him, using the former in subject and
direct object position and the latter in the indirect object position. The uses of epithets in
the P source is confined to the use of 3 epithets: 'é/ Sadday, 'éI6hé yisra’'él, and 'él6hé
harahot Iekol basar. The first occurs 4 times in Gen 17:1; 28:3; 35:11; and Exod 6:3.

The second appears only once in Num 16:9. Finally, ‘€/6hé harahot 1€kl basar appears
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only twice in the P source material in Num 16:22 and 27:16. This epithet is unique to

this author in the Torah and does not appear outside of it.24

248 The term nnin does appear elsewhere outside of the Torah, but not as an epithet. See Jeremiah 49:36
where it means “winds.”
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CHAPTER 6

DIVINE DESGINATIONS IN THE D SOURCE MATERIAL

The book of Deuteronomy occupies a liminal space in the Tanakh, being at once
the fifth book of the Torah and the first book of the Deuteronomistic History. Martin Noth
coined the term “Deuteronomistic History” in his 1943 work
Uberlieferungsgeschichtliche Studien. In this work, he suggested that the book of
Deuteronomy was the first book of a much larger work that he called the
Deuteronomistic History, which included the books of Deuteronomy, Joshua, Judges, 1
and 2 Samuel, and 1 and 2 Kings.?*° He referred to the historian responsible for this
work as “Dtr” and described their work as containing “einer einfachen und einheitlichen
Geschichtstheologie enthalten, also auch starke inhaltliche Zusammenhénge.”?%°

For Noth, the book of Deuteronomy was the starting point of Dtr's
Deuteronomistic history. The first chapters of the book provide references to events
already familiar from the books of Exodus and Numbers but, according to Noth, Dtr has
arranged everything to suit his own agenda and re-told the events in ways that suit his
historical narrative. The amount of detail that Dtr accorded to the stories of the spies, for
example, in Deut 1:19-46, served the interests of his historical project by both

introducing the theme of Israelite occupation of the land and by offering a justification for

249 Martin Noth, Uberlieferungsgeschichtliche Studien (Tiibigen: Max Niemeyer, 1957), 5.
250 Noth, Uberlieferungsgeschichtliche Studien, 6.
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the huge amount of time (40 years) that the people spend wandering in the
wilderness.?'

Dtr followed this narrative with the Deuteronomic law code?52 and he completed
the whole text with a final narrative section in Deut 31-34. These narrative compositions
that are not necessary for the framing of the Deuteronomic law demonstrate that Dtr has
in mind the composition of a large-scale narrative work?53 that will tell the story of the
Israelites from their arrival at the land promised to their ancestor to their expulsion from
it.

Frank Moore Cross challenged the idea that the Deuteronomistic History was the
work of a single historian. He suggested that the Deuteronomistic History might be
better viewed as a work with two separate editions: one Josianic and another exilic. He
divided the Deuteronomistic History into separate strata and referred to the two strata
as the work of Dtr' and Dtr?.2% The Dtr' edition, according to Cross, was written during
the reign of King Josiah and framed the history of the Israelites as coloured by both
divine judgment and hope that a restoration of the correct worship of Yahweh would

improve the people’s fortunes. Josiah himself is the figure who will bring about correct

251 Noth, Uberlieferungsgeschichtliche Studien, 30-32.

252 Noth understands the Deuteronomic law code to be a law document dating to the time of Josiah that
Dtr. includes in his work. See Noth, Uberlieferungsgeschichtliche Studien, 38-39.

253 Noth, Uberlieferungsgeschichtliche Studien, 88-90.

254 Cross, Canaanite Myth and Hebrew Epic, 278-287.
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worship through his reforms (2 Kings 23).2% It is this historian who included the older
Deuteronomic material (including the laws) into his document.2%

In contrast, the Dtr? edition was written after the Babylonian exile and the loss of
ancient Israelite statehood.?%” This author stresses that, even though the people are
scattered among the nations, their god will not forget them. Cross points to Deut 4:27-
31 as an example of the work of this post-exilic author. In this passage, Moses warms
the people that they will lose possession of their land and live among foreign people. If
they search for Yahweh, though, they will find him, and he will not let his people
perish.2%8

| follow Cross’s suggested divisions of the book of Deuteronomy into Dtr' and
Dtr?2 components. | identify the Deuteronomic law code as Dtn.?®® Thus, my analysis will
first present divine designations in the Dtr' material, then those of Dtr?, and finally those
of Dtn.

i Dtr!

The text that belongs to the edition known as Dtr! includes much of the
Deuteronomic narrative. This narrative is largely a re-telling of many of the events

already depicted in Exodus and Numbers.?®® Moses reminds the people of the main

255 Cross, Canaanite Myth and Hebrew Epic, 287. For some issues with the association of Dtr' with the
reign of Josiah, see Baruch Halpern, “What does Deuteronomy Centralize?” Deuteronomy in the Making,
eds. Diana Vikander Edelman et al. (Berlin: De Gruyter, 2021). Like Halpern, Jeffrey Stackert has also
problematized the dating of the D'/Dtr' material to the reign of Josiah. He suggests that a date during the
reign of Manasseh would be more appropriate. See Stackert, Deuteronomy and the Pentateuch (New
Haven: Yale University Press, 2022), 149.

2% Cross, Canaanite Myth and Hebrew Epic, 274.

257 Cross, Canaanite Myth and Hebrew Epic, 287.

258 Cross, Canaanite Myth and Hebrew Epic, 287. Friedman also provides an excellent analysis of the
nuances of the exilic Deuteronomistic editor. See Friedman, The Exile and Biblical Narrative, 26ff.

259 | use the same sigla as Friedman in The Bible with Sources Revealed.

260 Noth suggests that Dtr. bases his account of these events on older sources rather than J, E, and P
material in the Torah. See Noth, The Deuteronomistic History, 46.
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events during their wilderness wandering before giving them a second set of laws that

they should heed as they enter the promised land and settle there.

= Yahweh
m'8lohé
u’8lohim

® h3’élohim
m’gl

mha'el

Figure 26: Dtr' Divine Designations in Deuteronomy (proportional)

[ | |
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Figure 27: Dtr' Divine Designations in Deuteronomy (numerical)

a. Yahweh

Yahweh
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Occurrence in
Dtr'-Deuteronomy

Context

1:3

kékol 'aser siwwah Yahweh

1:6 “Yahweh ’él6héna dibber '€lénd”

1:8 “’aSer nisba‘ Yahweh la’dbotékem”

1:10 “Yahweh ‘é/l6hékem hirbah ‘etékem”

1:11 “Yahweh ’€/6hé 'abbtékem”

1:19 “ka’aser siwwah Yahweh 'é/6hénd”

1:20 “’daSer Yahweh ‘6/06héni nétén lani”

1:21 “natan Yahweh ’é/6héka...Yahweh ’é/6hé 'abotéka”
1:25 “’dSer Yahweh '8/6hént nétén lana”

1:26 “’et pi Yahweh ‘é/6hékem”

1:27 “bésin’at Yahweh ‘6tand hési’and’

1:30 “Yahweh ‘€/6hékem haholék lipné kem”

1:31 “‘nésa’dka Yahweh '6/0héka”

1:32 “’énkem ma’aminim baYahweh ‘é/6hékem”
1:34 “‘wayyiSma‘ Yahweh ‘et qoI’

1:36 “aser mileé’ 'aharé Yahweh”

1:37 “‘gam bi hit'anap Yahweh”

1:41 “‘hata’ni laYahweh... kékol ‘aser siwwani Yahweh 'élohéni’”
1:42 “‘wayyd’mer Yahweh ‘élay”

1:43 “‘wattaméra ‘et pi Yahweh”

1:45 “‘wattibkd lipné Yahweh wélo’ $ama‘ Yahweh”
2:1 “ka’aser dibber Yahweh ’‘élay”

2:2 “‘wayyo’mer Yahweh ‘élay”

2.7 “ki Yahweh ’é/6héka...Yahweh ‘élohéka Tmak’
2:9 “‘wayyo’mer Yahweh ‘élay”

2:12 “’a8er natan Yahweh lahem”

2:14 “ka’aser nisha‘ Yahweh lahem’

2:15 ‘wégam yad Yahweh haytah bam’

2:17 “‘wayédabbér Yahweh ’élay’

2:21 “‘wayyasmidém Yahweh”

2:29 “’aSer Yahweh ’€/6hénd nétén land”

2:30 “ki higSah Yahweh 'él6héka ‘et riih6”

2:31 “‘wayyd’mer Yahweh ’élay”

2:33 “‘wayyitnéhd Yahweh 'é/6hénd 1Eépanénd”
2:36 “natan Yahweh ’é/6hénd 16panénd”

2:37 “‘wékal ‘aSer siwwah Yahweh ‘6I6hénd”

3:2 “‘wayyo’mer Yahweh ‘élay’

3:3 “‘wayyitén Yahweh 'é/6hénd béyadénad’

3:18

“Yahweh ‘él6hékem natan lakem”
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3:20%61 “‘ad ‘aSer yaniah Yahweh la’ahékem... ‘dSer Yahweh 'é/6hékem
nétén lahem”

3:21 “kol ’aSer ‘asah Yahweh ‘élohékem...kén ya‘'dseh Yahweh”

3:22 “ki Yahweh ‘él6hékem h(’ hannilham”

3:23 “wé’ethannan ‘el Yahweh”

3:24 “’adoénay Yahweh”

3:26 “‘wayyit‘abbér Yahweh bi... wayyo’'mer Yahweh ’élay”

4:1 “’aser Yahweh ’€/6hé ‘abotékem notén lakem”

4:2 “’et miswot Yahweh ‘élohékem”

4:3 “’et ‘aSer ‘asah Yahweh...hismidé Yahweh '€/6héka”

4:4 “‘hadébéqgim baYahweh ‘€l6hékem”

4:5 ‘ka’aser siwwani Yahweh ‘€/6hay”

4:7 “kaYahweh ‘€l6hénd”

4:10 “lipné Yahweh '€I6héka...be’émébr Yahweh ‘élay”

4:12 “‘wayédabbér Yahweh ‘dlékem”

4:14 “wé’oti siwwah Yahweh”

4:15 “‘béyém dibber Yahweh ’dlékem”

4:19 “’aser halaq Yahweh 'é/6héka”

4:20 “‘wé’etkem lagah Yahweh”

4:21 “‘waYahweh hité’anap bi...’aSer Yahweh '€/6héka notén 16kE”

4:23 “’et bérit Yahweh ‘él6hékem...k6l 'aser siwwéka Yahweh
'6l0héka”

4:24 “ki Yahweh ‘é/6héka 'és 'oklah”

4:34 “‘kékol ‘aser ‘asah lakem Yahweh ‘élohékem”

4:35 “ki Yahweh hid’ ha’élohim”

4:39 “ki Yahweh hi’ ha'élohim”

4:40 “aser Yahweh 'é/6héka notén 1éka”

5:2 “Yahweh ‘é/6hénd karat Tmana bérit’

5:3 “I6’ ‘et 'aboténd karat Yahweh ‘et bérit”’

54 “‘panim bépanim dibber Yahweh Tmakem”

5:5262 “’anoki ‘6méd bén Yahweh... et débar Yahweh”

5:6 “’anoki Yahweh '€/6héka”

5:9 “ki ‘anoki Yahweh 'é/6héka”

5:11 “I0’ tissa’ ‘et Sém Yahweh ‘€I6héka...ki 16’ yénaggeh Yahweh”

5:12 “ka’asSer siwwéka Yahweh '€/6héka”

5:14 “Sabat laYahweh 'él6héka”

5:15 “‘waydsraka Yahweh 'él6héka misam...‘al kén siwwéka Yahweh
'6l0héka”

261 4QDeut™ reads 7/n>'n'7x nint in the first clause in addition to the second here. The Dead Sea Scrolls
Bible, eds. Abegg et al., 151. Similarly, the LXX reads k0piog 6 8o in the first clause. There are a large
number of nin' + a7 constructions throughout Deuteronomy, so a change like this (especially in
proximity Hebrew to Hebrew ny'nx%) is unsurprising.

262 4QDeut" adds 7/n>'n7x to the second clause in this verse. The Dead Sea Scrolls, ed. Abegg et al.,
153.
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5:16 “ka’asSer siwwéka Yahweh 'élohéka...’aser Yahweh ‘é/ohéka
noétén 1aké”

5:19 “’et hadébarim ha’éleh dibber Yahweh”

5:21 “‘heré’ani Yahweh 'é/6hénd’

5:22 “’et g6l Yahweh '€/6hénd’

5:24 “kol ‘aSer yo’mar Yahweh '€l6hénd...kol ‘aSer yédabbér
Yahweh ’é/6hénd”

5:25 ‘wayyisma‘ Yahweh...wayyémer Yahweh”

5:29 “ka’aser siwwah Yahweh ‘é/6hékem”

5:30 “aser siwwah Yahweh ‘é/6hékem”

6:1 “ka’aser siwwah Yahweh ‘é/6hékem”

6:2 “léma‘an tira’ et Yahweh 'é/0héka”

6:3 “ka’aSer dibber Yahweh ‘€I6hé 'abotéka”

6:4 “Yahweh ‘é/6hénii Yahweh 'ehad’

6:5 “‘wé’ahabta ’et Yahweh '6/0héka”

6:10 “‘wéhayah ki yébi’dka Yahweh '€/6héka”

6:12 “‘pen tiskah et Yahweh”

6:13 “’et Yahweh ‘é/0héka tira”

6:15 “ki '€l ganna’ Yahweh '€l6héka...pen yehreh ‘ap Yahweh
'6l0héka”

6:16 “l6’ ténas( et Yahweh 'él6hékem”

6:17 “et miswot Yahweh 'élohékem”

6:18 “wéhatbb bé‘éné Yahweh...’dSer nisba‘ Yahweh [a’abotéka”

6:19 “ka’aSer dibber Yahweh”

6:20 “’aser siwwah Yahweh ’él6hénd”

6:21 “‘waydsi’énd Yahweh mimisrayim”

6:22 “‘wayyittén Yahweh ’6tot”

6:24 “‘wayésawwénl Yahweh...léyir'ah ‘et Yahweh ’é/6hénd”

6:25 “lioné Yahweh ’é/0hénd”

7:1 “ki yébi’aka Yahweh 'él6héka”

7:2 “Onétanam Yahweh 'él6héka IEépanéka”

7:4%63 “wéharah ‘ap Yahweh bakem”

7:6 “‘gados ‘attah laYahweh ‘€l6héka béka bahar Yahweh ‘6/0héka”

7.7 ‘hasaq Yahweh bakem’

7:8 “ki mé’ahabat Yahweh...h6si’ Yahweh ‘etékem’

79 ‘wéyadata ki Yahweh '6/6héka”

7:12 ‘wésamar Yahweh '€/6héka”

7:15 “wéhésir Yahweh mimka”

7:16 “aser Yahweh ’é/6héka notén lake”

7:18 “’ét ‘aSer ‘asah Yahweh 'é/6héka”

7:19 “’aSer hdésraka Yahweh '6l0héka...kén ya‘'dseh Yahweh
'610héka”

7:20 “yéSalah Yahweh ‘é/6héka bam”

263 4QDeutc reads 7/p>'n7x nine rather than just nint. The Dead Sea Scrolls Bible, eds. Abegg et al.,

157.
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7:21 “ki Yahweh ’é/6héka béqirbeka”

7:22 ‘wénasal Yahweh ’6/6héka”

7:23 “Ontanam Yahweh 'é/6héka 16panéka”

7:25 “Kki t6‘abat Yahweh ‘6/6héka ha”

8:1 “’aSer nisba‘ Yahweh la’dbotékem”

8:2 “’aSer hélikka Yahweh ’'€/6héka”

8:3 “pi Yahweh yihyeh ha’adam”

8:5 “Yahweh ‘€/6héka méyasreka”

8:6 “’et miswot Yahweh 'é/ohéka”

8.7 “ki Yahweh ’é/6héka mébi’aka”

8:10 “Obérakta ‘et Yahweh '6/0héka”

8:11 “pen tiskah ’et Yahweh 'é/6héka”

8:14 “‘wésakahta et Yahweh ’é/6héka”

8:18 ‘wézakarta 'et Yahweh '€/6héka”

9:3 “ki Yahweh ’6/6héka hd’ ha‘obér lIépanéka”

9:4 “Yahweh ‘é/6héka ‘6tam milpanéka...bésidqati hébi’ani
Yahweh...Yahweh mérisam mipanéka”

9:5 “Yahweh ‘él6héka mérisam mipanéka...’aser nisba‘ Yahweh
la’abotéka”

9:6 “Yahweh ‘é/6héka notéen 16kE”

9.7 “’aSer higsapta ‘et Yahweh ’6éI6héka...mamrim héyitem Tm
Yahweh”

9:8 “higsaptem ‘et Yahweh wayit’anap Yahweh”

9:9 “’aSer karat Yahweh Tmakem”

9:10 “‘wayyittén Yahweh ’élay...’dSer dibber Yahweh Tmakem’

9:11 “‘natan Yahweh ‘élay”

9:12 “‘wayyo’mer Yahweh ‘élay’

9:13 “‘wayyd’mer Yahweh ’élay”

9:16 “hata’tem laYahweh ‘élohékem...’aser siwwah Yahweh ‘etkem”

9:18 ‘wé’etnapal ipné Yahweh...la'd$6t hara“ bé‘éné Yahweh”

9:19 “’dSer qasap Yahweh...wayyiSma‘Yahweh élay”

9:20 “0b&’ahardn hit'anap Yahweh”

9:22 “‘maqsipim héyitem ’et Yahweh”

9:23 “Obisloah Yahweh ’etékem...wattamri ‘et pi Yahweh
‘6l6hékem”

9:24 “mamrim héyitem Tm Yahweh”

9:25 “‘wé’etnapal lipné Yahweh...ki ‘@mar Yahweh”

9:26 ‘wa’etpalél ‘el Yahweh wa’émar ‘4donay Yahweh”

9:28 “mibli yékolet Yahweh”

10:1264 “’amar Yahweh ‘élay”

10:4 “’aSer dibber Yahweh ’alékem...wayyitném Yahweh ‘élay”

10:5 “‘ka’aser siwwani Yahweh”

264 The verse following this one (Deut 10:2) contains no divine designations in the MT, but 4QDeut¢reads
nin' N1 NX “the words of Yahweh” referring to the words that Yahweh writes on the second set of stone
tablets after Moses destroys the first. The Dead Sea Scrolls Bible, eds. Abegg et al., 162.
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10:8 “hibédil Yahweh ‘et $ébet haléwi... et "arén bérit Yahweh...lipné
Yahweh”

10:9 “Yahweh hd’ nahalaté ka’aser dibber Yahweh 'é/6héka 16”

10:10 “‘wayyiSma‘Yahweh ’élay...I0’ 'abah Yahweh hashitekd”

10:11 “‘wayyd’mer Yahweh ‘élay”

10:12 “‘mah Yahweh 'él6héka s6’él...Ieyirah ‘et Yahweh
'8l6héka...wéla‘'dbod ‘et Yahweh '6I6héka”

10:13 “liISmor ‘et miswot Yahweh”

10:14 “hén laYahweh ‘6/0héka hasamayim’

10:15 ‘raq bé’abotéka hasaq Yahweh”

10:17 “ki Yahweh ’él6hékem ha’ 'é16hé ha’élohim”

10:20 “’et Yahweh ’é/6héka tira”

10:22 “$a@mka Yahweh &é/6héka”

11:1 ‘wé’ahabéta 'ét Yahweh '€/6héka”

11:2 “I6’ ra’d ‘et masar Yahweh ‘€/l6hékem”

11:4 “wayé’abdém Yahweh ‘ad hayém hazeh’

11:7 “’et k6l ma‘aséh Yahweh hagadol

11:9 “’aSer nisba‘ Yahweh la’dbotékem”

11:12 “eres 'aser Yahweh 'é/6héka dorés...tamid ‘éné Yahweh
‘6l6héka bah”

11:13 “l6’ahdbah ‘et Yahweh ‘él6hékem”

11:17 “‘wéharah ’ap Yahweh bakem...’aSer Yahweh nétén lakem”

11:21 “’aSer nisba‘ Yahweh la’dbotékem”

11:22 “lé’ahabah ‘et Yahweh ‘6l6hékem”

11:23 “‘wéhoris Yahweh ‘et kol hagéyim”

11:25 “Omoéra’akem yitén Yahweh ‘él6hékem”

11:27 “’el miswot Yahweh ‘él6hékem”

11:28 “’el miswdt Yahweh 'élohékem”

11:29 “ki yébi'aka Yahweh ’é/6héka”

11:31 “’aSer Yahweh ‘€/6hékem notén lakem”

26:16 “Yahweh 'él6héka mésawwéka”

26:17 “’et Yahweh he’émarta haydém lihyot IEka 1€’Iohim”

26:18 “‘waYahweh he’émirka hayém Iihyot 16 1é‘am”

26:19 “am qados laYahweh ‘€/16héka”

27:2 “’aSer Yahweh ’'€/6héka notén 1ak”

27:3 “’dSer Yahweh ‘6/0héka nétén I€ka...ka'aSer dibber Yahweh
'6I6hé 'abotéka”

275 “mizbé2h laYahweh 'é/0héka”

27:6 “’et mizbah Yahweh '€/0héka... ‘6l6t laYahweh '€/6héka”

277 “lipné Yahweh ‘6I6héka”

279 “nihyéta 16 ‘am laYahweh '6/6héka”

27:10 ‘wéSama ‘ta béqdl Yahweh '6/6héka”

27:15 “t6‘abat Yahweh”

28:1 “Im §&@moé‘a tiSma‘ béqdl Yahweh ‘6I6héka...anétanka Yahweh

'810héka ‘elyon”
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28:2 “ki tiSma‘ b€qd6l Yahweh ‘6/0héka”

28:7 ‘yittén Yahweh ‘et '6ybéka”

28:8 ‘yésaw Yahweh Ttka ‘et habérakah...’aser Yahweh '€/6héka
noétén 13k’

28:9 “yéqgimka Yahweh 16 16 ‘am qadés... et miswot Yahweh
'6l0héka”

28:10 “ki $ém Yahweh niqra’ ‘aléka”

28:11 “‘wéhdtirka Yahweh [6t6bah. .. aSer nisba‘ Yahweh I6’abotéka”

28:12 “yiptah Yahweh I€ka ‘et '6sard”

28:13 “‘Gnétanka Yahweh [6r6’S...ki tiSma‘ 'el miswot Yahweh
'6l0héka”

28:15 “Im 16’ tisma* béqdbl Yahweh '€/6héka”

28:20 “‘yé8alah Yahweh béka et ham’érah”

28:21 “yadbéq Yahweh béka et hadaber’

28:22 “yakkah Yahweh baSahepet’

28:24 ‘yitén Yahweh ‘et métar ‘arska”

28:25 “yitenéka Yahweh nigap lipné '0ybéka”

28:27 “yakkah Yahweh bishin”

28:28 “yakkah Yahweh bésiga‘on”

28:35 “yakkah Yahweh bishin”

28:45 “ki 16’ Sama‘ta béqdl Yahweh '6/6héka”

28:47 “l6’ ‘abadta et Yahweh '€/6héka”

28:48 “’aSer yésalhent Yahweh bak’

28:49 “‘yissa’ Yahweh ‘aléka goy”

28:52 “’aser natan Yahweh 'é/6héka lak”

28:53 “’aser natan léka Yahweh 'é/0héka”

28:58 “’ét Yahweh '6/6héka”

28:59 “‘wéhipla’ Yahweh ‘et makkotka”

28:61 ‘ya‘élém Yahweh ‘4/éka”

28:62 ki 16’ Sama‘ta béqdl Yahweh '6/6héka”

28:69 ‘aser siwwah Yahweh ‘et méseh

29:1 “’ét kol 'aser ‘asah Yahweh”

29:3 “‘wélo’ natan Yahweh lakem’

29:5265 “ki ’ani Yahweh ’él6hékem”

29:9 “lipné Yahweh ‘€l6hékem”

29:11 “lé‘abréka bibrit Yahweh '6/0héka...’aser Yahweh ’é/6héka
korét’

29:14 “lipné Yahweh ‘€/I6hénd’

29:17 “poneh hayébm méim Yahweh 'é/6hénd”

29:19 ‘6’ yo’beh Yahweh séloah...ye'San ‘ap Yahweh...admahah
Yahweh ‘et $émég”

29:20 “wéhibdilé Yahweh léra‘ah”

265 Moses is speaking here, yet he states, “I am Yahweh your (masculine plural) god.” This slippage
between Moses and god is evident also in Deut 11:14, 15, 18.
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29:28 “hanistarét laYahweh 'éI6hénd”
31:2 ‘waYahweh ‘amar ‘élay”
31:3 “Yahweh ‘é/6héka hi’ ‘Gbér lipné Kka...ka’adSer dibber Yahweh”
31:4 ‘wé‘asah Yahweh lahem”
31:5 “Ontanam Yahweh lipné kem’
31:6 “ki Yahweh ’'é/6héka hd’ hahdlék Tmak’
317 “’aSer niséba‘ Yahweh la’dbotam”
31:8 “‘waYahweh hd’ haholék I6panéka”
31:9 ‘et ’aron bérit Yahweh
31:11 “lera’6t et péné Yahweh '€/16héka”
31:12 ‘wéyar’a 'et Yahweh 'élohékem’
31:13 “leyir'ah et Yahweh '€l6hékem”
31:25 no$’é ‘arén bérit Yahweh
31:26 “misad ‘arén bérit Yahweh 'élohékem”
31:27 “mamrim héyitem Tm Yahweh”
34:1 wayyar'’éhld Yahweh ‘et kbl ha’ares
34:4 wayyo’mer Yahweh ‘élayw
34:10 ‘aSer yéda‘é Yahweh panim ‘el panim
34:11 ‘aser $61ah6 Yahweh la‘asét bé’eres misrayim
I o' 50/
Narration Speech
8 296

Most of the book of Deuteronomy (Deut 1-29) consists of Moses addressing the
Israelites. Thus, it is unsurprising that Moses is the main speaker of the divine name
and that there are minimal occurrences in narration. Moses speaks the divine name 287
times?%6 and sometimes speaks it in conjunction with others; Moses and the elders

speak the name seven times?%” while Moses and the Levitical priests?%® speak the name

266 Deut 1:6, 8, 10, 11, 19, 20, 21, 21, 25, 26, 27, 30, 31, 32, 34, 36, 37,41, 41,42, 43, 45, 45; 2:1, 2, 7,
7,9,12,14, 15,17, 21, 29, 30, 31, 33, 36, 37; 3:2, 3, 18, 20, 20, 21, 21, 22, 23, 24, 26, 26; 4:1, 2, 3, 3, 4
5,7,10, 10, 12, 14, 15, 19, 20, 21, 21, 23, 23, 24, 34, 35, 39, 40; 5:2, 3,4, 5,5, 6,9, 11, 11,12, 14, 15
15, 16, 16, 19, 21, 22, 24, 24, 25, 25, 29, 30; 6:1, 2, 3, 4, 4, 5, 10, 12, 13, 15, 15, 16, 17, 18, 18, 19, 20,
21,22,24,24,25;7:1,2,4,6,6,7,8,8,9, 12, 15, 16, 18, 19, 19, 20, 21, 22, 23, 25; 8:1, 2, 3,5, 6, 7, 10
11,14,18;9:3,3,4,4,4,5,5,6,7,7,8, 8,9, 10, 10, 11, 12, 13, 16, 16, 18, 18, 19, 19, 20, 22, 23,
25, 25, 26, 26, 28; 10:1, 4, 1
12,12,13,17,17,21,22,2
11,12, 13,13, 15, 20, 21, 2
11,14,17,19, 19, 19, 20, 2
267 Deut 27:2, 3, 3,5,6,6, 7.

268 Note the phrasing n'I7n nupdnl “the Levite priests” in Deut 27:9. The Levites are not often referred to
as “Levite priests.” Rather, they are more commonly referenced simply as n*I7n “the Levites.” See Exod

2
1,2, 4,
9,9, 10,
3,5,9,1

4,5,8,8,8,9,9,10, 10, 11, 12, 12, 12, 13, 14, 15, 17, 20, 22;
3,25, 27, 28,

2,24, 25, 27,
8;31:2,3, 3,

29, 31; 26:16, 17, 18, 19; 27:15; 28:1,1,2,7, 8
28, 35, 45, 47, 48, 49, 52, 53, 58, 59, 61, 62; 29:
4,5,6,7,8,11,12, 13, 26, 27.

1
8,
1
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twice.?%° Perhaps one of the most striking aspects of the use of the divine name in the
Dtr' material is that it so often appears in conjunction with the divine title *&/6him in
construct form.270

A striking aspect of the textual variants in the Dtr' material is that three of four of
these (Deut 3:20; 5:5; 7:5) include the addition of '€/6hé to verses that read simply
“Yahweh” in the MT. In the case of Deut 3:20, | suggested that the addition might be
due to confusing the following la’dhékem for ‘€l6hékem, but the other two examples
have no such possibilities for scribal error. Instead, | suggest that these variants can be
accounted for by the popularity of the Yahweh + 'é/6hé construction in the
Deuteronomic material. A copyist might easily add a few more of these constructions
when they encounter it so frequently in the text.

b. ’élohim, ha’élohim, and ’él6hé

"élohim
Occurrence in Context
Dtr'-Deuteronomy
1:17 “ki hamiSpat Ie‘I6him”
4.7 “’aser 16 ‘6l6him”
4:32 “bara’ ’élohim ‘adam’
4:33 “hasama‘ ‘am qdl ‘él6him”
4:34 “hanissah ’élohim’
57 “I6’ yihyeh IEka 'éI6him ‘ahérim”
5:24271 “ki yédabbér 'élohim”
5:26 “qdl 'él6him hayyim”
6:14 “I6’ télkan ‘aharé '616him ‘ahérim”
7:4 “wé‘abdd ’él6him ‘ahérim’
9:10 “kétabim b&’esba‘ ‘élohim”
11:16 “‘wé ‘abadtem ‘€lohim ‘ahérim’”

6:25; 38:21; Lev 25:32, 33; Num 1:47, 50, 51, 53; 2:17, 33; 3:9, 12, 39, 41, 45, 46, 49; 4:18, 46; 7:5, 6;
8:6,9, 10, 11,12, 13, 14, 15, 18, 19, 21, 22; 18:26. All of these occurrences belong to the P source
author. Elsewhere in Dtr', the term “Levite” appears only once without the term “priest” in Deut 10:8.
269 Deut 27:9, 10.

270 See my analysis of this below.

211 4QDeut reads nin rather than n'a7x here. The Dead Sea Scrolls Bible, eds. Abegg et al., 155.
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11:28 “laleket ‘aharé ’élohim 'ahérim”
26:17 “lihyét Ieka I€’lohim”
28:14 “laleket ‘aharé ’élohim 'ahérim”
29:12 “‘wéhd’ yihyeh léka I€’Iohim”
Total: 16
Narration Speech
0 16

The divine designation 'é/6him appears only in the context of speech. Out of the
16 times that this designation appears in Dtr', six of these refer to deities other than
Yahweh ('6/6him ’ahérim) who Moses exhorts the Israelites to avoid worshipping.?’2
The phrase 'é/6him ‘ahérim suggests that there are 'é/6him other than Yahweh that the
Israelites might make the mistake of worshipping.?’® The remaining uses of 'é/6him
make it clear that the author of Dtr' uses this term to describe a category of beings.
Deut 4:7 confirms the plurality of entities who participate in this category. This verse
presents a plural use of the noun 'é/6him as demonstrated by the use of the plural
adjective gérobim. Moses highlights the unique nature of the Israelites here, asking
what other people have gods as close to them as the Israelites’ god Yahweh is to them.

While there might be many 'é/6him, Yahweh is an 'é/6him of unique importance
to the Israelites because of the way that he has singled them out. Deut 4:32 offers an
account reminiscent of Gen 1:27 (P)?"* wherein 'é/6him functions as a singular noun

with a masculine singular verb. Moses is again stressing the singularity of the Israelites’

272 Deut 5:7; 6:14; 7:4; 11:16, 28; 28:14.

273 This language suggests at least an acknowledgement of the belief in the existence of other n'n7x. The
historian may not share this belief, but they may be cognizant that they are speaking to a diverse
community in which some may harbour a belief in other n'n'7x entities. These entities might include
deceased ancestors, as in the case of the use of n'n'7x in 1 Sam 28:13. This belief itself is not punishable
under Deuteronomic law. Only the actual worship or inciting others to worship other n'n'7x entities is
prohibited. See Deut 12:2-3, 30; 13:2-4, 7-10, 14-16; 17:3-5.

274 The verb X2 and the phrase yaxn 7y are also present in Gen 1:26-27 (P), but this language is not
sufficient to suggest that the historian responsible for the Dtr! edition is specifically invoking this text here.
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experience of their deity, asking them if anything like this has happened since 'é/06him
created humans.?”® Deut 4:33 elaborates on what Moses views as so special here. He
asks the Israelites if any other people have heard the voice of an 'é/6him from fire and
survived to tell the tale.?’® In Deut 4:34, he asks the Israelites if an 'é/6him has ever
ventured to take a people for himself as their god Yahweh has done for them.?’” *6I6him
is a category that we might translate as “god” or “divinity” in which the Israelites’ god
Yahweh participates. Unlike other ‘é/6him, he has done something singular and
amazing for the Israelites by choosing them, liberating them from Egypt, and speaking
to them from the midst of a fire.

The two remaining uses of 'é/6him refer to the category of divinity more
generally. In Deut 1:17, Moses cautions the Israelites appointed as magistrates over the
people that “judgement belongs to gods.”?’® This admonition encourages them to avoid
any kind of partiality in judgment. Deut 9:10 describes the writing on the stone tablets as
produced by the finger of '6/6him.?"® While the deity who writes out the instructions on
the tablets is Yahweh, it seems more important to the author of Dtr' to emphasize

Yahweh'’s divinity rather than his name here.

ha’élohim

Occurrence in Context
Dtr'-Deuteronomy

275 The masculine singular verb here certainly suggests that the historian responsible for the Dtr' edition
had a single creator deity in mind.

276 Though grateful for this unique experience of hearing their god speak to them from the fire and still
living, the Israelites ask that Moses listen and speak to Yahweh on their behalf. Yahweh approves of this
decision (Deut 5:25-56).

277 Deut 5:21, 23; 26:17; 29:12 are also part of this theme of the singular nature of Yahweh and his
relationship with the Israelites.

278 | use the plural intentionally here because the text does not specify a specific divinity.

279 Hebrew n'n'7x vayxa “(written) by the finger of god” recalls language that the P source author has also
used in Exod 8:15; 31:18. See note 274 above as well for another instance of language reminiscent of the
P source in Dtr'. As | suggest there, this phrasal evidence is not sufficient to establish that the historian is
specifically invoking the P source text.
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4:35 “ki Yahweh hid’ ha’élohim’”
4:39 “ki Yahweh hd’ ha’élohim”
7:9 “ki Yahweh ‘éI6héka hd’ ha’'élohim”
10:17 “ki Yahweh ‘él6hékem hd’ '€l6hé ha’élohim”
Total: 4
Narration Speech
0 4

The designation ha &/6him appears only four times in the Dtr! material and is
used only in speech. Three of these four occurrences use the phrase “Yahweh he (is)
the god.” The definite article seems to add a specificity to the title ‘é/6him here; Yahweh
is THE god for the Israelites. Indeed, the occurrences in 4:35, 39 both include the
phrase én ‘6d “there is no other.” Deut 10:17 elaborates on this theme, stating that
“Yahweh your god, he (is) the god of the gods.”?® This confirms that numerous entities
participate in the status of 'é/6him, but that Yahweh is an 'é/6him above all others and
that he is the only 'é/6him for the Israelites.

Unlike the P source material, where ha €/6him appeared only in the indirect
object position in sentences and thus exhibited a grammatical distinction from the
indefinite '&/6him, the author of Dtr! uses this designation with the definite article in two
different ways. In Deut 4:35, 39, the definite article lends a sense of specificity in and
highlights the unique nature of Yahweh as a god. In Deut 7:9; 10:17, however,
ha él6him does just the opposite, referring to “the gods.”?8' As a whole, these phrases
emphasize Yahweh'’s superiority relative to other 'é/6him. He is the 'é/6him in the
heavens above and above the earth from below. The definite article is only in these

expressions, singling him out from ‘€/6him entities.

280 Friedman sees evidence for monotheism especially in this phrase. See Friedman, Commentary on the
Torah, 600.
281 Just as the plural nTXn in the same verse refers to “the lords.”
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’élohé

Occurrence in
Dtr'-Deuteronomy

Context

1:6

“Yahweh ’é/6héna dibber élénd”

1:10 “Yahweh ‘6/6hékem hirbah ‘etkem”

1:11 “Yahweh ‘é/6hé ‘abétkem”

1:19 “ka’aser siwwah Yahweh ‘é/6hénd”

1:20 “’aSer Yahweh 'él6hénd notén land”

1:21 “natan Yahweh 'é/0héka...Yahweh '€/6hé 'abotéka”

1:25 “’aSer Yahweh 'él6hénd notén land”

1:26 “’et pi Yahweh ‘é/6hékem”

1:30 “Yahweh ‘€/6hékem haholék lipné kem”

1:31 “‘nésa’aka Yahweh 'é/0héka”

1:32 “’énkem ma’aminim baYahweh ‘é/6hékem”

1:41 “kékol ‘aser siwwana Yahweh ’é/6hénd’

2:7 “ki Yahweh ‘6/6héka...Yahweh 'é/ohéka Tmak’

2:29 “aser Yahweh ’é/6hént notén lana”

2:30 “ki hig8ah Yahweh 'é/6héka ‘et rdh6”

2:33 “wayyitnéhd Yahweh ‘é/6héni 16panénd”

2:36 “natan Yahweh ’é/6hénd 16panénd”

2:37 “wékol ‘aser siwwah Yahweh ‘6/6hénd”

3:3 “‘wayyitén Yahweh '€/6hén( béyadénad’

3:18 “Yahweh ‘6/6hékem natan lakem”

3:20 “aser Yahweh ‘é/l6hékem nétén lahem”

3:21 “kol ‘aser ‘asah Yahweh ‘é/lohékem’”

3:22 “ki Yahweh ‘él6hékem ha’ hanilham”

4:1 “aser Yahweh 'é/6hé ‘abotékem notén lakem”

4:2 “et miswot Yahweh 'élohékem”

4:3 “hiSmidd Yahweh ‘6/6héka”

4:4 “‘hadbéqgim baYahweh ’él6hékem”

4:5 “ka’aser siwwani Yahweh ’é/6hay”

4:7 “kaYahweh ‘él6hénd”

4:10 “lipné Yahweh '€/6héka”

4:19 “’aser halaq Yahweh ’é/6héka”

4:21 “aser Yahweh ’6/6héka notén 16ka”

4:23 “et bérit Yahweh ‘€l6hékem...kol 'aser siwwéka Yahweh
'6l0héka”

4:24 “ki Yahweh 'é/6héka 'és 'oklah”

4:34 “‘kékol ‘aser ‘asah lakem Yahweh ‘é/l6hékem”

4:40 “’aser Yahweh 'é/6héka notén Ieéka”

5:2 “Yahweh ‘€/6hénd karat Tmana bérit’

5:6 “’anéki Yahweh ’6/0héka”

5:9 “ki ‘anoki Yahweh '6/6héka”

5:11 “I6’ tissa’ ‘et $ém Yahweh 'él6héka”

5:12

‘ka’aser siwwékéa Yahweh '6/6héka”
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5:14 “Sabat laYahweh 'él0héka”

5:15 “‘wayosraka Yahweh 'élohéka misam... al kén siwwéka Yahweh
'6lI6héka”

5:16 “ka’asSer siwwéka Yahweh ‘€/6héka...’aser Yahweh ‘é/0héka
noétén lak”

5:21 “‘her’and Yahweh ‘él6hénd”

5:22 “’et g6l Yahweh ’€/6hénd’

5:24 “kol ‘aSer yo’mar Yahweh '€l6hénd...kol ‘aSer yédabbér
Yahweh ’é/6hénd”

5:29 “‘ka’aser siwwah Yahweh ‘é/l6hékem’

5:30 “aser siwwah Yahweh ‘é/6hékem”

6:1 “‘ka’aser siwwah Yahweh ‘é/l6hékem’

6:2 “léma‘an tira’ et Yahweh ‘6/6héka”

6:3 “ka’aSer dibber Yahweh ‘€/6hé 'abotéka”

6:4 “Yahweh ‘é/6hénd Yahweh ‘ehad”

6:5 “‘wé’ahabta ’et Yahweh '6é/0héka”

6:10 “wéhayah ki yébi’aka Yahweh '€/6héka”

6:13 “’et Yahweh ‘é/0héka tira”

6:14 “‘mé’élohé ha‘amim’

6:15 “ki ’él ganna’ Yahweh '€l6héka...pen yehreh ’ap Yahweh
'6l0héka”

6:16 “l6’ ténassi ‘et Yahweh 'élohékem”

6:17 “et miswot Yahweh ‘élohékem”

6:20 “’aser siwwah Yahweh ‘élohénd”

6:24 “léyirah ‘et Yahweh 'él6hénd”

6:25 “lioné Yahweh ’é/0hénd”

71 “ki yébi'aka Yahweh '€/6héka”

7:2 “Ontanam Yahweh ’é/6héka IEpanéka”

7:6 “‘gadds ‘attah laYahweh 'él6héka béka bahar Yahweh '6/0héka”

7:9 ‘wéyadata ki Yahweh 'é/6héka”

7:12 “‘wésamar Yahweh '€/6héka”

7:16 “’aser Yahweh 'é/l6héka notén laké...wélo’ ta‘abod 'élohéhem”

7:18 “’ét ‘aser ‘asah Yahweh '6/0héka”

7:19 “aSer hbésraka Yahweh '€l0héka...kén ya‘'dSeh Yahweh
'6l0héka”

7:20 “yéSalah Yahweh ‘é/6héka bam”

7:21 “ki Yahweh 'é/6héka béqirbeka”

7:22 “‘wénasal Yahweh 'é/0héka”

7:23 “Gntanam Yahweh 'é/6héka 16panéka”

7:25 “pésilé 'élohéhem tisrépln.. ki t6‘abat Yahweh '6/6héka hi”

8:2 “’aser holikka Yahweh 'é/6héka”

8:5 “Yahweh ‘é/6héka méyasreka”

8:6 “et miswot Yahweh 'élohéka”

8:7 “ki Yahweh ‘é/6héka mébi'aka”

8:10 “Ubérakta ‘et Yahweh '€/6héka”
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8:11 “‘pen tiskah ’et Yahweh '6/0héka”

8:14 ‘wésakahta ‘et Yahweh '€/6héka”

8:18 ‘wézakarta ’et Yahweh '6/0héka”

9:3 “ki Yahweh ‘6/6héka hd’ ha'6bér Iépanéka”

9:4 “Yahweh '€/6héka '6tam milpanéka”

9:5 “Yahweh ‘é/l6héka moérisam mipanéka”

9:6 “Yahweh ‘é/6héka notéen 1€kE”

9.7 “’aser higsapéta ‘et Yahweh '€I6héka”

9:16 “hata’tem laYahweh 'élohékem”

9:23 “wattamrad ‘et pi Yahweh ‘6/6hékem’”

10:9 “ka’aser dibber Yahweh ‘€/6héka 16”

10:12 “‘mah Yahweh 'é/6héka $6°€él...1eyir'ah ‘et Yahweh
'6l0héka...wéla‘'abaod ‘et Yahweh '6/0héka”

10:14 “hén laYahweh ‘6/6héka hasamayim”

10:17 “ki Yahweh ‘él6hékem hd’ '6l6hé ha’élohim”

10:20 “’et Yahweh ‘é/0héka tira”

10:21 “‘wéh(’ '6l6héka”

10:22 “Sadmka Yahweh é/6héka”

11:1 “‘wé’adhabta 'ét Yahweh '6é/0héka”

11:2 “I6’ ra’a ’et misar Yahweh ‘él0hékem’

11:12 “eres 'aser Yahweh 'é/6héka dorés...tamid ‘éné Yahweh
'6l0héka bah”

11:13 “l6’ahabah ‘et Yahweh ‘élohékem’”

11:22 “lé’ahabah ‘et Yahweh ‘él6hékem”

11:25 “‘0méra’dkem yitén Yahweh ‘él6hékem”

11:27 “’el miswot Yahweh ‘é/ohékem”

11:28 “’el miswot Yahweh ‘él6hékem”

11:29 “ki yébi’aka Yahweh 'él6héka”

11:31 “aser Yahweh 'élohékem notén lakem”

26:16 “Yahweh ‘é/6héka mésawwéka”

26:19 “‘am qadaés laYahweh ‘6/0héka”

27:2 “aser Yahweh 'é/6héka notén lak”

27:3 “aSer Yahweh ’éI6héka nétén Iéka.. .ka’'aser dibber Yahweh
'610hé 'abotéka”

27:5 “‘mizbéah laYahweh '6/0héka”

27:6 “et mizbah Yahweh ‘é/6héka. .. 6lot laYahweh 'é/6héka”

27:7 “lipné Yahweh '€/6héka”

279 “nihyéta 16 ‘am laYahweh '6/6héka”

27:10 “‘wésama‘ta béqbl Yahweh '€/6héka”

28:1 “Im §&@moé‘a tiSma‘ béqdl Yahweh ‘6I6héka...anétanka Yahweh
'6l6héka ‘eléydn”

28:2 “ki tiSma‘ b€qbl Yahweh ‘6/0héka”

28:8 ‘yésaw Yahweh Ttka ‘et habérakah...’asSer Yahweh '€/6héka
notén 1ak’
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28:9 “yéqgimka Yahweh 16 16‘'am qadés... et miswot Yahweh
'610héka”
28:13 “ki tisma‘ el miswot Yahweh 'é/0héka”
28:15 “Im 16’ tisSma‘ béqdl Yahweh '€/6héka”
28:45 ki 16’ Sama‘ta béqdl Yahweh '6/6héka”
28:47 ‘|6’ ‘abadta et Yahweh '6/6héka”
28:52 “’dSer natan Yahweh ‘él6héka lak”
28:53 “’aser natan I6ka Yahweh '6/0héka”
28:58 “’ét Yahweh '6/6héka”
28:62 ki 16’ $@ma‘ta béqdl Yahweh '6/0héka”
29:5 “ki ’ani Yahweh '€lohékem”
29:9 “lipné Yahweh ‘€l6hékem”
29:11 “le‘abréka bibrit Yahweh '€/0héka...’aser Yahweh ’é/6héka
korét’
29:14 “lipné Yahweh €I6hénd’
29:17 “poneh hayébm méTm Yahweh 'é/6hénd”
29:28 “hanistarét laYahweh 'é/0hénd”
31:3 “Yahweh ‘€/6héka hi’ ‘Gbér lipné ka3’
31:6 “ki Yahweh '6/6héka hd’ hahGlEk Tmak”
31:11 “léra’6t ‘et péné Yahweh ‘€I6héka”
31:12 ‘wéyar’a et Yahweh 'él6hékem”
31:13 “léyirah ‘et Yahweh 'élohékem”
31:26 “misad ‘arén bérit Yahweh 'élohékem”
I Total: 161 |
Narration Speech
0 161

The construct form '€/6hé appears in greater numbers here than any other
source material in the Torah with 161 occurrences in Dtr'in speech only. This
designation rarely appears on its own but is often used in conjunction with the divine
name Yahweh to create the phrase “Yahweh my/our/your god.” Of the 161 total

occurrences of 'é/6hé, 157 are preceded by the divine name.?8? The most common

282 Factoring in the textual variants from Qumran (Deut 3:20; 5:5; 7:4), the total number of 'n'7x
occurrences is 164 and 160 of these are paired with the divine name nin'.
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personal suffixes are the second person singular?? and plural®®* with 95 occurrences of
the former and 32 of the latter. The next most popular is the first common plural, with 23
occurrences.?8 There is just one occurrence of this designation with the first common
singular suffix.286

In addition to these uses with possessive suffixes, the historian responsible for
the Dtr' edition also presents the designation '6/6hé in the phrases “Yahweh '&/6hé
'dbotéka” and “Yahweh '6/6hé "abotékem” five times.?8” Additionally, in Deut 10:17, the
author describes Yahweh as 'é/6hé ha él6him “god of the gods.”288

Finally, the designation '€/6hé also appears in phrases referencing deities who
are not Yahweh. These include 'é/6hé ha ‘amim “gods of the peoples™?®® and 'é/6hé
hagdéyim “gods of the nations.”*®° There are also two instances of ‘é/l6héhem in Deut
7:16, 25 where Moses instructs the Israelites not to serve “their gods” and to burn “the

statues of their gods.” Both refer to the worship of deities indigenous to the promised

land.
c. ’él and ha’el
él
Occurrence in Context
Dtr'-Deuteronomy
3:24 “‘mi ‘él basamayim’
4:24 “hd’ ’él ganna”™

28 Deut 1:21, 31; 2:7, 30; 4:3, 10, 19, 21, 23, 24, 40; 5:6, 9, 11, 12, 14, 15, 16; 6:2, 5, 10, 13, 15; 7:1, 2,
6,9, 12, 16, 18, 19, 20, 21, 22, 23, 25; 8:2, 5,6, 7, 10, 11, 14, 18; 9:3, 4, 5, 6, 7; 10:9, 12, 14, 20, 21, 22;
11:1, 12, 29; 26:16, 19; 27:2, 3, 5,6, 7, 9, 10; 28:1, 2, 8, 9, 13, 15, 45, 47, 52, 53, 58, 62; 29:11; 31:3, 6,
11.

28 Deut 1:10, 26, 30, 32; 3:18, 20, 21, 22; 4:2, 4, 23, 34; 5:29, 30; 6:1, 16, 17; 9:16, 23; 10:17; 11:2, 13,
22, 25,27, 28, 31; 29:5, 9; 31:12, 13, 26.

285 Deut 1:6, 19, 20, 25, 41; 2:29, 33, 36, 37; 3:3; 4:7; 5:2, 21, 22, 24; 6:4, 20, 24, 25; 29:14, 17, 28.

28 Deut 4:5.

287 See Deut 1:21; 6:3; 27:3 for the use of the singular 3'nax and Deut 1:11; 4:1 for the plural ny'nax.
288 See my discussion of this title above on page 129.

289 Deut 6:14.

2% Deut 29:17.
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5:9 “Yahweh ‘é/6héka 'él ganna”™
6:15 “ki ’él ganna’ Yahweh '€/6héka”
7:21 “’él gaddél wénéra”
28:32 ‘wé’én le’él yadeka”
I Total: 6 |
Narration Speech
0 6

The Dtr' historian uses the designation &/ six times. Three of these six
occurrences are in the designation + adjective phrase 'é/ ganna’ “jealous god.”?%! In all
of these verses, this particular adjective follows exhortations to the Israelites to refrain
from worshipping other deities or making religious statues.?°? In Deut 7:21, the
designation ’él is paired with the adjectives gadél wénéra’ “big and fearsome.”?®3 These
adjectives are not as common as qanna’, though they do appear in other contexts to
describe Yahweh.?%

The ‘élin Deut 3:24 occurs in Moses’s question to Yahweh “what god in the
heavens and the earth has done what you have done?” Like the use of the designation
‘élohim, it acknowledges the conception of other ‘é/ entities, but it functions to single out
Yahweh for what he has done for the Israelites. The last instance of ‘é/in Deut 28:32
does not refer to Yahweh but is instead a common expression that refers to having

power over something.?®® In this context, Moses warns the people that their failure to

291 Deut 4:24; 5:9; 6:15.

292 This connection supports the interpretation of Yahweh'’s jealousy as related to the notion of idolatry as
a kind of adultery. See Nissim Amzallag, “Furnace Remelting as the Expression of YHWH’s Holiness,”
Journal of Biblical Literature 134.2 (2015), 234.

293 Note that these adjectives also describe the wilderness in Deut 1:16; 8:15 xnian) 7iTan "an. Though
the wilderness is great and fearsome, so is Yahweh.

294 See Psalm 99:3 for a nearly exact match. Here, these adjectives describe Yahweh’s name: ny 1Tir
X)) 772,

295 Hebrew 3T 7xY7 |'NI. This phrase also occurs (but in the positive sense) in Gen 31:29 (E).
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uphold the covenant with Yahweh can result in their sons and daughters being given to

another people while they themselves remain powerless.

ha’él
Occurrence in Context
Dtr'-Deuteronomy
7:9 “ha’él hane’man”
10:17 “ha’él haggadaol hagibor wéhanbra”™
h
Narration Speech
0 2

There are only two instances of the definite designation ha’é/ in the Dtr' material
in Deuteronomy. In Deut 7:9, Moses describes Yahweh as ha 'él hane’éman “the
steadfast god.” This trait is associated with the promise that Yahweh will keep his side
of the covenant agreement. In Deut 10:17, Moses calls Yahweh as ha’él haggadaol

~7 &

hagibor wéhandra’ “the big, mighty, and fearsome god.” In both cases, the use of the
designation ha él follows the phrase Yahweh 'él6héka hd’ ha élohim (7:9) or Yahweh
‘6lohékem hi’ 'élohé ha élohim (10:17). These examples demonstrate that the author
uses this designation after having used 'é/6him, ha €l6him, and 'é/6hé. The variety of
designations in these passages serves to emphasize Yahweh'’s positive traits. Foremost
among the 'é/6him, he is also a steadfast god, a big god, a mighty god, and a fearsome
one.

ii. Dtr?

The Dtr? stratum includes some narrative additions to Deuteronomy 4, 8, and 29-31.
This historian’s additions are characterized by allusions to exile from the promised land

and the warning that the Israelites will face destruction if they do not follow all of the

laws that Yahweh enjoined upon them.



= Yahweh

Figure 28: Dtr? Divine Designations in Deuteronomy (proportional)

Figure 29: Dtr? Divine Designations in Deuteronomy (numerical)
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Yahweh

Occurrence in
Dtr?-Deuteronomy

Context

4:25

v A

“wa‘asitem hara‘ bé‘éné Yahweh 'élohéka”
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4:27 “‘wéhépis Yahweh ‘etkem...bagbyim ‘aSer yénahég Yahweh
‘etkem’”

4:29 “Obigastem misam ‘et Yahweh '€/6héka”

4:30 ‘wédabta ‘ad Yahweh '€/6héka”

4:312% “ki 6l rahm Yahweh ’6/16héka”

8:19 “Im $akoah tisSkah ‘et Yahweh ‘6/6héka”

8:20 “kagbyim ‘aser Yahweh ma’abid...I6° tiSmé‘an béqdl Yahweh
'6l0héka”

28:36 “y6lék Yahweh '0tk&”

28:37 “’dSer yénahegéka Yahweh s§amah”

28:63 ‘ka’aser $as Yahweh ‘alékem...kén yasis Yahweh ‘alékem”

28.64 “‘wehépiska Yahweh”

28:65 ‘wénatan Yahweh Ieka”

28:68 “‘wehésibka Yahweh misrayim”

29:21 “’aser hilah Yahweh bah’

29:22 “’aSer hapak Yahweh b&é’apd”

29:23 “‘al meh ‘asah Yahweh”

29:24 “’et bérit Yahweh '6I6hé ‘abotam’”

29:26 “wayyihar ‘ap Yahweh”

29:27 “‘wayyitsém Yahweh”

30:1 “hidihaka Yahweh '6/6héka”

30:2 ‘wésabta ‘ad Yahweh '€/I6héka”

30:3 ‘wé8ab Yahweh ’'€/6héka...hepiska Yahweh '€/0héka”

30:4 “‘yéqabeska Yahweh ‘€/0héka”

30:5 “‘wehébi’dka Yahweh '€/6héka”

30:6 “‘0mal Yahweh ’'€I6héka...I6'ahabah et Yahweh '€/6héka”

30:7 “‘wénatan Yahweh '€/I6héka”

30:8 ‘wédama ‘ta béqdl Yahweh”

30:9 “wéhdtirka Yahweh ‘6/6héka...ki yasab Yahweh”

30:10 “Kki tiSma‘ béqdl Yahweh '6/6héka.. . ki tasab ‘el Yahweh
'6l06héka”

30:16 “lé’ahabah ‘et Yahweh ‘6I6héka...0bérakka Yahweh '€/6héka”

30:20 “le’ahdbah ‘et Yahweh ‘6I6héka. .. aser nisha‘Yahweh
la’abotéka”

31:16 wayyo’mer Yahweh ‘el méseh

31:29 “‘ki ta'asa hara‘' bé‘éné Yahweh”

T, Total: 42
Narration Speech
1 41

29 This invocation of nin1 7x “merciful god” sets this Dtr2 section apart from the surrounding Dtr' context
where the historian presents Yahweh as xaj 7x “jealous god” (4:24). See Friedman, The Bible with
Sources Revealed, 317.
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The historian who edited the Dtr? edition presents the divine name Yahweh 42
times. It appears only once in narration and 41 times in speech. The speaker is Moses
every time. Of the 42 occurrences, 22 occur alongside the designation 'é/6hé. This
means that the name Yahweh occurs with the designation 'é/6hé roughly 52% of the
time. When we compare this with the Dtr' material, where 157 of the 304 instances of
the divine name appear with the designation 'é/6hé (about 51%), we see that the
authors of the Dtr' and Dtr? strata use this compound construction Yahweh ’&é/6hé nearly
the same amount.

b. ’élohim and ’é/6hé

‘élohim
Occurrence in Context
Dtr2-Deuteronomy
4:28 “’6l6him ma'asé yedé”
8:19 “wéhalakta ‘aharé ’élohim ‘ahérim”
28:36 “wé‘abadta sam ’élohim ‘ahérim’”
28:64 “‘wé‘abadta $am ’élohim ‘ahérim”
29:25 “‘wayya‘abdd ‘élohim ’dhérim...’élohim "&Ser 16’ yéda‘am”
30:17 “wéhistahawita le’lohim ‘ahérim’
31:18 “‘panah ‘el 'élohim ‘ahérim”
31:20 “Opanah ‘el '616him 'ahérim”
m
Narration Speech
0 9

The Dtr? historian presents the divine designation '€/6him nine times and only in
speech contexts. Moses is the sole speaker. Seven of these nine occurrences are in the
phrase '€/6him ‘ahérim “other gods,” referring to deities other than Yahweh that the
Israelites might make the mistake of worshipping. The remaining two occurrences also
refer to deities other than Yahweh. In Deut 4:28, Moses warns the people that, when

scattered among the nations, they will worship '€/6him ma‘asé yédé ‘adam “gods (which
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are) the work of human hands.” In Deut 29:25, Moses also warns the people that, when
the promised land is destroyed, the nations will be told that it was because the Israelites
worshipped '€/6him ’aser 16’ yéda‘am “gods that they did not know.” None of these uses
of the designation '€/6him refer to Yahweh.

Like the historian responsible for the Dtr! edition, the Dtr? historian presents the
designation ‘é/06him to refer to a class of entities of which Yahweh is one. Rather than
worshipping other ’é/6him, ‘é/6him made by human hands, or ‘é/6him that they do now

know, they should worship their god Yahweh.

‘'élohé
Occurrence in Context
Dtr2-Deuteronomy
4:25 “wa'asitem hara‘ bé'éné Yahweh 'é/6héka”
4:29 “Obigastem misam ‘et Yahweh '€/6héka”
4:30 “‘wésabta ‘ad Yahweh 'é/0héka”
4:31 “ki ’él rahiim Yahweh 'é/0héka”
8:19 “Im sakoah tiskah ‘et Yahweh ‘€/0héka”
8:20 “I6’ tismé ‘an béqdbl Yahweh '€/6héka”
29:24 “’et bérit Yahweh ‘€/6hé ‘abotam’
30:1 “hidihdka Yahweh '6/6héka”
30:2 “wésabta ‘ad Yahweh 'é/6héka”
30:3 “‘wésab Yahweh 'é/6héka...hepiska Yahweh '6/6héka”
30:4 “yéqgabeska Yahweh '6/6héka”
30:5 “‘wehébi’aka Yahweh '€/6héka”
30:6 “0mal Yahweh 'é/6héka...lI6"ahabah ‘et Yahweh '€/6héka”
30:7 “‘wénatan Yahweh ‘6/6héka”
30:9 “wéhotirka Yahweh 'é/6héka”
30:10 “kT tiSma* béqdl Yahweh ‘6/6héka.. ki tasab ‘el Yahweh
'6/0héka”
30:16 “l6’ahabah ‘et Yahweh '6I6héka...0bérakka Yahweh '6/0héka”
30:20 “l&’ahabah ‘et Yahweh '€/6héka”
31:16 “wézanah ’aharé 'él6hé nékar ha’ares”
31:17%%7 “ki 'én 'élohay béqirbi”’
—m

297 4QDeutc reads 'n'7x nIn' here. The Dead Sea Scrolls Bible, eds. Abegg et al., 190. The LXX similarly
presents kUplog 6 B¢ here. These attestations may be preferable to the original reading here, adding
specificity to the n'in7x entity that the people lack in this situation. The problem imagined by the author,
after all, is that the people have abandoned Yahweh for the worship of yaxin 121 'a'7x.
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Narration Speech
0 24

The designation '6/6hé appears 24 times in the Dtr? material in Deuteronomy with
all cases being in speech. Moses speaks this designation 22 times?® and Yahweh uses
it twice.?® 21 of the 24 '&/6hé have the second-person masculine singular suffix,
translating to “your (singular) god.”% In Deut 31:17, there is one occurrence of the first-
person singular suffix. Yahweh is the speaker in this case, and he warns that the
Israelites will rationalize the calamities that befall them by saying, ‘én ‘€l6hay béqirbi
“my god is not among me.”3%" This is an outlier in Dtr?, as the only case of an 'é/6hé
designation without the name Yahweh that still seems to refer to Yahweh.

Deut 29:24 contains the phrase Yahweh '€/6hé ‘dbotam “Yahweh god of their
fathers.” The context here is members of other nations explaining why the land that
Yahweh promised the Israelites was destroyed. The other nations refer to Yahweh as
“the god of their fathers.” Finally, Deut 31:16 offers an example of the designation 'é/6hé
where it does not refer to Yahweh. Yahweh warns Moses that, after his death, the
Israelites will “whore”3%? after ‘6/6hé nékar ha’ares “the gods of a foreign land.”

c. ’el
There is only one occurrence of the divine designation 'é/in Dtr? in Deut 4:31.

Moses reminds the people, &/ rahiim Yahweh ‘é/6hékéa “Yahweh your god is a merciful

2% Deut 4:25, 29, 30, 31; 8:19, 20; 29:24; 30:1, 2, 3,4, 5,6,7, 9, 10, 16, 20.

299 Deut 31:16, 17.

300 Deut 4:25, 29, 30, 31; 8:19, 20; 30:1, 2, 3,4, 5,6,7, 9, 10, 16, 20.

301 The Hebrew here is awkward in translation. The LXX offers the first-person singular reading and there
are no other existing manuscript variants. The JPS uses the first-person plural in translation (“our God is
not in our midst”) to make the English more straight-forward.

302 Hebrew n)TI.
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god.” The designation '€/ with the adjective rahliim appears also in the Torah in Exod
34:6 (J) when Yahweh reveals his back to Moses at Moses’s request.303

iii. Dtn

The Dtn material in Deuteronomy includes the law code in Deut 12-26:15. The
historians who arranged the source documents in the Deuteronomistic history frame this
law code as Moses’s address to the public. The speaker in every instance of the divine
designations below is thus Moses and | have classified all of these designations as

appearing in speech.

Figure 30: Dtn Divine Designations in Deuteronomy (proportional)

303 In Exod 34:6, the full phrase is pan; ninn 7x. These two adjectives appear together outside of the
Torah to describe god in Psalm 86:15.
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Figure 31: Dtn Divine Designations in Deuteronomy (numerical)

a. Yahweh
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Yahweh
Occurrence in Context
Dtn-Deuteronomy
12:1 “’aSer natan Yahweh '€/6hé 'abotéka”
12:4 “kén laYahweh 'él0hékem”
12:5 “’aSer yibhar Yahweh ‘é/6hékem’”
12:7 “lipné Yahweh ‘él6hékem...’dSer bérakkah Yahweh '€/6héka”
12:9 “’aser Yahweh 'é/l6héka notén lak”
12:10 “’aser Yahweh 'él6hékem manhil 'etkem”
12:11 “’aser yibhar Yahweh ‘é/6hékem...’aSer tidrd laYahweh”
12:12 “lipné Yahweh ‘€l6hékem”
12:14 “’dSer yibhar Yahweh”
12:15 “kébirkat Yahweh '€/6héka”
12:18 “ki im ipné Yahweh ‘é/0héka...’aser yibhar Yahweh
‘6lohéka...wésamahta lipné Yahweh '€/6héka”
12:20 “ki yarhib Yahweh '6/0héka”
12:21 “’aSer yibhar Yahweh ’é/6héka...’aser natan Yahweh 16ka”
12:25 “‘hayasar bé ‘éné Yahweh”
12:26 “’dSer yibhar Yahweh”
12:27 “‘al mizbah Yahweh '€I6héka... ‘al mizbah Yahweh 'é/6héka”
12:28 “bé‘éné Yahweh '€/6héka”
12:29 “ki yakrit Yahweh ‘6/6héka”
12:31 “kén laYahweh '€I6héka...kol t6‘dbat Yahweh”
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134 “ki ménasseh Yahweh ‘élohékem...’0habim ‘et Yahweh
‘6lohékem”

13:5 “aharé Yahweh 'élohékem télekd”

13:6 “sarah ‘al Yahweh ‘é/l6hékem...’aser siwwah Yahweh '€/6héka”

13:11 “‘mé‘al Yahweh '6/0héka”

13:13 “’aser Yahweh ’'€/l6héka notén 16ka”

13:17 “kalil laYahweh 'él6héka”

13:18 “léma‘an yasab Yahweh”

13:19 “béqbl Yahweh ‘6/0héka...bé‘éné Yahweh ‘6/6héka”

14:1 “banim ’atem laYahweh ‘€lohékem”

14:2 “‘gadds ‘attah laYahweh 'é/6héka Gbéka bahar Yahweh”

14:21 “‘gados ‘attah laYahweh ‘€/16héka”

14:23 ‘wé’akalta lipné Yahweh '8I06héka...IEyir'a 'et Yahweh '6/6héka”

14:24 “’aSer yibhar Yahweh 'é/6héka...ki yébarekka Yahweh 'é/6héka”

14:25 “’aser yibhar Yahweh '6é/0héka”

14:26 “lipné Yahweh '€/I6héka”

14:29 “léma‘an yébarekka Yahweh '6/6héka”

15:2 “ki gara’ $émitah laYahweh”

15:4 “ki barek yebarekka Yahweh...’daSer Yahweh '€/l6héka notén
I6ka”

15:5 “‘béqbl Yahweh ‘6/0héka”

15:6 “ki Yahweh ’él6héka bérakka”

15:7 “’aser Yahweh 'é/6héka notén Iéka”

15:9 ‘wéqara’ ‘aléka el Yahweh”

15:10 ‘yébarekka Yahweh ’é/6héka”

15:14 “’aser bérakka Yahweh ‘6/6héka”

15:15 “‘wayyipdéka Yahweh '€/0héka”

15:18 “‘Ubérakka Yahweh '6/0héka”

15:19 “taqdis laYahweh ‘€/6héka”

15:20 “lipné Yahweh '€l6héka... aser yibhar Yahweh”

15:21 “tizbaheni laYahweh '€/6héka”

16:1 “‘wé ‘asita pesah laYahweh 'él6héka...h6si’aka Yahweh '€/l6héka”

16:2 ‘wézabahta pesah laYahweh ‘€I6héka...’aser yibhar Yahweh”

16:5 “’aser Yahweh '€/l6héka notén lak”

16:6 “’aSer yibhar Yahweh '€/6héka”

16:7 “’dSer yibhar Yahweh '€/6héka”

16:8 “Obayém hasébii ‘dseret laYahweh ‘€/6héka”

16:10 “hag $abd ‘6t la¥Yahweh ‘6/0héka...ka'aser yébarekka Yahweh
'6lohéka”

16:11 “lipné Yahweh '€I6héka... aSer yibhar Yahweh 'é/6héka”

16:15 “tahog laYahweh ‘€/0héka...’dSer yibhar Yahweh ki yébarekka
Yahweh ‘6/0héka”

16:16 “’et péné Yahweh '6/0héka... et péné Yahweh”

16:17 “kébirkat Yahweh '€/6héka”

16:18 “’aSer Yahweh '6/6héka nétén I6ka”
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16:20 “aSer Yahweh 'é/6héka notén lak”

16:21 “‘mizbah Yahweh 'é/0héka”

16:22 “’aser $ané’ Yahweh '6/0héka”

17:1 “l6’ tizbah laYahweh '6/06héka.. ki t6‘abat Yahweh '6/0héka”
17:2 “’aser Yahweh ’é/6héka notén lak...bé‘éné Yahweh 'é/0héka”
17:8 “’aSer yibhar Yahweh '€/6héka”

17:10 “’aSer yibhar Yahweh”

17:12 “lésaret Sam ’et Yahweh '6/6héka”

17:14 “aser Yahweh ‘6/6héka notén lak”

17:15 “’aSer yibhar Yahweh '€/6héka”

17:16 “‘waYahweh ‘amar lakem”

17:19 “‘léyirah Yahweh ‘él6hayw”

18:1 “’i$$é Yahweh”

18:2 “Yahweh hd’ nahalaté”

18:5 “ki b6 bahar Yahweh ‘é/lohéka...bésém Yahweh”
18:6 “’aSer yibhar Yahweh”

18:7 “‘béSém Yahweh ‘é/o6hayw...llpné Yahweh”

18:9 “’aser Yahweh 'é/6héka notén lak”

18:12 “ki to‘abat Yahweh...Yahweh 'é/6héka moris ‘6tam”
18:13 “Tm Yahweh '€/6héka”

18:14 “l6” kén natan I6ka Yahweh '6/6héka”

18:15 ‘yaqim Ieéka Yahweh ‘é/0héka”

18:16 ‘méTm Yahweh '€l6héka... et qbl Yahweh '€l6hay”
18:17 “‘wayyd’mer Yahweh ‘élay”

18:21 “aser 16’ dibbéré Yahweh”

18:22 “bésém Yahweh... ‘aser 16’ dibbérb Yahweh”

19:1 “ki yakrit Yahweh '8/6héka...’aser Yahweh '€/I6héka notén 16k&”
19:2 “aser Yahweh ’é/6héka notén 16ka”

19:3 “’aSer yanhiléka Yahweh 'é/6héka”

19:8 “‘wé’im yarhib Yahweh '€/6héka”

19:9 “l&’ahabah ‘et Yahweh '6/6héka”

19:10 “aser Yahweh 'é/6héka notén 1éka”

19:14 “aser Yahweh '6/6héka notén 16ka”

19:17 “harib lipné Yahweh”

20:1 “ki Yahweh ‘6/6héka Tmak’

20:4 “ki Yahweh ‘6/6hékem haholék Tmakem”

20:13 “Onétanah Yahweh ‘é/6héka béyadeka”

20:14 “’aSer natan Yahweh '€/6héka lak”

20:16 “’aser Yahweh 'é/6héka notén I6ka”

20:17 “‘ka’asSer siwka Yahweh 'é/0héka”

20:18 “‘wéhata’tem laYahweh ‘élohékem”

21:1 “aser Yahweh ’é/6héka notén Iéka”

21:5 “ki bam bahar Yahweh 'é/6héka...bésém Yahweh”
21:8 “’aser padita Yahweh”

21:9 “bé ‘éné Yahweh”
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21:10 “0nétand Yahweh 'él6héka béyadeka”

21:23 “’aSer Yahweh '€/6héka notén 16k&”

22:5 “Ki t6‘abat Yahweh ‘6/6héka”

23:2 “bighal Yahweh”

23:3 “l6’ yabd’ 16 bighal Yahweh”

234 “bighal Yahweh...I6’ yabo’ 16 bighal Yahweh”

23:6 “‘wéld’ ‘abah Yahweh ‘6I6héka...wayyahapok Yahweh
‘8I6héka...ki 'ahébka Yahweh '6/6héka”

23:9 ‘yabd’ lahem bighal Yahweh”

23:15 “ki Yahweh ’'é/6héka mithalék’

23:19 “bét Yahweh '6/0héka...ki té'abat Yahweh '6I6héka”

23:21 “léma‘an yébarekka Yahweh '6/6héka”

23:22 “neder laYahweh ’éI6héka...ki dard$ yidrésent Yahweh
'6l0héka”

23:24 ‘ka’aser nadarta laYahweh ‘6/0héka”

24:4 “Kki t6°'ébah hiw’ lipné Yahweh... ‘dSer Yahweh '€/6héka notén
16k&”

24:9 “’ét 'aSer ‘asah Yahweh '€/6héka”

24:13 “lipné Yahweh €/6héka”

24:15 ‘wéld’ yiqra’ ‘aléka ‘el Yahweh”

24:18 “‘wayyipdéka Yahweh '€/0héka”

24:19 “léma‘an yébarekka Yahweh 'é/6héka”

25:15 “’aSer Yahweh ’'é/6héka notén 1aK”

25:16 “Kki t6‘abat Yahweh ‘6/6héka”

25:19 “‘wéhayah béhaniah Yahweh ‘é/6héka... ‘aser Yahweh '€/6héka
notén Ieka”

26:1 “’dSer Yahweh '6/0héka nétén 16ka”

26:2 “aSer Yahweh ’'€/6héka notén Iak...’aser yibhar Yahweh
'6l0héka”

26:3 “laYahweh 'é/6héka...’aser nisba‘ Yahweh la’aboténd”

26:4 “lipné mizbah Yahweh '€/6héka”

26:5 “lipné Yahweh ‘6I6héka”

26:7 “’el Yahweh 'éI6hé ’aboténd wayyiSma'‘ Yahweh”

26:8 “‘waydbsrénd Yahweh mimisrayim”

26:10 “’aSer natatah If Yahweh...lipné Yahweh ‘6/6héka... lipné
Yahweh '6/0héka”

26:11 “’aser natan 1éka Yahweh 'é/16héka”

26:13 “lipné Yahweh ‘€/6héka”

26:14 ‘béqbl Yahweh ’él6hay’

Total: 182
Narration Speech
0 182
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There are 182 occurrences of the divine name Yahweh in the Deuteronomic law
code. Most occur in conjunction with the designation ‘6/6hé, just as in the Dtr' and Dtr?
material. Unlike the Dtr' and Dtr? strata, however, the name Yahweh appears with the
designation ‘é/6hé much more often. In Dtr' and Dtr?, the divine name appears with the
designation ‘é/06hé roughly 51-52% of the time. In Dtn, however, 139 of the 182
occurrences of the name Yahweh appear with the designation ‘€/6hé. This means that
the name appears with the companion designation roughly 76% of the time. This is a
much higher figure than either Dtr' or Dtr2.

b. ’élohim and ’é/6hé

‘élohim
Occurrence in Context
Dtn-Deuteronomy
13:3 “nélkah ’aharé 'él6him 'ahérim’
13:7 “wéna‘abdah ‘6/6him ‘ahérim’
13:14 “‘wéna‘abdah ‘€l6him ‘ahérim’
17:3 “‘wayya‘abod ‘€lohim ‘ahérim”
18:20 “bésém 'élohim ‘ahérim”
21:23 “Ki qgillat 6I6him talay”
25:18 “‘wéld’ yaré’ 'élohim”
—W
Narration Speech
0 7

Of the seven occurrences of the divine designation '€/6him in the Dtn material,
five are part of the common phrase 'é/6him ’ahérim “other gods,” which the author of the
law code cautions the people against worshipping or invoking in prophecy. Like in the
Dtr' and Dtr? material, this use of ‘6/6him suggests that the author understands this term
to represent a category in which many entities might participate. Yahweh is just one of

these.
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The remaining two uses of ‘é/6him seem to refer to divinity more generally. In
Deut 21:23, the author warns the people that a corpse left exposed overnight is qilélat
'616him “a divine curse.”3% The final occurrence of this designation in Deut 25:18
reminds the people of the Amalekite attack in the wilderness. The Amalekites were
unafraid to attack the Israelites at the back of the march because they did not fear
‘8/6him. The ’é/6him in question here is not necessarily Yahweh. Rather, the Amalekites
do not seem to fear any deity and therefore committed acts that the author considers to
be unjust and unfair.2%® These last two uses demonstrate a concern for acts that might

offend any deity, not just Yahweh.

‘élohé
Occurrence in Context
Dtn-Deuteronomy
12:1 “’aser natan Yahweh 'é/6hé 'abotéka”
12:2 “’aser ‘atem yorésSim ‘6tam ‘et ‘élohéhem”
12:3 “Opésilé 'élohéhem tégaddé Gn”
12:4 “kén laYahweh 'él6hékem”
12:5 “’aSer yibhar Yahweh 'é/6hékem”
12:7 “lipné Yahweh ‘€l6hékem...’aSer bérakkah Yahweh ‘6/0héka”
12:9 “’aser Yahweh 'é/6héka notén lak”
12:10 “’aser Yahweh ‘élohékem manhil ‘etékem’
12:11 “’aSer yibhar Yahweh ’élohékem”
12:12 “lipné Yahweh ‘€lohékem”
12:15 “kébirkat Yahweh '€/6héka”
12:18 “ki im ipné Yahweh ‘é/0héka...’aser yibhar Yahweh
‘6lohéka...wésamahta lipné Yahweh '€/6héka”
12:20 “ki yarhib Yahweh '€/0héka”
12:21 “’aSer yibhar Yahweh '€/6héka”
12:27 “al mizbah Yahweh '€/6héka... ‘al mizbah Yahweh ‘€/6héka”

304 For a similar phrase, see Judges 9:57 — nnr' n77j7 nn'7x Nan “and the curse of Jotham will come upon
them.” This suggests that leaving the corpse out overnight will offend deities who will punish the people in
response.

305 |In a similar vein, consider the use of these terms in Gen 20:11 (E). There, Abraham defends his lie to
Abimelek king of Gerar saying, nTn nipna o7y nxY''R “(I thought) there was no fear of god in this
place.” The phrasing does not match exactly, but the use of the 1 “fear” and n'in7x creates a parallel. In
Genesis, the lack of n'in'7x nx' prompts Abraham to assume that Abimelek would do something unjust
like taking another man’s wife (Sarah in this case). In Deut 25:18, the Amalekites similarly do something
unjust by attacking the Israelites from behind.
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12:28 “bé‘éné Yahweh '6/6héka”

12:29 “ki yakrit Yahweh '€/I6héka”

12:30 “Open tidros I1€°Iohéhem...ya‘abdd hagéyim ha’éleh ‘et
‘6l6héhem”

12:31 “kén laYahweh '€/6héka...’aser sané’ ‘asu Ieé’lohéhem”

13:4 “ki ménasseh Yahweh 'él6hékem...’6habim ‘et Yahweh
‘6l6hékem”

13:5 “aharé Yahweh 'élohékem télekd”

12:6 “sarah ‘al Yahweh ‘é/l6hékem...’aser siwwah Yahweh '€/6héka”

13:8 “‘mé’élohé ha‘amim ’aSer sébibotékem”

13:11 “‘mé‘al Yahweh '6/6héka”

13:13 “aser Yahweh ’6/6héka notén 16ka”

13:17 “kalil laYahweh 'é/6héka”

13:19 “béqbl Yahweh '6/0héka...bé‘éné Yahweh ‘6/6héka”

14:1 “banim ’atem laYahweh ‘€/l6hékem”

14:2 “‘qados ‘attah laYahweh ‘€/16héka”

14:21 “‘qados ‘attah laYahweh '€/6héka”

14:23 ‘wé’akalta lipné Yahweh '6/06héka...IEyir'a ‘et Yahweh ‘6/0héka”

14:24 “’aSer yibhar Yahweh 'é/6héka...ki yébarekka Yahweh 'é/6héka”

14:25 “’aser yibhar Yahweh '6é/0héka”

14:26 “lipné Yahweh '€/6héka”

14:29 “léma‘an yébarekka Yahweh 'é/6héka”

15:4 “aser Yahweh ’6/6héka notén 16ka”

15:5 “béqbl Yahweh '€/6héka”

15:6 “ki Yahweh ’él0héka bérakka”

15:7 “aser Yahweh ‘6/6héka notén 16ka”

15:10 ‘yébarekka Yahweh 'é/6héka”

15:14 “’aser bérakka Yahweh '6/6héka”

15:15 “‘wayyipdéka Yahweh '€/0héka”

15:18 “Ubérakka Yahweh ’é/0héka”

15:19 “taqdis laYahweh '€/6héka”

15:20 “lipné Yahweh '€/I6héka”

15:21 “tizébahen( laYahweh '6/6héka”

16:1 “‘wé ‘asita pesah laYahweh 'él6héka...h6si’aka Yahweh '€/l6héka”

16:2 ‘wézabahta pesah laYahweh ‘€/16héka”

16:5 “aser Yahweh 'é/6héka notén lak”

16:6 “’aSer yibhar Yahweh '€/6héka”

16:7 “’aser yibhar Yahweh '6/0héka”

16:8 “‘Obaydém hasbii ‘dseret laYahweh '€/6héka”

16:10 “hag $abd ‘6t laYahweh ‘6/0héka...ka'aser yébarekka Yahweh
'6l6héka”

16:11 “lipné Yahweh '€I6héka... aSer yibhar Yahweh 'é/6héka”

16:15 “tahdog laYahweh '€I6héka.. ki yébarekka Yahweh '616héka”

16:16 “’et péné Yahweh '6/6héka”

16:17 “kébirkat Yahweh '6/6héka”
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16:18 “’aSer Yahweh ’'€/l6héka notén 16ka”

16:20 “’aser Yahweh 'é/l6héka notén lak”

16:21 “‘mizbah Yahweh 'él0héka”

16:22 “’aSer $ané’ Yahweh '6/6héka”

17:1 “I6’ tizbah laYahweh '6I0héka.. ki t6 ‘abat Yahweh '6é/0héka”

17:2 “’aSer Yahweh ’'€/6héka notén lak...bé‘éné Yahweh '6/0héka”

17:8 “’aSer yibhar Yahweh '€/6héka”

17:12 “léSaret Sam ‘et Yahweh '€/6héka”

17:14 “’aser Yahweh 'é/6héka notén lak”

17:15 “’aSer yibhar Yahweh '€/6héka”

17:19 “léyir'ah Yahweh ’élohayw”

18:5 “ki b6 bahar Yahweh ‘6é/0héka”

18:7 ‘bésém Yahweh ‘élchayw”

18:9 “’aser Yahweh 'é/l6héka notén lak”

18:12 “Yahweh ‘€/6héka moéris ‘6tam”

18:13 “Tm Yahweh '€/6héka”

18:14 “I6” kén natan Iéka Yahweh 'é/0héka”

18:15 ‘yaqim Ieéka Yahweh ‘é/6héka”

18:16 ‘méTm Yahweh '€I6héka... et qbl Yahweh '€/6hay”

19:1 “Kki yakrit Yahweh '€l6héka...’ aSer Yahweh ‘€/6héka notén 16kE”

19:2 “’aser Yahweh 'é/l6héka notén Iéka”

19:3 “’dSer yanhilka Yahweh 'é/6héka”

19:8 “‘wé’im yarhib Yahweh '€/6héka”

19:9 “l6’ahabah ‘et Yahweh '€/6héka”

19:10 “’aser Yahweh ’'€/6héka notén 16ka”

19:14 “’aser Yahweh 'é/6héka notén Iéka”

20:1 “ki Yahweh ’'6l6héka Tmak”

20:4 “ki Yahweh ‘élohékem haholék Tmakem”

20:13 “Onétanah Yahweh 'é/6héka béyadeka”

20:14 “’aser natan Yahweh ‘€/6héka lak”

20:16 “’aser Yahweh 'é/6héka notén Iéka”

20:17 “ka’asSer siwka Yahweh 'é/0héka”

20:18 “kékol té‘abotam ‘aser ‘asi Ie’lohéhem.. . wéhata’tem laYahweh
‘élohékem”

21:1 “’aser Yahweh 'é/6héka notén Iéka”

21:5 “ki bam bahar Yahweh '€/6héka”

21:10 “0nétand Yahweh ‘él6héka beyadeka”

21:23 “’aSer Yahweh ‘6/06héka nétén 16ka”

22:5 “ki t6‘abat Yahweh 'é/l6héka”

23:6 ‘wélo’ ’abah Yahweh ‘é/6héka...wayyahapdok Yahweh
'6lohéka...ki ‘ahébka Yahweh '6/0héka”

23:15 “ki Yahweh 'é/6héka mithalék”

23:19 “bét Yahweh 'él6héka...ki to6‘abat Yahweh '6/6héka”

23:21 “léma‘an yébarekka Yahweh '6/0héka”
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23:22 “neder laYahweh ’éI6héka...ki dards yidrésent Yahweh
'6l0héka”
23:24 ‘ka’aSer nadarta laYahweh '6/0héka”
24:4 “’aSer Yahweh '€/6héka notén 16k&”
24:9 “’ét 'aSer ‘asah Yahweh '€/6héka”
24:13 “lipné Yahweh ‘6I6héka”
24:18 “‘wayyipdéka Yahweh '€/0héka”
24:19 “léma‘an yébarekka Yahweh '6/6héka”
25:15 “’aSer Yahweh '€/6héka notén 1ak”
25:16 “Ki t6‘abat Yahweh ‘6/6héka”
25:19 “‘wéhayah béhaniah Yahweh ‘é/6héka... ’aser Yahweh '€/6héka
notén 16ka”
26:1 “’dSer Yahweh '8/06héka nétén 16ka”
26:2 “’aSer Yahweh ‘6/0héka nétén I1ak. .. aSer yibhar Yahweh
'6I0héka”
26:3 “laYahweh ’€/16héka”
26:4 “lipné mizbah Yahweh '€/6héka”
26:5 “lipné Yahweh ‘6I6héka”
26:7 “’el Yahweh ‘6I6hé 'aboténd”
26:10 “lipné Yahweh ‘6I6héka... lipné Yahweh ’é/6héka”
26:11 “’aSer natan leka Yahweh '616héka”
26:13 “lipné Yahweh ‘6/6héka”
26:14 ‘béqdl Yahweh ’él6hay’
Total: 147
Narration Speech
0 147

The Deuteronomic law code presents the construct form 'é/6hé 147 times, and

144 of these uses appear in conjunction with a possessive suffix. The most popular of

these is the second person masculine singular with 120 occurrences.3% The remaining

personal suffixes trail behind with 13 cases of the second person masculine plural,3°”

seven of the third person masculine plural,3°® two first person singular,3%® and two third

306 Deut 12:7, 9, 15, 18, 20, 21, 27, 28, 29, 31; 13:6, 11, 13, 17, 19; 14:2, 21, 23, 24, 25, 26, 29; 15:4, 5,
6,7, 10, 14, 15, 18, 19, 20, 21; 16:1, 2, 5,6, 7, 8, 10, 11, 15, 16, 17, 18, 20, 21, 22; 17:1, 2, 8, 12, 14, 15;
18:5, 9, 12, 13, 14, 15, 16; 19:1, 2, 3, 8, 9, 10, 14; 20:1, 13, 14, 16, 17; 21:1, 5, 10, 23; 22:5; 23:6, 15, 19,
21,22, 24;24:4,9, 13, 18, 19; 25:15, 16, 19; 26:1, 2, 3, 4, 5, 10, 11, 13.

307 Deut 12:4, 5, 7, 10, 11, 12; 13:4, 5, 6; 14:1; 20:4, 18.

308 Deut 12:2, 3, 30, 31; 20:18.

309 Deut 18:16; 26:14.
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person masculine singular.3'° The law code presents the second person masculine
singular suffix roughly 81% of the time, making it the most popular of all of the personal
suffixes used here.

This contrasts with Dtr' where the second person singular address makes up
about 59% of the personal suffixes attached to the designation ‘é/6hé. The Dtn use of
personal suffixes is much closer to the usage in the Dtr?> material, where the second
person masculine singular suffix makes up roughly 87.5% of the total number of
personal suffixes used with 'é/6hé.

Conclusion

The Dtr', Dtr?, and Dtn strata share some things in common when it comes to
divine designations. All of these sources seem to agree that the designation '€/6him
represents a class of beings of which Yahweh is just one. He is, however, the 'é/6him
that the Israelites should worship. The Dtr! historian impresses upon the reader that
Yahweh is 'é/6hé ha’élohim (Deut 10:17) “the god of the gods” with whom the Israelites
have an exceptionally close relationship. The historian of Dtr> mentions ‘€/6him 'dhérim
seven times and discourages the Israelites from worshipping them. The Dtn document
presents repeated invocations of Yahweh, reminding the people that he is their ‘é/6him
who gives and enforces their laws.

The differences between the sources are slight. The Dtn material stands out from
the Dtr' and Dtr? material in that it does not contain any epithet constructions. Further,
the author of Dt" uses the combination designation Yahweh ‘€/6hé much more than the

authors of Dtr' and Dtr?. No epithets appear in any of these strata. Rather, the construct

310 Deut 17:19; 18:7.
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form *6/6hé appears more commonly in “Yahweh your god ( '&/6hékal/kem)”3' phrases.
There are 281 occurrences of the former across the Dtr', Dtr?, and Dtn strata.

The use of “Yahweh your god ( 'é/6hékalkem)” phrases in the Deuteronomic
strata raises an interesting point of comparison between this book and the P source
material in Leviticus. There, the P source author pairs the divine name Yahweh with
'6lohéka + possessive suffix 65% of the time. In both of these legal works, the authors
present the divine name frequently and pair it with ‘€é/6hé constructions, perhaps to

remind the audience that their god, Yahweh, will hold them accountable.

311 For the Dtr' occurrences, see: Deut 1:10, 21, 26, 30, 31, 32; 2:7, 30; 3:18, 20, 21, 22; 4:2, 3, 4, 10, 19,
21, 23, 24, 34, 40; 5:6, 9, 11, 12, 14, 15, 16, 29, 30; 6:1, 2, 5, 10, 13, 15, 16, 17; 7:1, 2,6, 9, 12, 16, 18,
19, 20, 21, 22, 23, 25; 8:2, 5,6, 7,10, 11, 14, 18; 9:3, 4, 5,6, 7, 16, 23; 10:9, 12, 14, 17, 20, 21, 22; 11:1,
2,12, 13, 22, 25, 27, 28, 29, 31; 26:16, 19; 27:2, 3, 5,6, 7, 9, 10; 28:1, 2, 8, 9, 13, 15, 45, 47, 52, 53, 58,
62; 29:5, 9, 11; 31:3, 6, 11, 12, 13, 26. For the Dtr2 occurrences, see Deut 4:25, 29, 30, 31; 8:19, 20;
30:11,2,3,4,5,6,7,9, 10, 16, 2012. For the Dtn occurrences, see Deut:4, 5, 7, 9, 10, 11, 12, 15, 18, 20,
21, 27, 28, 29, 31; 13:4, 5,6, 11, 13, 17, 19; 14:1, 2, 21, 23, 24, 25, 26, 29; 15:4, 5, 6, 7, 10, 14, 15, 18,
19, 20, 21; 16:1, 2, 5,6, 7, 8, 10, 11, 15, 16, 17, 18, 20, 21, 22; 17:1, 2, 8, 12, 14, 15; 18:5, 9, 12, 13, 14,
15, 16; 19:1, 2, 3, 8, 9, 10, 14; 20:1, 4, 13, 14, 16, 17, 18; 21:1, 5, 10, 23; 22:5; 23:6, 15, 19, 21, 22, 24;
24:4,9, 13, 18, 19; 25:15, 16, 19; 26:1, 2, 3, 4, 5, 10, 11, 13.
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CHAPTER 7

ACOUNTING FOR OUTLIERS

In addressing divine designations in the Torah from a source-critical perspective,
it is also important to acknowledge the passages that scholars have struggled to link
with any particular documentary source. These passages include narrative in Genesis
14 and 15, poetry in Genesis 49, Exodus 15, and Deuteronomy 32-33, and law in the
covenant code (Exod 21:1-23:19). In the case of the narratives in Genesis 14 and 15 it
is difficult to say whether the narratives were included by authors of the documentary
sources or by later editors.3'? In the case of the poetry and the law code, scholars
usually suggest that the authors of J and E integrated the older poetic or legal texts into
their narrative.3'3

i. Genesis 14

Genesis 14 has long stood out as a chapter that is difficult to assign to any
documentary source.3'* It shows Abram in a new light — rather than a migrant, he
becomes a political figure in the land of Canaan, embroiled in the disputes between

different political powers as they come to affect his own family. In addition to portraying

312 For more on the questions surrounding Genesis 14 and 15, see chapter 3, notes 101-102.

313 As in the case of Exodus 15, for example. See Friedman, The Bible with Sources Revealed, 144.

314 Source critics as early as Jean Astruc saw Genesis 14 as a text that could not be connected with other
narratives in Genesis. See Astruc, Conjectures, 75. Eichhorn, too, commented on the singular nature of
this passage. See Eichhorn, Einleitung, vol.2, 300.
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a different kind of patriarch, the passage also contains some curious divine

designations:

Divine Designations in Genesis 14
Occurrence Context
14:18 kohén 1&°él ‘elybn
14:19 “barik abram I€’él ‘elydn”
14:20 “‘abardk ‘el ‘elybn”
14:22 “harimaoti yadi ‘el Yahweh ’él ‘elyon”
I N Total: 5 |
Narration Speech
1 4
‘el ‘elydn “’él the highest” is the most commonly used divine designation in this

chapter, used in narration, spoken by Melchizedek, king of Salem, and spoken as well
by Abram. The notable feature of Abram’s use of this designation is that he pairs it with
the name Yahweh, affirming in his communication to Melchizedek that Yahweh is the
name of this '€l ‘elyén. Though the designation ‘é/ has been shown to appear in source
material belonging to J, E, and P sources,3'® the pairing of the name Yahweh with the
designation ‘é/ ‘elyén does not appear elsewhere in the Torah. ‘elyén functions as a
divine designation just once in Num 24:16, where it appears independently.3'® Qutside
of the Torah, there are 23 cases where ‘ely6n functions as a divine epithet, largely

concentrated in the Psalms. All of these occurrences are in poetry.3'” Elsewhere, ‘ely6n

315 See Gen 16:13; Exod 34:6 (J); Gen 33:20; 35:1; Exod 23:8, 19, 22, 23; 24: 4, 8, 16, 23 (E); Num 16:22
(P).

316 Here, Balaam says: "1¢ ntnn [i'7y nyT vTi “and he knows the knowledge of ‘elyén, envisions sadday.”
817 2 Sam 22:14 (i7ip @' |i*7v1); Isaiah 14:14 (ji'7yy nnTx); Psalm 7:18 ( any narx) 9:3 ;(jiYvy nin' oy

;56 ,35,78:17 ;77:11 ;73:11 ;57:3 ;50:14 ;47:3 ;46:5 ;(vin'72 |i*7y) 21:8 ;(i77 1@ i"7y! nin) 18:14 ;5(ji"7y
D72 |i"7y 1) 82:6; 83:19; 91:1, 9; 92:2; 97:9; 107:11; Lam 3:38.
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commonly functions as an architectural term designating the upper part of a building or
building complex.318

Abram’s unique use of the name suggests a slight affinity with the patterns of
usage that we have seen in the E source narrative — only Abraham uses the divine
name in Genesis.

ii. Genesis 15

Scholars have debated whether Gen 15 should be regarded as a part of the larger J
source narrative or the E source narrative.3'® There are seven divine designations in
this chapter, all of which are the divine name Yahweh. They are split nearly evenly
between narration and speech, with Yahweh speaking his name once and Abram
saying the name twice. Abram speaks first, demonstrating that he knows the name of

the deity who appears to him bamahé&zeh “in a vision.”

Divine Designations in Genesis 15
Occurrence Context
15:1 hayah débar Yahweh ‘el 'abram
15:2 “’adonay Yahweh mah titen Ii”
15:4 wéhineh débar Yahweh ‘élayw
15:6 wéhe’min baYahweh
15:7 “’ani Yahweh ‘aser hésé’tika mé’ar kasdim”
15:8 “’adonay Yahweh bamah 'éda‘ ki 'irasénnah”
15:18 baydém hah(’ karat Yahweh ‘et ‘abram bérit

—W
Narration Speech
4 3

318 See 1 Kings 9:8; 2 Kings 15:35; 18:17; Isaiah 7:3; Isaiah 36:2; Jeremiah 20:2; 36:10; Ezekiel 9:2; 41:7;
42:5; 1 Chron 7:24; 2 Chron 8:5; 23:20; 27:3; 32:30.

319 Friedman suggests that the chapter belongs to the J source narrative excepting two words in v. 7 and
the contents of vv.13-17a. See Friedman, The Bible with Sources Revealed, 53-54. Baden has pointed to
strong evidence that might better connect the chapter with the work of the E source author. See Baden,
The Composition of the Pentateuch, 287-288. For details on Baden'’s evidence, see chapter 3, note 102. |
do not see enough evidence to connect this chapter with either the J source or E source work.
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This distribution of divine designations resembles the pattern of use that we have
observed in the J source narrative - characters know Yahweh’s name without the deity
needing to introduce himself.

iil. Genesis 49

This poem, called “the Blessing of Jacob,” records Jacob’s blessings to his children.
It is likely an older work that that author of the J source incorporated into their
narrative.32° The connections between the poem and the J source narrative in Genesis
are apparent in the reference to Reuben sleeping with his father’s concubine (Gen

35:22 and Gen 49:4) and the violence of Simeon and Levi (Gen 34:25 and Gen 49:5).32

Divine Designations in Genesis 49
Occurrence Context
49:18 “giwwiti Yahweh”
49:25 ‘mé’él ‘abika...we’ét Sadday’
Total: 3
Narration Speech
0 3

There are only 3 designations here, which is not sufficient for any kind of strong
analysis. Another connection that | observe here with the J source material in Genesis
is the invocation of divine designations other than Yahweh in conferring blessings. |
have pointed this out above in both Gen 27:28 (J), where Isaac blesses Jacob (dressed
as Esau). Isaac invokes ha él6him here. Similarly, Genesis 49 invokes blessings from
'€l ‘abika and Sadday. This use of Sadday as an independent designation, rather than

as an epithet paired with 'él, is similar to the way that this word is used in the Balaam

320 Friedman, The Bible with Sources Revealed, 114. Baden, The Composition of the Pentateuch, 28.
321 Friedman suggests that the author of the J source used this poem as an older source that informed
their narrative. See Friedman, The Bible with Sources Revealed, 114.
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poetry (Num 24:4, 16). This may be because Genesis 49, like the Balaam material in
Num 24:4, 16, is poetry.

iv. Exodus 15

The poem in Exodus 15 is also called “the Song of the Sea” and “the Song of

Miriam.” This poem is the oldest piece of poetry in the Hebrew Bible.3??

Divine Designations in the Song of Miriam
Occurrence Context
15:1 “’asirah laYahweh”
15:2 “‘azi wézimrat yah...zeh ’éli...’éI6hé ’abi”
15:3 “Yahweh ’i§ milhamah Yahweh $émd”
15:6 ‘yéminka Yahweh... yéminka Yahweh”
15:11 ‘mi kdmobka ba’élim Yahweh”
15:16 “‘ad ya‘'abor ‘amka Yahweh”
15:17 “‘makon IEsibtéka pa‘alta Yahweh”
15:18 “Yahweh yimlok lé‘6lam’
I N o' 5
Narration Speech
0 13

The dominant designation in this poem is the divine name Yahweh, which occurs
nine times. The lines zeh ’éli “this (is) my god” and mi kamoka ba élim “who is like you
among the gods” suggest that Yahweh fits into the category of 'é/im “gods” and that he
is the singer’s deity of choice.3?® The unique nature of the deity suggested by the phrase
mi kamoka ba’élim resembles the stress that Dtr' places on Yahweh'’s relationship with
the Israelites. He is a god who is close at hand (Deut 4:7) and provides the people with
laws and rules (Deut 4:8).324 He is '6/6hé ha’él6him “god of the gods” (Deut 10:17).

These passages insist on Yahweh’s uniqueness among the gods.

322 Cross and Freedman, Ancient Yahwistic Poetry, 33.

323 Cross points out that this plural form only occurs four times in the Hebrew Bible: Psalm 29:1; 89:7;
Daniel 11:3 and here. See Cross, Canaanite Myth and Hebrew Epic, 45.

324 Note the interrogative framing of these verses — 7iTa 'ia™m.
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V. The Covenant Code

Graf singled out the Covenant Code as the earliest law code in the Torah.32®
Contemporary source critics view it as an older law code that the author of the E source
incorporated into their work.326 Many scholars have drawn connections between the

laws of the Covenant Code and those of Deuteronomy.3?7

Divine Designations in the Covenant Code
Occurrence Context
21:6 “wéhiggisé ‘adénayw ‘el ha’élohim”
21:13 “‘wéha’élohim ‘innah lIéyadd”
22:7 “ba‘al habayit 'el ha’élohim”
22:83%28 “‘ad ha’élohim yabd’...’aser yarsi‘dn 'él6him”
22:10 “‘8§ébd‘at Yahweh”
22:19 “zobéah Ia’éIohim...bilti laYahweh /ébadd”
22:27 “’élohim 16’ téqalél’
23:13 “‘wésSém ’él6him ‘ahérim 16’ tazkird”
23:17 “’el péné ha’adon Yahweh”
23:19 “tabi’ bét Yahweh '€/6héka”
I Total: 13 |
Narration Speech
0 13

The name Yahweh appears four times in these three chapters. The designation
‘élohim occurs four times, ha ‘él6him occurs four times, and '€/6hé occurs just once.
Barring Exod 22:10, where an oath before Yahweh is required to resolve a dispute in
which there is suspected theft, the remaining three occurrences of Yahweh are all in
ritual contexts. Exod 22:19 stipulates that individuals cannot perform sacrifices to

‘él6him other than Yahweh, Exod 23:17 requires all males to present themselves before

325 Graf, Die Geschichtlichen Blicher, 19-25.

326 See Friedman, The Bible with Sources Revealed, 154; Baden, The Composition of the Pentateuch,
140.

327 For this possible line of influence, see Stackert, Deuteronomy and the Pentateuch, 53-55.

328 The plural verb in the second part of this verse especially suggests the possibility of multiple o7y
entities.
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Yahweh three times per year, and Exod 23:19 demands that all first fruit offerings be
brought to the house of Yahweh ’é/6héka. In the same vein as Exod 22:19, Exod 23:13
forbids the people from mentioning or commemorating the name of any '€/6him ‘ahérim.

The divine designations 'é/6him and ha €l6him are also used in an oath context in
Exod 22:8. There, two parties in dispute should bring their testimony before ha 'él6him.
‘élohim will judge between them. Similarly, Exod 21:6 dictates the case of an enslaved
person who does not wish to go free. In this case, their owner should bring them before
ha élohim and pierce their ear as a symbol of their eternal status as an enslaved
person. Just as in the case of the oath in 22:8, this is likely to ensure that the oath
happens in a relatively public place and that a deity is there to oversee it.3?°

Finally, Exod 21:13 and 22:7 provide examples of 'é/6him and h& 'é/6him that seem
to describe divinity more generally. In Exod 21:13, an unintentional homicide is
described as wéha’élohim ’innah I€yadéd “the god forced his hand.” Exod 22:27 prohibits
people from cursing '6/6him.33°

Vi. A Song and a Blessing

| have placed both the Song of Moses (Deut 32:1-43) and the Blessing of Moses
(Deut 33:2-29) in this section because they are both earlier pieces of poetry that an
editor worked into the Deuteronomic text at some point. G. Ernest Wright first argued in

1962 that the Song is an expansion or adaptation of the prophetic covenant lawsuit form

329 For a review of the speculation surrounding this verse and the significance of the piercing of the
enslaved person’s ear, see Victor Hurowitz, “His Master Shall Pierce His Ear with an Awl’ (Exodus 21:6):
Marking Slaves in the Bible in Light of Akkadian Sources,” Proceedings of the American Academy for
Jewish Research 58 (1992), pp. 47-77.

330 Or a qaya N'Y).
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in which the prophet is the spokesperson to the nation of God’s judgment.33' The Song
of Moses is a work of poetry likely inserted into its current place in Deuteronomy by the
historian responsible for the Dtr? edition of the Deuteronomistic History. The references
to god abandoning the Israelites as recompense for their idolatry (Deut 32:19-26) would
have been relevant during the exilic period, the time of the Dtr? edition of the history.332
Cross and Freedman argue that the Blessing was likely composed during the 11t
century BCE. The “poetic diction and structure” resemble the oldest Israelite poetry.
Additionally, the ode that introduces the blessings as well as some of the blessings
themselves resemble the Canaanite literature “which influenced Israel’s early poetic
genius.”333 Friedman suggests that the Deuteronomistic Historian included the Blessing

of Moses in the Dtr’ edition of the history.33*

Divine Designations in the Song of Moses
Occurrence Context
32:3 “ki $ém Yahweh ‘eqra’ habd godel le I16hénd’
32:4 “’él ‘émanah wé én ‘awel’
32:6 “léYahweh tigmeld zo'f
32:83% “béhanhél ‘elyén géyim”
32:9 “ki héleq Yahweh ‘amé”
32:12 “Yahweh badad yanhend wé én ‘imd 'él nékar”
32:15 “‘wayyitto$ 'éloha ‘asahad’
32:17 “yizbéhd lasédim 16" "é162h 'éI6him I6° yéda ‘Gm”
32:18 “‘wattiSkah 'él méholleka”
32:19 “‘wayyaré’ Yahweh”
32:21 “‘hém qin’Gni bélo’ 'él
32:27 ‘wélo’ Yahweh pa‘al kol z6't’
32:30 “‘wéYahweh hisgiram’
32:36 “ki yadin Yahweh ‘amé”

331 G. Ernest Wright, “The Lawsuit of God: A Form-Critical Study of Deuteronomy 32,” Israel’s Prophetic
Heritage, eds. Bernard W. Anderson and Walter Harrelson (Bloomsbury: SCM Press, 1962), pp. 26-67.
332 Friedman, The Bible with Sources Revealed, 360.

333 Cross and Freedman, Studies in Ancient Yahwistic Poetry, 64.

334 Friedman, The Bible with Sources Revealed, 364.

335 The LXX reads dyyéAwv 6e00 “messengers of god” here while the Dead Sea Scrolls offer n'ni7x ma.
Based partially on the Dead Sea Scrolls variant, Friedman argues that Deut 32:8 offers an account of god
creating the nations and portioning them to different gods (n'ni'7x 11). Friedman The Exodus, 171.
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32:37336 ‘wé’'amar 'é '6l16hémd”
32:39 “‘wé’'én 'él6him Tmadi’
I N Total: 19 |
Narration Speech
0 19

The divine name occurs eight times in the Song of Moses. 'é/6him (32:17, 39)
and ‘élohé (32:3, 37) each occur twice. 'é/6ha occurs twice in Deut 32:15, 17. "é/ occurs
four times in Deut 32:4, 12, 18, 21. Finally, ‘ely6n occurs just once (and independently)
in 32:8.

The parallel between Yahweh and 'é/6hénd in Deut 32:3 suggests, as | have
pointed out elsewhere in Deuteronomy, that Yahweh is a particular ‘€/6him for the writer
of this poem. In addition to ‘€/6him, the author of this poem describes Yahweh as an ‘é/
in Deut 32:4. This same designation can also describe a foreign deity in the phrase ‘é/
nékar in Deut 32:12. Another parallel between ‘€/6ha and 'é/6him in Deut 32:17 shows
that these designations can be used interchangeably in this poem.33’

Overall, the Song of Moses includes a variety of divine designations, and the
author seems to use many of them interchangeably. This is similar to other examples of
poetry that | have examined in this analysis including the Song of the Sea and the

Balaam poetry.

Divine Designations in the Blessing of Moses
Occurrence Context
33:2 “Yahweh missinay ba”
33:7 “‘$éma’ Yahweh qdl yéhadah”
33:11 “barék Yahweh hél6”
33:12 “‘yédid Yahweh”

336 4QDeutd reads nin' N1, making nin' the subject of the verb in this verse. The Dead Sea Scrolls
Bible, eds. Abegg et al., 192. The LXX presents kai gitrev kUpiog as well, lending some support to this
variant.

337 Deut 32:17 also mentions the n'7w, which seem to be a name for the a7x N7 “no god” mentioned in
this line.
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33:13 “‘méboreket Yahweh ’arsé”
33:21 “sidgat Yahweh ‘asah”
33:23 “0malé’ birkat Yahweh”
33:26 “’én ka él yésarin”
33:27 ‘mé ‘6nah 'él6hé gedem’
33:29 “‘am n6éSa‘ baYahweh”
T Total: 10 |
Narration Speech
0 10

The divine name Yahweh occurs eight times in the Blessing of Moses. Only two
other designations occur in this piece. 'é/ appears in Deut 33:26 and '€/6hé appears in
Deut 33:27. The structure of the blessing is similar to Genesis 49, though Simeon is
missing here. Judah, Levi, Benjamin, Joseph, Gad, and Naphtali each receive a
mention of Yahweh in their blessings. The blessings for Reuben, Zebulun, Issachar,
Dan, and Asher do not contain a mention of the divine name.

Conclusion

These passages that cannot be successfully attributed to any of our documentary
sources offer interesting examples of the use of divine designations. One thing that
many of these outlier passages share is that they treat Yahweh as a distinct being who
participates in the larger category of ‘é/6him or 'él. Much of the poetry that | have
classified as an outlier here also demonstrate a trend in poetic material of using many

different designations to describe Yahweh.
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CHAPTER 8

CONCLUSION

This analysis has shown that the authors of each documentary source use divine
designations differently. The numerous charts, though cumbersome, offer the
quantitative data required to track the patterns of usage of divine designations that
characterize each source. The key term here is “patterns.” While no one piece of
evidence is enough to determine to which documentary source a particular text might
belong, tracking how different authors use certain words and when they use them
allows us to develop a better understanding of their patterns of language use. These
patterns can then be helpful pieces of evidence in delineating between sources in the
Torah.

Counting Evidence

i. The J Source Data

Amalgamating the J source occurrences of divine designations into a single chart
provides insight into the patterns that dictate how this author chooses to use divine
designations in their work. Excepting two instances of the designation ha 'é/6him in
Genesis 6, this author never uses designations other than Yahweh in narration. Their
characters use 'é/6him, 'élohé, and ’él, but the author themselves does not.
Additionally, the use of diverse designations, other than the divine name, tapers off in

Exodus and disappears entirely in Numbers and Deuteronomy.



Designation Gen Exod Num/Deut

S N S N S N
Yahweh 41 103 17 33 26 16
'8l6him 11 0 0 0 0 0
'6l6hé 16 0 9 0 0 0
ha’élohim 4 2 0 0 0 0
‘el 0 0 2 0 0 0

S = speech

N = narration

The author uses the name Yahweh freely in narration from the time of creation
until the conclusion of the J source narrative in Deut 34:5-7. In Genesis, characters
residing in Canaan, even those unconnected with the Abrahamic lineage,33¢ use the
name freely in speech. When Joseph and then the rest of his family move to Egypt,
characters use the designations ‘€/6him and ha élohim rather than the divine name. In
J-Exodus, the narrator continues to use the divine name in Exod 3:2 while characters
return to using the divine name in J-Exodus after Exod 5:1.

ii. The E Source Data

The E source data presents consistent diversity from Genesis through
Deuteronomy, employing seven different designations in genesis, five in Exodus, and
seven in Numbers. This author only uses the divine name in their material in
Deuteronomy. Certain designations stand out as more popular in this author’s work. The
divine name Yahweh and the designations ‘€/6him, 'él0hé, ha €l6him appear

throughout this author’s work. They use €/, ha él, Sadday, ‘€lyén, and yah sparingly.

Designation Gen Exod Num/Deut
S N S N S N
Yahweh 1 2 85 79 25 40
'616him 43 15 11 11 1 7
'616hé 11 3 47 2 2 0

338 These characters include Abimelek, Achuzat, and Pikol in Gen 26:28, 29.
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ha élohim 7 6 7 17 1 1
‘el 3 3 0 0 8 0
ha’él 2 0 0 0 0 0
‘el Sadday 1 0 0 0 0 0
Sadday 0 0 0 0 2 0
‘élyon 0 0 0 0 1 0
yah 0 0 1 0 0 0
S = speech
N = narration

The E source author reserves the use of the divine name for very specific
circumstances. The author uses the name when Abraham plants a tamarisk tree and
invokes ‘é/ ‘6/lam in Gen 21:33, and when Jacob takes an oath at Bethel in Gen 28:21.
As | have argued above, these apparent ritual invocations of the divine name likely do
not indicate that a character actually speaks the name. Rather, these uses are a sign
from the E source author that, even though the patriarchs did not know Yahweh by
name, they still worshipped him and made oaths to him. Finally, the E source author
uses the divine name in narration only once in Gen 20:18.

After the revelation of Yahweh’s name in Exod 3:15, the E source author begins
to use the divine name in narration as well as in character speech. The author still uses
designations like 'é/0him, ha él6him sometimes. Exodus 18 is a flashpoint for the use of
the divine name in character speech and in narration alongside these two other
designations. In E-Numbers, the author uses the divine name Yahweh much more than
‘élohim and ha 'é/6him, and the concentration of non-Yahweh divine designations is
very strong in the Balaam material in Numbers 22-24.

iii. The P Source Data

The P source data show that this author uses the divine name Yahweh only twice

in Genesis in narrative contexts. Once this author presents a revelation of the divine
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name in Exod 6:3, they commit to using this name exclusively to refer to the Israelite
god. Designations like 'é/6him, '€I6hé persist in relatively small numbers, with ‘€/6hé
usage high in Leviticus especially due to the proliferation of ‘€/6hé + pronominal suffix
phrases that stress Yahweh'’s status as the Israelites’ ‘é/6him. This author abandons
the epithet 'é/ Sadday after making it clear that this entity is Yahweh in Exod 6:3. Finally,

this author uses the designation 'é/ just once in the character speech in P-Numbers.

Designation Gen Exod Lev Num/Deut
S N S N S N S N
Yahweh 0 2 70 76 249 61 115 121
'8I6him 4 64 6 6 5 0 1 0
'6/l6hé 0 0 5 0 46 0 11 0
ha’élohim 0 3 0 1 0 0 0 0
‘el 0 0 0 0 0 0 1 0
'él Sadday 3 0 1 0 0 0 0 0
S = speech

N = narration

For the P source author, god introduces himself to Abraham in Genesis 17:1 as
'€l Sadday and is known as such among the Israelites until he reveals his name to
Moses in Exodus 6:2. This is why the author refrains from using the name until Exodus
6, except for the two uses in Gen 17:1 and 21:1.33° Additionally, the P source material
offers a grammatical nuance between the designations ‘é/6him and ha él6him. The
indefinite designation appears only in subject and direct object positions while the
definite designation appears only in indirect object position.

This introduction of the divine name in P-Exodus triggers an immediate shift in
the narrative and speech material in this source. The author refers to god consistently

as Yahweh in narration and characters including Moses, Aaron, and the Israelites use

339 See my explanation for these in chapter 5.
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the name in speech. From this point forward, occurrences of 'é/6him no longer function
independently to refer to god but instead appear in conjunction with Yahweh’s name to
describe his role as '6/6him to the Israelites.34°

The large uses of 'é/6hé in P-Leviticus also make for an interesting piece of
evidence. | commented on this in chapter 5 and suggested that the concentration of
Yahweh + ‘é/6hé constructions here (65%) may be connected to the legal nature of
Leviticus. | observe a similar concentration in the Deuteronomic strata.

iv. The Data from the Deuteronomic Strata

An overview of the data from Dtr', Dtr?, and Dtn is instructive mainly in the
comparison of Yahweh and 'é/6hé uses among these sources. The Dtr' historian uses
Yahweh 'é/06hé constructions about 51% of the time, which is reflected in the high
counts for both of these designations in the data. 'é/6him occurrences are relatively rare
in this stratum, but not quite as rare as ha élohim, 'él, and ha él. Most of the
occurrences of divine designations are in speech because of the nature of the book of
Deuteronomy, which is mostly Moses’s speech to the Israelites and the presentation of

law which is shared verbally with the Israelites.

Divine Designations in Dtr’

Designation Speech Narration
Yahweh 296 8
'6/6him 16 0
'8I6hé 161 0
ha élohim 4 0
'él 6 0
ha’él 2 0
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The author of Dtr', like the author of the P source, uses 'é/6him as a category that
describes the role of Yahweh in relation to the Israelites. He is their ‘é/6him, 'él6hé
ha’élohim, who has a unique history with this people. For this reason, they should avoid
worshipping any other '6/6him. This usage of ha’él6him in the Dtr' material
demonstrates a flexibility in this term rather than a grammatical distinction (as in the P
source). The author of Dtr! uses the definite designation to both highlight Yahweh'’s
uniqueness (ha’ ha’él6him) and to describe Yahweh'’s superiority over various other
‘élohim ('€lohé ha’élohim). Further, this author frequently pairs the divine name
Yahweh with the designation '€/6hé.

The Dtr? historian is responsible for much less text in Deuteronomy and therefore
has much smaller numbers for designations, though these remain mostly in speech as
in the case of Dtr'. The divine name and the designation 'é/6hé are the most-used
designations by far for this historian. They use Yahweh + 'é/6hé constructions roughly
52% of the time, only 1% more often than the Dtr historian. 'é/6him is the third most

common designation in this stratum, trailing Yahweh and 'é/6hé. The historian uses 'é/

just once.
Divine Designations in Dtr?

Designation Speech Narration
Yahweh 41 1
'6élohim 9 0
'él0hé 24 0
‘él 1 0

This author does not use the definite or indefinite absolute forms of the designation
‘6l6him to refer to Yahweh but only uses the term '€é/6him to describe other gods, idols

(gods that are the work of human hands), and gods that the people do not know.
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The Dtn data is incredibly similar to that of the Dtr' and Dtr? strata in that Yahweh
and 'é/ohé remain the most popular designations. Unlike these strata, however, the law
code presents Yahweh + 'é/6hé constructions roughly 76% of the time, much higher
than the 51-52% figures of Dtr' and Dtr2. Like Dtr' and Dtr?, the Dtn stratum uses the
designation 'é/6him, but very little in comparison with the divine name and 'é/6hé. The

Dtn stratum does not contain any examples of the use of ha’'é/6him, 'él, or ha’él.

Divine Designations in Dtn

Designation Speech Narration
Yahweh 182 0
'€l6him 7 0
'6l0hé 147 0

As in the case of the Dtr? stratum, the designation ‘€/6him only refers to other gods
in the Dtn material. There are only two uses of ‘é/6him here that are exceptions (Deut
21:23; 25:18). In these verses, ‘é/6him refers to divinity as a general category.

The Questions that Remain

In this analysis, | have nuanced our understanding of the ways in which the
different authors who contributed texts to the Torah used the divine name and other
divine designations. | have attempted, in the presentation of the data, to point out
patterns that seem to characterize the ways in which these authors use divine
designations. These include the J source author’s consistent use of Yahweh in
narration, the E source author’'s mixed use of designations even after the revelation of
the name in Exod 3:15, and the concentration of Yahweh + 'é/6hé phrases in the legal
material in both the P source and Deuteronomy. In addition to these findings, this
analysis also results in questions that merit further attention.

v. The Divine Name in the J Source
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In the J source material in Genesis, only residents of Canaan know Yahweh'’s
name. From the time that Joseph is in Egypt, characters do not use the divine name
Yahweh in the J source narrative. The author continues to refer to god as Yahweh, but
the characters refer to god as ’‘é/6him and ha’é/6him. This is strange, especially since
the descendants of Jacob should know the divine name from their father, who is the last
to speak the name in J-Genesis in Gen 32:10. Additionally, Hagar, an Egyptian woman
living in Canaan, does not speak the divine name even when it has been explicitly
spoken to her (Gen 16:11). This is significant because other non-Abrahamic Canaanite
characters use the name. This suggests that the J source author has some agenda in
mind when it comes to Abrahamic characters using the divine name in Egypt and
Egyptian characters using the name in Canaan. The nature of this agenda, however,
remains unclear at the moment.

vi. Levite Treatments of the Divine Name

Both the author of the E source and the author of the P source are Levites.
These authors have a strong interest in equating Yahweh with 'él/°'é/6him and so they
each include a revelation of the divine name in which Yahweh appears to Moses and
makes it clear that he is the same 'é/6him who interacted with the patriarchs in Genesis.
Each author also includes just a few uses of the divine name in Genesis.3*! These uses
affirm, even before Moses shares Yahweh’s name with the Israelites, that Yahweh
interacted with the patriarchs even when they did not know his name. Once this
revelation takes place, the P source author exclusively refers to god by his name,

Yahweh and uses the designations 'é/6him and ‘é/0hé to describe Yahweh’s status.

341 The E source uses are in Gen 20:18; 21:33; and 28:21. The P source uses are in gen 17:1 and 21:1b.
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The author of the E source handles this change slightly differently, continuing to use the
designations ‘él, ‘é/6him, and ha él6him in both character speech and narration. |
suggest that this continued use of non-Yahweh designations continues to affirm the
equivalence of Yahweh, but what conditions the different ways in which these Levite
authors use the divine name and other designations after the revelation of the name?
Why does the E source author continue their efforts to communicate this equivalence
while the P source author simply uses Yahweh?

vii. Sources in the E Source

In E-Exodus 13:17-19, the author uses the divine designation 'é/6him when they
were previously using Yahweh. | suggested that this is because the author is quoting
their own material in Gen 50:25. In other cases where we see the use of diverse divine
designations in the E source narrative like Exodus 18 and Numbers 22-24, could it be
the case that the author changed their pattern of use because they are integrating
material from other sources and following the use of divine designations in those
sources? This is an interesting idea in the case of the Balaam story especially, which
demonstrates connections with the Deir ‘Alla plaster.

viii. Divine Designations in Legal Material

In the legal material in the P source and in Deuteronomy, the authors frequently
remind the reader of Yahweh’s name and that he is their god. This is evident in the
phrase “’ani Yahweh” in the P source material and in the use of the compound Yahweh

'élohé designation in the Deuteronomic narrative and law code. There is only one such



182

reminder of this kind in the Covenant Code, however.3*? This invites comparison with
other ancient Near Eastern legal material. Are deities invoked by name in the extant
Sumerian, Babylonian, and Assyrian legal evidence?

Invocations of deities are most commonly found in the prologues and epilogues
of other ancient Near eastern law codes.®*? Only in the Laws of Eshnunna and the Laws
of Hammurabi do we find any mentions of deities by name. In the Laws of Eshnunna, a
man whose home has been burglarized, causing him to lose the goods of another that
were left in his possession must swear an oath that he has not committed fraud at the
gate of TiSpak.2** In the Laws of Hammurabi, Marduk is mentioned by name only in the
case of a man whose daughter has been dedicated to this deity.34> The only other

mentions of divine entities use the general ilu.3*¢ These occur in cases of accusations of

Exod 23:19.

343 This is the case in the Laws of Ur-Namma, the Laws of Lipit-Ishtar, the Laws of Eshnunna, and the
Laws of Hammurabi. Martha T. Roth, Law Collections from Mesopotamia and Asia Minor, second edition,
ed. Piotr Michalowski (Atlanta: Scholar’s Press, 1997).

344 See Eshnunna 37 in Roth, Law Collections from Mesopotamia and Asia Minor, 65. The Babylonian
reads ina bab Tispak “at the gate of TiSpak,” which Roth understands to involve an oath at the gate to the
temple of this god. This resembles closely the Covenant Code law regarding goods given to another for
safekeeping in Exod 22:6-8. There, the parties come before n'n'7xn so that the one safekeeping the
property can take an oath to settle the case.

345 See LH 182 in Roth, Law Collections from Mesopotamia and Asia Minor, 118. The text here reads
nadit Marduk $a Babilim “dedicated to Marduk of Babylon.”

346 These general uses of ilu appear in the Laws of Hammurabi and the Middle Assyrian Law codes. |
outline the major examples below but share two extraneous cases in this note. In the Middle Assyrian
Palace Decrees, the phrase (ilu lu la iqabbi “God forbid”) appears in MAPD 2. See Roth, Law Collections
from Mesopotamia and Asia Minor, 197. In this same code, MAPD 8, the law regarding the god-of-the-
journey (il barrane) states that, when the deity’s statue enters the palace, palace officials should inspect
the palace eunuchs to ensure that they are castrated. See Roth, Law Collections from Mesopotamia and
Asia Minor, 200.
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adultery,®*’ the death of a hired ox,*8 the death of livestock in the care of a shepherd,3*
and the theft of objects from a temple or sanctuary.3%°

This comparison shows that the P source legal material as well as the
Deuteronomic strata share something unique amongst other ancient Near eastern legal
corpora: they consistently invoke Yahweh by name and affirm his status as “your god”
throughout their legal discourse.

This analysis has yielded a better understanding of the use of divine designations
in the texts of the Torah. | have shown the distinct ways in which the authors of the J, E,
P, and D sources use divine designations and present divinity as a category. The many
questions prompted by this study are proof that the analysis of divine designations in

the Torah is a fruitful study that merits future efforts.

347 See LH 131 in Roth, Law Collections from Mesopotamia and Asia Minor, 106. In this case, a woman
whose husband has accused her of adultery should take an oath to the gods (nis ilim) to clear herself.
348 See LH 249 in Roth, Law Collections from Mesopotamia and Asia Minor, 128. This law stipulates that
if a man rents an ox and a god strikes it dead (ilum imhassuma), the man should swear an oath by the
god to gain his release.

349 See LH 266 in Roth, Law Collections from Mesopotamia and Asia Minor, 130. The text reads, lipit ilim
ittabsi...mahar ilim ubbamma. The idea here seems to be that the shepherd should present themselves
before whichever deity the legal parties think is responsible for the disease (or the lion attack) that killed
the animals.

350 See MAL A 1 in Roth, Law Collections from Mesopotamia and Asia Minor, 155. Here, if a woman
steals something from a sanctuary (bét ile) and the item is found in her possession, the legal authorities
should perform a divination (barita ila) to learn what the deity associated with the sanctuary instructs
them to do (Sa ilu ana epase iqabbiuni)
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